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Cnoso
peaaxkrTopa

Oamup MyxeTamHoB, OTBETCTBEHHbIN
cekpeTapb MexxayHapoaHoro
MycynbMaHckoro hbopyma, rmasHbIN
penakTop »kypHana «MuHapet Ncnama»,
KaHAMAAT NONUTUYECKUX HAYK

peTuii HoMep MeXAYHAPOJHOTI'O MYJILTUA3BIYHOTO

JKypHaJIa MyCYJIbMaHCKOI OGIeCTBEHHOI MBICIU

«Munapet Mcnama» ocBsIEeH JByM BaKHEUIITUM ITPO-
6sieMaM, CBSI3aHHBIM C aJjanTtarueii Mciama B coBpeMeHHOe
MOJIEPHU3UPOBAHHOE 00IECTBO. MBI TBEPJIO YOEKIEHBI B
TOM, UTO B YCJIOBHUSX MHOTOUNCICHHBIX KPU3UCHBIX SIBJICHUH,
IIOPa3UBIINX HE TOJBKO MYCYJIBMAaHCKYIO YMMY, HO I BECh MUP,
MMEHHO PEJINTUS U TPaSUI[OHHBIE YXOBHBIE IIEHHOCTU
CIIOCOGHBI CTATHh KOMITACOM, KOTOPBIN YKQ)KET BCEMY YEJIOBE-
YeCTBY UCTUHHBIHI IYTh K BEIXO/Y U3 HEIHEITHEH TYITIKOBOI
curyanuu. OJHAKO B TO K€ BpeMs IIPU aHAJIU3€ BCEX TEKYITUX
COOBITHI MBI HE IOJKHBI TEPATH U3 BUJY ITYOMHHYIO CYTh
IIPOUCXOAINETO U CCHIIATHCS BO BCEM HA OJMH JIMIIb IIPOMBI-
cen boxmii. A3T0, B CBOIO Ouepe/ib, HEBO3MOKHO 6€3 paIuo-
HaJIBHOT'O ITO3HAHUS OKPY>KAIONIETO MU pa, IPobdIeMa COOT-
HOIIEHUS KOTOporo ¢ McraMom n paccMaTpuBaeTcs B IEPBOI
YaCTU 3TOTO HOMEPA.

O6 HMciame KaK parioOHaJbLHON PEJIUTUH, O PAIIOHA-
JINCTHYECKOM TPASUIIUH B MyCYTbMaHCKOM 60T OCJIOBUU
NHIIeT IpejacesaTensb J[yxoBHOro ynpaBaeHUs MyCyTbMaH
Poccniickoit @eneparun mydruit Papuns laiinyraus. O
060CHOBBIBAET IO3UIIHIO, COIJIACHO KOTOPOH OT MyCyIbMa-
HuHA AJLIaX TPeGyeT MOKJIOHeHUs B pasyme. OHTOIOTHYE-
CKHe OCHOBBI KOPAHUYECKOTO PAITMOHAIN3MA Pa3bupaeT
TYPEeUKUH y4eHbI U Ipecc-ceKkpeTapb npesujgenTa Typenkoit
Pecny6iuxu M6parum Kansia. Mcmam ¢ ero onopoii Ha pasym
OH IPOTHUBOIOCTABISAET A3BIUECTBY, 6A3UPYIOMENCs HA He-
BexxecTse. TeMy HayKu TPOJO/LKAET UCIAMOBE] TPodeccop
Taypuk Moparum. OH nogBoauT (PyHIAMEHTAILHYIO 6a3y
II0J] MyCCUPYEMYIO B BEKaX TpobaeMy oTHomeHus Mcrama
K HayKe, Pa3BEHUNBAsI MHOTUE «U€PHbIE» MUMBI U JIETEH/IBI.
O TOM, UTO PETUTHO3HEIN U (PUIOCOMCKUHA PAIHOHATIU3M
MOTYT BIIOJIHE COYETATLCS U IAKE OBITH MOCTOM MEXY
TPAJUIMOHATN3IMOM U MOJIEPHU3AIEN MUITET NPAHCKUI
yuensblit J33aaaun Pesa Hempxazn. C ucTopuyeckux no3unuia
(penomen pecpopmaropckoro geuxenus B Mcrame Ha pybeske
XIX-XX cTojeTuil paccCMaTpUBAET POCCUHCKUI BOCTOKOBE],
Ceernana Kupuamna.

Onsoll u3 Han6oIe€e OCTPRIX U AKTYaJbHBIX TEM, CBI3AH-
HBIX € 0011€eH NPO6JIEeMOI CHHTE3a TPAJUIIMOHHBIX UCIAM-
CKHX IIEHHOCTEH C IPUHIIMIIAMH MOJEPHU3AIUH SABJISICTCS

BOIIPOC O pOJI 1 MECTE MYCyJIbMaH B O6IJ_ICCTBaX COBpEMCH-

Editor's Note

Damir Mukhetdinov, Executive
Secretary of the Islamic International
Forum, Editor-in-Chief of the
Magazine «The Minaret of Islam», PhD.
in politics

he third issue of Minaret of Islam, the international

multilingual journal of Muslim social thought, deals

with two highly important problems connected to the
adaptation of Islam to contemporary modernized society. We
are firmly convinced that given the numerous crises besetting
not just the Muslim Ummah but also the whole world, it is
precisely religion and traditional values that are capable of
becoming the compass that will guide the whole of humanity
out of'its present dead end. However, at the same time, when
analyzing all these unfolding events we should not lose sight
of the deep essence of what is happening and should relate
everything back to Divine providence alone. And thisin turn
is impossible without rational analysis of the surrounding
world, whose relation to Islam is in fact the subject of the first
part of this issue.

Islam as a rational religion and the rationalist tradition
in Muslim theology is the topic explored by the head of the
Spiritual board of Muslims of the Russian Federation, mufti
Ravil Gainutdin. He lays out a position which holds that Allah
requires from Muslims worship according to reason. The
ontological foundations of Qur’anic rationalism are dealt
with by the scientist and press-secretary of the President of
Turkey, Ibrahim Kalin. The reliance of Islam on reason is
contrasted with paganism, which is based on ignorance. The
Islamic studies expert professor Tawfik Ibrahim continues
this discussion of knowledge and science. He sorts through
the often age-old but vague discussions concerning the
problem of Islam’s relationship to science, debunking many
hostile myths and legends. The Iranian scientist Ezz al-

Din Reza Nejad writes of how religious and philosophical
rationalism are fully compatible and can even serve as a
bridge between traditionalism and modernization. The
Russian Islam expert and historian Svetlana Kirillina looks at
the phenomenon of the reformist movement in Islam at the
turn of the 20th century from a historical perspective.

One of the most topical and urgent themes connected to
the general problem of the synthesis of traditional Islamic
values with the principles of modernization is the question
of the role and place of Muslims in contemporary European
countries, where representatives of the Ummah are in
aminority. The second part of the third issue of Minaret of
Islam is dedicated to finding an answer to that question.

¢
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HBIX €BPONEHCKUX T'OCYAAPCTB, B KOTOPBLIX IPEACTABUTEIN
YMMBI COCTABJIAIOT MEHLIIMHCTBO. OTBETY HA HET'O MOCBS-
ImeHa BTopas 4aCcTh TPEThero HoMepa XypHaia «MunapeT
Hcinama».

O nosnoxenuu Mciama u ero npuBep:KeHIlEB B COBPEMEH-
Holi EBpone, npo6yeme caMonieHTU(DUKAIIN €BPONEHCKIX
MYCYJIBMAH U O TOM, Kak Bepyiomue B crpanax EC cerog-

HSI OTBEYAIOT HA BBI3OBBI 3IIOX MOJIEPHA U IIOCTMO/IEPHA,
pacckaspiBaeT rocTb Homepa A6y bakp Purep, npesugenT
EBporeiickoro Mycy1bMaHCKOro coio3a. OH IMOABOANT
qHTaTeﬂef’I K BBIBO,{IY O TOM, YTO MHOTHE Ba)KHCI‘/JIH_II/IC qeprI
eBpOHCﬁCKOﬁ OUBUJIN3AIIUN MOI‘YT " JOJIZJKHBI COUETATHhCA

C UCTAMCKOM IyXOBHOCTEIO. ITposoykaeT TeMy MOsI CTaThs,
B KOTOPOH 4 JIeJ1ai0 NONBITKY Pa306paTh (DEHOMEH «POCCHI-
CKOTO MYCYJTbMAHCTBA», YKa3bIBasl HE TOJBKO HA €T0 KYJIb-
TYPHYIO U HJIefiHYyIO CIIEITU(DUKY, HO M HA €TI0 OPTAHUIECKOE
€ZAMHCTBO ¢ 06IencIaMcKoil Tpagurnueir. Homep sormye-
CKH 3aBepIIAeT MaTepuaa 06 OTKPBITHH HOBOTO KOMILJIEKCA
Mocxosckoit COG0pHOIT MeUeTH, KOTOpas Ha IIPOTSIKEHUH
MHOTUX J€CATUIETUN ObLIa LIEHTPOM IIPOCBEMEHUS, HAYKH
u Beppl. TopxkecTsa, npuxogdmuecs Ha 9-ii JeHb MecsiIa
3YIB-XIJUKKA, TeHb Apadat 1436 roga Xupkpel, — 3To He
TOJIBKO €IIle OJ{HA O PeeIdIoNas BeXa B UICTOPUM POCCHI-
CKUX MYCYJII)MaH, HO 1 CO6I)ITI/I€ I‘OCYI[apCTBCHHOI‘O Macuira-
6a n1s Poccuiickoit @epepanyuu u jo6pasi BECTH /I BCETO
HMCJIAMCKOro Mupa. #

The situation of Islam and its adherents in modern Europe,
the problem of the self-identity of European Muslims and the
question of how believers in EU countries are responding
to the challenges of the modern and post-modern era are
all subjects taken up by this issue’s guest, Abu Bakr Rieger,
president of the European Muslim Union. He persuades the
reader that many important features of European civilization
can and should be combined with Islamic spirituality.
Continuing the topic in my article, I make an attempt to
explore the phenomenon of “Russian Muslim culture” in
some detail, analyzing not only its cultural and conceptual
nature, but also its organic unity with the broader Islamic
tradition. The issue comes to alogical conclusion with article
on the opening of the new complex of the Moscow Cathedral
Mosque, which for many decades has been a centre of
education, scholarship and faith. The celebration on the 9th
day of the month of Zul-hijja, the day of Arafat in the year
1436 of the hijra, are not just one more defining signpost in
the history of Russian Muslims but an event of nationwide
significance for the Russian Federation and good news for
the whole Islamic world. #
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Annax Tpebyer
NOK/IOHEHMSA
B pa3yme

MydTnit weitx Pasunb FaiHYTANH,
npeacenarens [yxoBHOrO ynpasneHus
MycynbMaH Poccuiickon Mepepauum,
KaHAMAAT GUNocodCkmx HayK

CJIaM SBJISIETCS PAIlfIOHAIBHOM peurueii. 9Ta MCTUHA

OTPa)KEHA B MHOTOYNCICHHBIX KOPAHUIECKUX ASITaX

n B Cynne. OHa npuHUMasach y:xe Bo Bpemena IIpo-
poxa (12 61ar0CJIOBUT €ro AJITaX U IPUBETCTBYET), 1 MMEHHO
6J1arolapst MHOTOBEKOBOMY IIOOIIPEHUIO PAa3yMHOTO ITO3HA-
HUS apabO-MyCyTbMaHCKas! ITMBIIM3AIIHS JOCTUIIA PACIIBETA
k X-XI BB., onlepeinB Ipyrue UBIIN3AIOHHbIE IIEHTPBI
Toro Bpemenu. Oxnaaxo nocse XV B. HAGIIOAAETCS 3aKaT
MyCYJIBMaHCKOT'O PAIliiOHAIM3Ma, YTO IIPUBEJIO K KPU3UCY UC-
JIAMCKOM IUBUJIM3AIIY U €€ cTarHanuu. B rexnosornueckom
"u paI_H/IOHaJIbHOM paBBI/ITI/II/I HCIaMCKasd MUBUIN3AaIIA CHJIBHO
orcrasia oT EBpomnbl, Tak uTo k XIX B. 0CTpO BCTasI Bormpoc
0 ee MOJICPHH3AIIH.

B xauecTBe peaknmuy Ha MPOGIEMY MOJICPHHI3AIU BO
BTOpOIi ojosuHe XIX B. B MCIAMCKOM MU PE BO3HUKIN
MHOTOYMCJIEHHBIE ABMXECHUA 110 1€BMU30M <<BO3pO>K,Z[CHI/IH»
(apab. naxda). CMBICT BO3POKAECHUS BUJEICS B IIPOCBEIEHUN
1 B TOM, tIT()6I)I IIOCTAaBUTDH pasyM B I_ICHTp BCEX CONMAJIBbHbBIX
npeo6pazosanuii. B Poccuy BoIpasuTensMu 3THX YasHUIMA
CTaIH JUKAAUABI (OT apab. 0xcadud, «<HOBBIM, OGHOBIEHHBI» ) —
CTOPOHHHKHU 0OPa30BATEIBHOM peOPMBI U yMEPEHHOI
MOJIEPHU3AINH, COXPAHSIIONEH 3IEMEHTBI TPAJUIIOHHOTO
MHPOBO33PEHUS.

Jlsxanuel B IOJTHOM Mepe OCO3HABAIH, YTO MOJEPHU3AITHS
JOJKHA OCYIECTBISATELCS HA OCHOBE KOPAHUYIECKOTO OTKPO-
BEHU, A UMEHHO — HA OCHOBE YYEHUSI O PA3yMHOM IO3HAHUH.
[Ipuseny HeCKONIBKO IPUMEPOB.

Briparomuiics TaTapckuii 6orocaos 3usgatana Kamanu B cso-
eii padote «Pmocodus BepoydexaeHus» nucarr: «HMcmam
IIPU3BIBACT K ITOCTIKEHUIO PEJIUTUHU ITIOCPEACTBOM 3HAHUM, 00-
PEeTEHHBIX BCIEACTBUE JesTelbHocTu pasyma. Iloaromy Mcaam
ABJIAETCSl PALIMOHAIBHON peJIUrueii, OCHOBAHHOMN Ha ILIAT-
¢opme pasyma». On Taxske gobapuser: «Mcaam mpocrasun
MyCyJIbMaH KaK HAaIIIO yU€HBIX, U 3TO Ha3BaHUE OyeT 3ByJaTh
" Bnpem) BO BCE€ B€Ka... I/ICJIB.M —3TO Haquaﬁ peJII/IFI/IH. I(aKOI‘O
Obl ypOBHSI HU JIOCTUIVIA HAayKa B GyaylieM, oHa rmpusHaeT HMc-
JIaM B KQ4€CTBE HAyYHO OOOCHOBAHHOM PEJIUTU».

Jpyroii Boigalomuiicsa reosor, Myca burues, csoeil sxxus-
HbIO BOIIJIOTUJI paLII/IOHaJII/ICTI/I‘{eCKyIO yCTaHOBKy KOpaHa.

Allah Desires
Worship
of the Mind

Mufti Sheikh Ravil Gaynutdin,
Chairman of the Religious Board of
Muslims of the Russian Federation,
PhD. in philosophy

slam is a rational religion. This truth is reflected in

multiple Qur’anic ayats as well as in the Sunna. This was

already accepted in the time of the Prophet (may Allah
honour him and grant him peace) and it was precisely due to
the centuries long encouragement of rational thinking that
the Arab Muslim civilization was already flourishing in the
10th — 11th centuries before the other centers of civilization
of that time. However after the 15t? century adecline in Mus-
lim rationalism can be observed, leading to a crisis in Islamic
civilization and its stagnation. In technological and rational
development Islamic civilization lagged far behind Europe,
so that by the 19th century the question of modernization
arose in sharp form.

As areaction to the problem of modernization there arose
in the Islamic world in the second half of the 19th century
numerous movements bearing the slogan of “rebirth” (Arab.
nahda). Rebirth was interpreted as enlightenment and the
placing of reason at the centre of all social transformations.
In Russia the bearers of these hopes were the jadids (from the
Arabic jadid, ‘new’), the supporters of educational reform
and a moderate modernization that preserved elements of
the traditional worldview.

The jadids understood very well that modernization must
take place on the basis of the Qur’anic revelation and pre-
cisely on the basis of its teaching about rational thought. Let
me give some examples.

The outstanding Tatar theologian Ziyaetdin Kamali in his
work, “The Philosophy of Faith’, wrote: “Islam summons one
to understand religion by means of knowledge attained as a
consequence of the mind’s activity. Thus Islam is a rational
religion founded on the platform of reason.” He also added:
“Islam glorified Muslims as a nation of scholars, and this name
will resonate down the ages for centuries. Islam is a scientific
religion. Regardless of the level science achieves in the future,
it will recognize Islam as a scientifically based religion.”

Another outstanding theologian, Musa Bigiev, incarnated
the rationalistic orientation of the Qur’an in his life. He was
an intellectual with an original frame of mind and his way
of seeing many problems made him one of the most brilliant

C
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My Tui weiix Pasunb ManHyTAMH BO Bpems CBOETO BbICTYMNEHMS
Ha |l Me>xayHapoaHoM Hay4HO-06pa3oBaTebHOM KOHEpeHLn
«Burvesckue YteHus». CaHkT-Metepbypr, 18 mas 2015 T.
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Mufti Sheikh Ravil Gaynutdin during his speech at
2" International Scientific Educational Conference
“Bigiyev readings”. Saint Petersburg, 18 May 2015

9TO GBI MHTEJIEKTYAJI C HECTAHAPTHBIM MBIIIJICHUEM

U CO CBOUM BHJICHHEM MHOT'UX IIPOGJIEM — OAMH U3 CAMBIX
SPKUX U HEOPAMHAPHBIX IIPEJCTABUTENICH TaTapCKON
60rocI0BCKOM MbIcIH. Poccuiickuii MycyabMaHuH, burnes
(popMupoBacs Ha CTBIKE KYJIBTYP U CMOT FaPMOHUYHO
COEJIUHUTD B ce6e eBPONEICKyIO, pOCCUICKYIO, apabCKyIo,
TIOPKCKYIO U IEPCUACKYIO TpaguIun odopasosanus. [Ipu-
3HABas GOTOBJOXHOBEHHOCTH U BBICIINI aBTOPUTET
Kopana, oH Take aKTUBHO 00paIacs K MaTepruazaM
COBpPEMEHHOU eMy Hayku u ¢punocoduu. burnes npejpaaran
coBMecTHUTD 3HaHUA KopaHa, XaJlicOB, BCEro JIy4NIero u3
IIPABOBBIX IIKOJI C COBPEMEHHBIM 3HAHUEM. B KoHIle )KU3HN
oH oTMedaT: «Bo BceM, UTo 51 rOBOPIUT M THCAJI, IMEJIACh
OJTHA I1EJIb: CHACTU PA3yM U MBICIb OT pabCTBA, YKPEIUTH
HAIIY JKeJTaHUS U BOJIIO, THBIMH CJIOBAMH, — 1aTh Pa3yMy

CBOGO.Y, BOJIE — CHUTY».

and unusual representatives of Tatar theological thought.
A Russian Muslim, Bigiev was formed at the intersection
of cultures and harmoniously united within himself the
European, Russian, Arab, Turkic and Persian traditions of
education. While recognizing the divinely inspired higher
authority of the Qur’an, he also made active use of contem-
porary discoveries in science and philosophy. Bigiev wanted
to combine the knowledge of the Qur’an, the hadiths and
the best of the legal schools with contemporary knowledge.
At the end of his life he observed: “In everything that I have
said and written, there was a single goal: to rescue reason and
thought from slavery, to strengthen our desire and will, in
other words, to give reason freedom and will strength.”
Musa Bigiev demonstrated by his example that rational
thought is an organic part of Islam. Following the jadids we
can say that, despite widespread prejudice, Islam is a religion
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3usaTanH Kamanwm
Ziyaetdin Kamali

Myca burues rnpojeMoHCTpUPOBa CBOUM IIPUMEPOM, YTO
PaloHaJIbHOE MO3HAHUE OPTaHUYHO BIMChbIBaeTcs B Mcmam.
Beaen 3a gxaauaMu Mbl MOKEM IIOBTOPUTD, UTO, BOIIPEKU
pacnpocTpaHeHHbIM Ipeapaccyakam, Mciaam - 3To peaurus
yOeKIeHIs Ha OCHOBE BEPhI U PAIlIOHATLHOTO TO3HAHMS,
penurus MoBCeAHEBHOM PETUTMO3HOM TPAKTUKHU, OCHO-
BaHHOH Ha PasyMHOM, palliOHAJILHOM Tozxofie. ITockonbky
«Mcmam» 10C10BHO O3HaYaeT «cMUpeHue nepes Beepbrm-
HUM>», 1 IMEHHO B 3TOM 3HAYEHUH JAHHOE CJIOBO B OCHOBHOM
ynorpe6asgerca 8 Kopane, To MOKHO yTBEp:KAaTh, 9TO AJTax
IIPUHUMAET CMUPEHNE, OCHOBAHHOE Ha Pa3yMe, PasyMHBIX
MBICJISIX, TIOCTYIIKAX U BEPE.

Kopan nmpusbiBaeT Hac K AMCKYCCUM, K Pa3yMHOMY OOCYXkKIe-
HUIO BOIIPOCOB BEPBI:

Mjaly;sa;;&ll dac3alls MSDJL) ) oo ) g3l
cw" e il

«IIpuapIBaii Ha myTH ['0cIOA2 MYAPOCTEIO M TOGPHIM yBele-
BaHMEM U BeJ¥ CIIOP C HUMH HAWTY9IIAM 06pa3oM» [ 16:125]%.

Kopan npegocreperaer HaC OT HACMJILCTBEHHOTO U HEOO1y-
MAaHHOTO OOpaIlEeHUS B CBOIO BEPY:

ETC
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«Ecau 661 TBO¥ 'ocoap mosxesias, To yBepoBaiu GblI Bee,

KTO Ha 3eMJye. Pa3Be ThI cTay GbI HPUHYXAATH JTI0AEM 06-
pPaTHTbCA B Bepyomux?>» [10:99];

«HeT mpuHyX/JeHUsA B peJTUTHI» [2:256].

* 3mech n ranee Besjzie, 3a CKModeHneM cratby npogeccopa Taypuka M6paxuma, nurarsr ns Kopana

Ha PyCCKOM fA3bIKE TIPUBOJIATCS B TIEPEBOJIE TPYIIIBI aBTOPOB 10J1 001mIeit penakmueii 1.B. Myxermuosa.

of conviction based on faith and rational thought, a religion
of daily religious practice based on a rational approach. Giv-
en that ‘Islam’ literally means ‘humility before the Almighty’
and that this is the meaning in which the word is basically
used in the Qur’an, we can say that Allah accepts humility
based on reason, on rational thoughts, deeds and faith.

The Qur’an summons us to discussion, to rational analysis
of questions of faith:

P

Wobﬁl&.&dl dac3alls wb 3 des ] €31
basl Go A

“Invite (all) to the Way of thy Lord with wisdom and
beautiful preaching; and argue with them in ways that are
best” [16:125]*.

The Qur’an warns us against forced and thoughtless con-
version to faith:

: @T‘mﬁsww@@@y &2 s

s o
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“If it had been thy Lord’s Will, they would all had
believed, — all who are on earth! Will thou then compel

mankind, against their will, to believe!” [10:99];

“Let there be no compulsion in religion” [2:256].

The appeal to reason (in Arabic, ‘agl) in matters of faith
and knowledge permeates the entire text of the Qur’an.
Cognition through reason, according to Scripture, is the
natural complement to cognition through revelation. These
two methods of cognition are associated in the Qur’an with
“the book” (kitab) and “wisdom” (hikma) or “reason” (cf. ayats
16:125;2:269; 2:129, 231; 3:164; 4:54; 62:2). Sinners who ignore
both methods will repent at the Day of Judgment:

z or 0% 5 _ ox

il Ol § B s Jass 51 2ass 8 315065

“They will further say: ‘Had we but listened or used our
intelligence, we should not (now) be among the Companions
of the Blazing Fire!”” [67:10].

This emphasis on reasonable thought is confirmed in the
hadiths. In one hadith that enjoys great popularity among
Sufis, we find that it was reason that was the first creation of Al-
lah, and that Allah upon looking at His creation pronounced:
“I'swear by My greatness that I created nothing that was nearer
to Me than you. Through you I take away, through you I give
back, through you I reward and punish.”

Classical Muslim cultures throughout the world are
characterized by a cult of knowledge and reason, and this

* Hereinafter, all quotations from the Qu’ran in English are given in the translation
of Abdullah Yusuf Ali.

C
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Myca burvies
Musa Bigiev

Anesursnus k pasymy (apab. ‘ax.as) B ieJaX BEPBI U 110~
3HAHUA IPOHU3BIBAET Bech TeKcT Cpamennoro Kopana.
ITosnanue yepes pasym, cormacuo [lucanuio, apnaercsa
€CTeCTBEHHBIM JIOTTOTHEHHEM K ITO3HAHHIO Yepe3 OTKPOBE-
HUe. DTH JiBa CII0cO6a MO3HAHUA accoruupyiotcs B Kopane
C «KHUTOW» (Kumab) U «MyIPOCTBIO» (XUKM@) WIH «PA3YMOM>»
(cm. aaTer: 16:125; 2:269; 2:129, 231; 3:164; 4:54; 62:2). I'pemr-
HUKU, TPOUTHOPHPOBABIINE 06a CII0C06a, GYAYT KaAThCA BO
Bpems CrpanrHoro cyzga:

.07 o

i) Oleal B G Jass 3 zaid B 5715065

«OnH cxaxyT: “Eci 651 MBI HPHCIYIIABAINCH U ObUIH
paccyuTenbHBI, TO He OKa3aJIuch ObI Cpesu oouTaTerei
Ilnamenn”» [67:10].

Takass BHUMATEJBHOCTD K PAa3yMHOMY IIO3HAHHIO ITOJ-
TBEPIKAAETCA U XagucaMu. B xanuce, noap3oBaBnieMcs
GOJIBIION OIS PHOCTBIO Y Cy(PHEB, MBI HAXOAUM, YTO
MIMEHHO Pa3yM ObLJI IIEPBBIM TBOPEHUEM AJLTaxa, U, B3IJIs-
HYB Ha CBO€ TBOpeHue Aiax, uspek: «Kisnycs Bennanem
Csoum, He cosjgasan Sl Hauyero, 4yTo 66110 GinKe J1g Mens,
yeM ThI. To6 oIl 51 u3pIMalo, TOGOI 5 o/japsIo, TOGOM 5 Ha-
Ipak/jalo 1 HaKa3bIBAIO».

Krnaccuaeckne MycyJIbMaHCKHE KYJIBTYPBI ITO BCEMY MDY
XapaKTePU30BAJIHCH KyJIETOM 3HAHHS U PasdyMa, U 3TO NMeJIO
MECTO 33/[0JITO IO PaCIBETa HOBOEBPOIIEHCKOTO PAIlIOHAII3-
Ma. Jlerde BCero aTo MOHATD, B3MITHYB Ha PUIOCO(PUIO, BEAD
UMEHHO (PrI0CO(US ABIAETCA KBUHTICCEHIIUEH Pa3yMHOTO
MIO3HAHUS, CHHTE30M BCEX HAYK ¥ OCHOBOH IIEJIOCTHOTO MU~
POBO33pEHMUS.

was the case long before the flowering of modern European
rationalism. This can best be seen by looking at philoso-
phy, for it is philosophy that is the quintessence of rational
thought, the synthesis of the sciences and the basis of a holis-
tic worldview.

The classical period in the Arab Muslim region saw the cre-
ation of the great systems of Ibn Sina, Ibn Arabi, al-Ghazali, Ibn
Rushd, al-Kirmani. This systems incorporated the whole mass of
knowledge of that time, including not only natural science but
also metaphysics, ethics, aesthetics, logic, and poetics. However,
even while admiring their greatness one unwillingly realizes
that the epoch of great systems is over. In the modern era we can
see a crisis of Muslim thinking. In the best case, there is just a
restatement and a commentary on the classics, and in the worst
case there is an absence of philosophy itself and rational reflec-
tion, an outburst of irrationalism and radicalism.

This contemporary state of affairs is particularly depressing.
Can one recall any great Muslim thinkers of our time?

It must be acknowledged that the philosophical systems
developed by contemporary Muslims are not integrated; as
arule, they focus only on separate questions. There is noth-
ing comparable, for instance, to the system of al-Ghazali, or
if we take Europe, to the system of Hegel. And the fact is that
Muslim thought does require wholeness, for the whole world
is asign of Allah and there is no area that does not require
comprehension.

It may be sad to admit to it, but the very fact that textbooks
of 20th century philosophy rarely include Muslim thinkers is
areflection of the realities of the life of the Ummah. Muslims
could have done alot more to make their presence felt in the
field of philosophy, to respond to the Qur’an’s summons to
rational faith, to help explain Allah’s message in the language
of philosophy, to uncover the deeper meanings of the Qur’an
for the so-called people of the West.

Of course, there are many instances in the 20th century
when Europeans turned to the sources of Muslim thought -
but that was confined to the classical period. Mention might
be made of the school of integral traditionalism, which was
inspired by Sufi philosophers, primarily Ibn Arabi. But this
turn to Islamic sources by Europeans was triggered by a spiri-
tual crisis in the West itself, which went in search of a new
“Eastern” experience in the works of Muslim intellectuals. Can
we attribute this to the merits of contemporary Muslims?! Alas,
the Muslim world in the modern age has not always had the
aptitude to engage in deep philosophical work.

As Sayyid Mohammad Khatami, the great political and spiri-
tual leader of Iran, once observed, “the fact that the golden
age of Islamic civilization has already passed does not mean
that the Qur’an and Islam have also withered. We Muslims
must preserve our faith in the Qur’an and genuine Islam, and
at the same time, search for new answers in our religion to
today’s pressing questions.”

We propose that the time has come to ponder seriously
on the future of Muslim philosophy; otherwise, we shall be

¢
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B xiraccudecknii nepuox B apabo-MyCyJIbMaHCKOM PErHoHe
6bLTH co3Janbl Beaukue cucreMbl MI6n Cunbl, M6n Apa6u,
anp-lasanu, M6u Pymja, anp-Kupmanu. 9T cucTeMbl BKIIIO-
Ja B ce6s BeCh MAaCCUB 3HAHUI CBOETO BPEMEHH, IPUTOM
HE TOJIBKO €CTECTBEHHYIO HAyKy, HO M MeTa(pU3HKY, TUKY,
9CTETHKY, TOTHKY, TO3TUKY. OZIHAKO, BOCXHUINASICH UX BEJIH-
YreM, HEBOJIILHO 3[yMbIBACIILCS O TOM, YTO 3I10XA GOJIBIINX
cucreM 3akoHunnack. B HoBoe Bpemst MbI HabII0aeM KPU3HC
MYCYJTBMaHCKOTO MBIIIUIeHUs. B syamem ciryaae — aTo nepe-
CKa3 ¥ KOMMEHTUPOBAHHUE KJACCUKOB, B XyAIIEM — OTCYTCTBHE
camoii prrocodckoii 1 pasyMHOI pedIeKCUH, BCIUIECK
MPPANMOHAIN3MA U PaIIKATA3MA.

OCo6EHHO yIpyJIaeT COBPEMEHHOE IOIOXKEeHHeE Jies. MHoro
JI1 MOKHO BCIIOMHUTD KPYHHI)IX MyCyJIbMaHCKI/IX MbIC]IPITeJICﬁ
HAIlIEro BpeMeH?

Hayo npusHats, 4To pa3pabaTbiBaeMble COBPEMEHHBIMI
MYCYJTbMaHCKUMH (PUIOCO(AMU CUCTEMBI HE MHTETPAIbHBI,
OHH, KaK IIPABIJIO, COCPEOTOYEHBI HA YACTHBIX BOIIPOCAX.
Het Hudero conocTaBUMOro 1o MacITaby, HapuMep, ¢
cucremoit anp-Tazanm nam, ecm 06paTUTHCS K €BPOIIEICKOMY
peruony, ¢ cucremoii leresns. A Mexy TeM MyCyJIbMaHCKOE
MBIIIVICHUE Tpe6yeT I/IHTCI‘pa]IbHOCTI/I, HOCKO]Ibe BECH MI/Ip
ABJIAETCS 3HAMEHUEM AJITaxa ¥ HET TaKOI 06J1aCTH, KOTOpas
HE HY)Ka1aCh ObI B OCMBICICHIH.

Kak HU rpycTHO MpU3HABATh, HO caM (PAKT, UTO B y4eo-
Hble Tocoous no guaocoduu XX BeKa peKo MOMafaoT
MYCYJIbMAaHCKHE MBICTUTEIN, JEHCTBUTENIBHO OTPaXKaeT
peaJII/II/I yMMI)I. MYCYJII)MaHe MOIJIN 6])1 CAeaaTb 3BHAYUTEI b
HO GOJIBIIE JIJISL TOTO, UTOOBI TPOMKO 3aBUTD O cebe Ha
¢unocodcxom mone, aTo6L1 OTBETUTH HA TPU3bIB Kopana
K pa3yMHOI Bepe, IOMOYb OObSCHEHUIO MOCTaHU AJlTaxa
A3BIKOM (prI0CcOpuU, pACKPLITEL IIyOUMHHBIE cMbICALI Kopa-
Ha JIIOAsM 3amaja.

Jla, B XX Beke ObUIO MHOTO IIPUMEPOB, KOIJA €BPOTIEii-

IIbI OOPAIMATICH K NCTOUHUKAM MyCYJTbMAHCKON MBICIU —
HO KJIACCUYIECKOTO Nepuoja. MoXHO yIOMSHYTb ITKOJTy
uHTErpaIbHOro Tpasunuonammama (P. I'enon, ®. IlyoH,

T. BypkxapaT), BAOXHOBIABIIYIOCS CYy(PUICKIMU (PUIOCO-
(pamu, npesxzne Bcero M6u Apadu. OgHako 06paleHHOCTD
5TUX epporneiines k McmaMy 6b1u1a 06yCI0BIEHA KPU3LCOM
JIYXOBHOCTH Ha CaMOM 3ariajie, KOTOPbIN B IIOUCKAX HOBOTO
«BOCTOYHOT'O» OIIbITa HpI/I6€I‘HY]I K pr[[aM MyCyJII)MaHCKI/IX
I/IHTeJIJIeKTyaJIOB. MO}KHO JI 3TO IIOCTABUTH B SaCJIyI'y COBpC'
MEHHBIM MycCyJIbMaHaM?! YBbI, MycyibMaHCKHE mup B Hosoe
BpeMsI OKa3bIBAJICS He BCELIA IPEAPACIIOTIONKEH K IIyGOKOMY
¢unocodcromy TBOpUECTBY.

Kak ormedan B cBOe BpeMsi KPYITHBIH HOJTUTHIECKUHA 1
ayxoBHbIl sgep Mpana Ceitng Moxammag XaTtaMu, «TO, 4TO
30JI0TOM BEK UCJIAMCKOM HUBIIN3ALINY )K€ MIHOBAT, He
osHauaet, uto Kopan u Mcram takxe yBsuin». «Mbl, MycyJib-
MaHe, — yIBepxaeT XaTaMu, — ... JOJDKHBI XPAHUTD CBOIO
Bepy B Kopan u nopmunnelit MciaMm 1 OJHOBPEMEHHO UCKATh
HOBBIE OTBETHI HA BO3HUKAIOIINE CETOHSI BOIIPOCHI HA OCHO-
Be Hallell peurun».

Megnpece lanus, ocHoBaHHoe B 1907 T.
3uaytanHom Kamanu (Yoa, Poccuiickas

Madrasa Galiya, founded in 1907
by Ziyaetdin Kamali (Ufa, Russian
Depepauus) Federation)

compelled to admit that Muslims are ignoring the Qur’anic
summons to rational faith and an integral worldview. Despite
the grandeur of past systems, we cannot be satisfied with them
in full, because the knowledge accumulated by humanity in
our own age is significantly different from what was known in
the classical epoch. Clearly, this was the driving idea behind
Musa Bigiev, and in this we are heirs to his project.

So, what are the crucial themes and where should we search
for points of contact between the Qur’anic revelation and philo-
sophical thought? Allow me to point to some general questions.

The first concerns the relevance of philosophy as such. Is
philosophy possible in Islam? And more broadly, what is the
relationship between Muslim philosophy and non-Muslim /
non-religious philosophy? As was said earlier, the necessity of
philosophy, understood as an integral science and the basis
of'a holistic worldview, derives from the Qur’an’s position
encouraging rational thought. The Qur’an teaches a rational
comprehension of the world. Everything that is in harmony
with reason is true and thus goes straight back to Allah, one of
whose attributes, after all, is ‘the True’, al-haqq. It seems to me
that Muslims should adopt this way of understanding matters.

The second question is concerned with the classical theo-
logical problem first enunciated in the early period of Muslim
thought. This comprises problems about the understanding
of Allah, the relationship of Allah and the world, the origin of
the world, the nature of humanity, and predestination - to put
it briefly, metaphysics and anthropology in the broadest sense.
It must be ascertained whether the Qur’anic revelation allows
one to gain a better understanding of contemporary scientific
knowledge; or, on the contrary, does contemporary science
allow us to better explain separate aspects of the Qur’anic
revelation (after all, as limited beings we always make judg-
ments on the basis of the knowledge of our time, while divine
knowledge is beyond time).

In the Qur’an it is said:

¢
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ITonaraio, yTo NPUILIO BpEMs BCEPLE3 3a[yMaThCs O Iep-
CIIEKTHBAX MYCYJIbMaHCKOM (prtocopnn, nHAYE TPUAETCS
IIPU3HATD, YTO MYCyJIbMaHe UTHOPUPYIOT npu3bis Kopana
K pa3yMHOMH Bepe U IeJIOCTHOMY Mupoco3epianuio. He-
CMOTpP# Ha BeJIMYME ObLIBIX CUCTEM, MBI HE MOKEM JIOBOJIb-
CTBOBATLCA UMU B IIOJTHOI Mepe, IOCKOJILKY 3HAHUE, HAKO-
IIJIEHHOE Y€JI0OBEYECTBOM K HAIlEMY BPEMEHH, CYIECTBEHHO
OTJIMYAETCS OT TOTO, YTO OBUIO U3BECTHO B KJIACCHUYECKYIO
snoxy. O4eBUIHO, UMEHHO 3TOH njieeil pyKOBOJCTBOBAINCH
JOKQJIUJIBI, Y1 3/I€Ch MBI SIBJISIEMCS IIPOJOJDKATEIIMA UX JieJIa.

Hrak, Kakue TeMbl SBJISIOTCS KJIIOUEBBIMU U IJI€ HAM CJie-
JIyeT UCKATh TOYKU COIIPUKOCHOBEHUS MEK/y KOPAHUIECKIM
OTKpOBEHHEM U (procodckoii Mpicabio? [To3BoasTe 0603HA-
YUTBH HECKOJIBKO OOIIMX BOIIPOCOB.

ITepBbrit — Bo3MoskHa 1 prtocodus B Mename? 1 mmpe -
KaKOBO COOTHONIEHHE MYCYJIbMaHCKOI (puocopun u He-
MyCyJIbMaHCKOI / Hepeaurno3noii purocodun? Kak 66110
CKa3aHO paHee, HeOOXOAUMOCTE (prrocouu, MOHATOM KAk
MHTErpaJbHasl HayKa M OCHOBA IIEJIOCTHOTO MUPOBO33PEHMS,
BBITEKAET U3 nojoxeHuit Kopana o pa3yMHOM IMO3HAHMM.
Kopan yaut pazymHOMy noctmxkeHnio Mupa. Bee, uro conma-
CYeTCsl C pa3yMOM, SIBISIETCS UCTHHHBIM, 4 3HAYUT — BOCXOUT
HEIMOCPEACTBEHHO K AJITIAXY, BEAb €TO aTPHOYTOM BBICTYIIAET
«MCTUHHOCTDb>, AIb-XaKK. MHe KasKeTcsI, MyCyJIbMaHaM CJIeJy-
€T JIBUTAThCS B PYCJIE€ TAKOTO MOHUMAHMS.

BTopoii Bonpoc cBa3aH ¢ KJIaCCUY€CKOH TEOJIOTUYECKOM

IpOGIEMAaTUKOM, HAMEUEHHOH elle B paHHUI IIepUo/| pa3BH-
THSA UCIAMCKOI MbIcn. Ciofia OTHOCATCA TPOOGIeMbl TIOHNMa-
Hus AJUlaxa, COOTHOIIEHUS AJUlaXa 1 MUPA, IIPOUCXOXKCHUS
MUpA, IPUPOJBI YeI0BEKA, IperonpenenreHsoctu. Koporko
I‘OBOpf{, M€Taq)I/ISI/IKa n aHTpOHOJIOI‘I/IH B CaMOM I.HI/IpOKOM
cMbicie. Hy:KHO BBISACHUTD, TO3BOJISET JIX KOPAHUYIECKOE
OTKPOBEHHE JIyUIle IOHATh COBPEMEHHOE HAYUHOE 3HAHMUE;
U HA060POT, MO3BOJIAET JIU COBPEMEHHOE 3HAHUE JIydlIe ysIC-
HUTD OTIEJIbHBIE ACIIEKThI KOPAHUYECKOIO OTKPOBEHUS (BEADb
MbI, 6}7[[}7111/1 CyIJ.[eCTBaMI/I OFpaHI/ILIeHHI)IMI/I, BCErga CY,E[I/IM Ha
OCHOBE 3HAHUII CBOETO BPEMEHU, a GOKECTBEHHOE 3HAHNE
HAXOJUTCS 34 IpeeIaMU BPEMEHN).

B Kopane ckazaHo:
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«IToucTHHE, B COTBOPEHUH Hebec U 3eMJIH, B YepeoBa-
HHUM HOYH U JTHS, B KOPa0JIAX, KOTOpbIE IVIBIBYT II0 MOPIO,
NPHUHOCS IOJIB3Y JIOAIM, B HUCIIOCIAHHOM AJIITaxoM ¢ HeGa
BO/JIe, IOCPEACTBOM KOTOpoi OH 0XKMBHJI 3€MJIIO IIOCJIE ee
CMepTH, ¥ paccesIiI Ha Hell BCSIKYIO )KMBHOCTb, B CMEHe Be-
TPOB, K B 00JIaKaX Me>X/ly HeGOM U 3eMJIeli, IOKOPHBIX BOJIe
Boxnbeii, — 3HaMenus 1 TI0eil pasyMeronux!» [ 2:164].
Beck Mup, TakuM 06pa3oM, ABJISETCSI CAMOPACKPBITUEM 3a-
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“Behold! In the creation of the heavens and the earth; in
the alternation of the Night and the Day; in the sailing of
the ships through the Ocean for the profit of mankind; in
the rain which Allah sends down from the skies, and the
life which He gives therewith to an earth that is dead; in
the beasts of all kinds that he scatters through the earth;
in the change of the winds, and the clouds which they trail
like their slaves between the sky and the earth; — (here)
indeed are signs for a people that are wise” [2: 764].

The whole world is thus a self-revelation of Allah, so it is
not without meaning to ask about the usefulness of physics,
chemistry, or biology for understanding God - obviously, not
in the details but in the overriding laws and principles. In the
Qur’an, it also says:

$_o s3% ° 3%
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“Soon will We show them Our Signs in the (furthest)
regions (of the earth), and in their own souls, until it
becomes manifest to them that this is the Truth” [41:53].

The third important philosophical question concerns the
unity and diversity of humanity. This is particularly acute in
our current conditions.

Globalization assumes the unification of humanity, but there is
another side to this process: unification leads to the destruction
of cultural and linguistic diversity, and to excessive expansion of
the secular sphere. Globalization that takes place according to
the principle of unification is a philosophically motivated process
that aims at the formation of single humanity which lives by West-
ern models and is unburdened with identities of a higher order.

It seems that Muslims should find an alternative to this pro-
cess. The Qur’an does not teach unification, or uniformity.

It declares a single origin of humanity, but at the same time
emphasizes the predetermination of its real diversity:

J5t85 Gosd (3t (Bls 55 o (SEAL 6] G G G
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“O mankind! We created you a single (pair) of amale and

afemale, and made you into nations and tribes, that ye may
know each other (not that ye may despise each other). Verily
the most honoured of you in the sight of Allah is (he who is)
the most righteous of you. And Allah has full knowledge and
is well acquainted (with all things)” [49:13].

The Qur’anic revelation would find its closest reflection in
amulti-polar world with a pluralism of positions and cultural
diversity:

¢
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MBbICJIA AJIJIaXa, IIO3TOMY HE ITPA3AHBIM IIPEACTABJISICTCA BOIIPOC
O IMOJIE3BHOCTU CpI/IBI/I‘ICCKI/IX, XUMHNYECKUX, OUOJIOrNMYECKIX 3Ha-
HAU JUIA OOrOMO3HAHUS — pasymeeTcsd, He ‘IaCTHOCTCﬁ, a Mac-
IITaOHBIX 3AKOHOB U INPUHIIMIIOB. B KopaHe TAKXKE CKAa3aHO:

Wgm s

«MpbI1 nokaskem um Hamrm 3mamenus o BCEMY MUPY U B HUX
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CaMUX, II0KAa MM He CTaHeT SCHO, 9TO 3TO — HCTHHA> [41:53].

A 3TO 3HAYUT, UTO CAM YEJTOBEK BBLICTYIIAET 3HAMEHHEM AJT-
Jlaxa, ¥ €rO U3ydeHHe TaKKe ABIAETCA GOTOYTONHDIM JIEIOM.
B xajuce MbI HAXO/IIIM MTOATBEP:KAEHIE 3TOMY: «KTO 1moszmnaeT
JyIITy CBOIO, TOT no3HaeT locrona csoero». Ilpexcrasngercs,
YTO COBPEMEHHAs aHTPOMOIOTUA 1 KOTHUTHBHASA HayKa 1Me-
IOT MHOTO HOBOTO, YTO CKa3aTh O YEJTOBEKE, O €rO MO3HaBa-
TEJIbHBIX MEXaHN3MaX, MBIIUIEHUH U Pa3dyMe. BBITh MOKeT,
HayKa He CIIOCOGHA TPOHUKHYTH B CaMy JyITy YeJOBEKA, B €TO
cep/Iie, HO 3HAYHUT JIM 3TO, YTO JIPYTH€ OPraHbl TO3HAHUS
JIOJDKHBI UTHOPUPOBATBCS KaK HEHY)KHBIE M MaJIO3HAYAIITIE?

Tperpa Baxnasa ¢purocodckas npodaeMa KacaeTcs eANHCTBA
1 MHOTOOOPa3us yenoBedecTsa. OCO6EHHO OCTPO OHA CTOUT
B YCJIOBHAX COBPEMEHHOTO Mupa. [lo6ammsarms mpeamonaraet
YHIDUITMPOBAHHOE EIHCTBO YEJOBEIECTBA, OHAKO Y TOTO
Iporiecca IMEETcst 1 00OPOTHAS CTOPOHA: YHI(DHUKAITUA BEsET
K YHITYTOXKEHUIO KYJILTYPHOTO U A3BIKOBOTO Pa3HOOOpa3Hs,

K Ipe3MepPHOMY PACITIPEHUIO CBeTCKOM cpeprl. [IpeacTanis-
€TCs1, 9TO TAKOH PEe3y/IbTaT He SABJISAETCA CIydaifHOCThIo. OH
0O0YCJIOBJIEH CAMOI1 JIOTHKOI IIOGAIN3AIFIOHHOTO ITpoIiecca,
Pa3paboTaHHOIA ele B paMKaxX KIaCCHIECKOTO JIHOepaI3Ma.
ComIacHoO 3TO JIOTHKE, YeJTOBEK — 3TO MHUBHJYYM, YHCTBIA
CYyO'BEKT, a 3HAYUT, BCE €TI0 MAEHTUIHOCTY BTOPHYHBI ¥ MUMO-
seTHbL. TakuM 06pasoM, MIOOATU3AIS 110 TPUHITUITY YHI(pH-
KaIlu1 — 3TO (PrI0cOPCKN 060CHOBAHHBIN ITPOIIECC, IPOIECC
IPHOIIKEHIS K €IMHOMY Y€JI0BEUECTBY, XKUBYIEMY II0 €BPOIIEii-
CKOMY 00pasIly 1 He 06peMEHEHHOMY HIEHTIIHOCTSIME GojIee
BBICOKOTO HOPSIIKA.

S mymaro, MycynTbMaHe JOKHDI HAWTH aTbTEPHATHBY 3TOMY
nponeccy. Kopan me yaut ynudukanuu. On mpopo3smiamaer
€IIHCTBO YeJIOBEYECTBA IO IMPOUCXOKIEHMIO, HO B TO JK€
BpeMA IOIEPKUBAET IPENOTIPEIETEHHOCTD €T0 PEATHHOTO
MHOToo0pa3us:

J5t85 Gosd (3t (Bls 55 o (SEAL 6] G G G
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«O mogu! Bouctuny, MbI co3amm Bac 13 My>KUYHHBI U )KE€H-

IIUHBI ¥ C/IeJIaTH BaC HapoJaMH U IJIeMeHaMH, YTOOBI BBI
y3HaBaJIH JPYT APYyra, ¥ CaMbIil IIOYHATAEMbIH Mepex Aita-
XOM cpeJau Bac — HauGoiee 6oroGosisHeHHbIH. BoucTuny,
Annnax — 3naromuii, Begaromumin» [49:13].

KopanmdeckoMy OTKPOBEHHIO B GOJIBINEH CTETIEHN COOT-
BETCTBYET MHOTOIOIAPHBIN MHP C ILTIOPATA3MOM ITO3UITII
W KyJBTyPHOU IIECTPOTOM:
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“And did not Allah check one set of people by means of
another, the earth would indeed be full of mischief”; but

Allah is full of bounty to all the worlds [2:251].
The basis for human unity is justice and piety, and not the

wearing of uniforms and following an identical lifestyle, for
uniformity certainly does not exclude shameless behavior.

I come now to the fourth important problem, the problem
of religious diversity. Among Muslims there are heated argu-
ments about this issue, with positions ranging from complete
exclusivity to extreme pluralism. I propose that the problem
needs to be solved on different levels, which is what the
Qur’anic revelations also talk about.

According to the Qur’an, the essence of Islam, i.e. lowliness
to Allah, consists in monotheism and good deeds. The nature
of man is originally devout, as the following hadith qudsi
shows: “In truth I created all my servants devout.” In addition,
the Qur’an states that this devout nature is unchangeable in
its essence:

S0 518 A1l E5s " s o3l g 36
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“So set thou thy face truly to the religion being upright, the

nature in which Allah has made mankind: no change (there
is) in the work (wrought) by Allah” [30: 30].

A person can cease to follow his nature due to his convic-
tions, and then he will cease to be a monotheist and cease
to do good deeds. So that this does not happen, Allah sends
prophets and guides to all nations:

ey
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“For We assuredly sent amongst every People a Messenger”
[16: 36].

“And there never was a people, without a warner having
lived among them (in the past)” [35: 24].

Obviously, the number of prophets is not limited to the
30 mentioned in the Qur’an, for the nations on earth have
always numbered more than that, and Allah Himself says to
Muhammad (may Allah honour him and grant him peace):

55 (bias s Bz o3 odie U5 53 35 ELT A5
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“We did aforetime send messengers before thee: of them
there are some whose story We have related to thee, and
some whose story We have not related to thee” [40: 7§].
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«H ecu GBI He yAepKUBaI AJUIax JIOJei APYr OT Apyra, TO

3eMJIsA IpUILIA GBI B PacCTPOIicTBO, ogHako Arax — O6-
JIafjaTe/lb MUJIOCTH K Mupam!» [2:251].

OcHOBA /I €IMHCTBA JIIOZIEH — TPaBeHOCTD U 61arodecTue,
a He HoIeHue YHI(OPMBI U CIETOBAHIE OITHAKOBOMY 0Opasy
JKM3HM, BEIb €IMHOOO6Pa3re BOBCE HE UCKIIOYAEeT 6eCCThIICTRA.

Teneps s mepexoxXy kK 9eTBEPTOI BXKHOI TpobieMe — Impo-
671eMe peurno3Horo MHOroo6pasusa. Cpenu MycyIbMaH Ha
STOT CUET BEyTcsA ropssane cropsl. Iomaraio, uro mpodaema
JIOJZKHA PEMIAThCS B HECKOJIBKUX IVIOCKOCTAX, O YE€M U TOBO-
PUT KOPAaHUYECKOE OTKPOBEHUE.

Cornacno Kopany, cyrs Mcrama, To ectb cMupenus AJLTaxy,
3aKTI0YAETCA B €IMTHOO0KIN U TOOPLIX Aenax. ITpupoaa gemro-
BEKA U3HAYAJIBHO SIBJISETCSA IIPABOBEPHOI, HA UTO yKa3bIBAET
cyeyomuii Xaauc Kyacu: «Boucruny Bcex pa6OB Moux 1
co3JaJl MpaBoBepHBIMU». bosee Toro, 8 Kopane ormevaercs,
YTO 3TA IPABOBEPHAS IPUPOJA B CYITHOCTH SBJISCTCS HEU3-
MEHHOI:

S 558 A ) Ehs " B ol g5 236
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«O6paru xe cBoii Tuk K pesmuruu Exuno6oxus. Takoso

BPOXKJE€HHOE KaUeCTBO, C KOTOPBIM AJUIaX COTBOPHII JIO-
neii. TBopenne Ajuraxa He IOAJIEKHUT U3MEHEHHUIO» [30:30].
Yest0BEK MOKET ITO CBOMM YOEKIECHUSAM IIEPECTATD CIe-

JIOBATh CBOE IIPUPOJE, U TOTZA OH IIEPECTAET GBITH MOHO-
TEHCTOM U IIEPECTAET TBOPHUTH JOGpHIe Jesa. UTo6b! aTOTO0
HE IPOUCXOANIO, AJUIAaX ITOCBLTAET BCEM HAPOJAM IIPOPOKOB
1 HACTABHUKOB:
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«Vl HeT HM O/IHOI1 OOIMHEBI, K KOTOPOIl He IPUXOAMI ObI
NpesoCTeperapInuii yBeueBaTesIb» [35:24].

Ou4eBHIHO, YHCIIO HIPOPOKOB HE OIPAHUYMUBACTCS YIOMSIHY-
TeM B Kopane unciom B 30 gesoBek, Beb HApOJOB HA 3eMJIe
BCeTa 6bLTO GOJIBIIE, Jla ¥ caM AJutax TOBOPHUT Myxammaty

(Mup emy):
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«MBI yrKe OTIPaBJIsAIN IOCTAHHNKOB 10 Tedsa. Cpeau Hux
eCThb TaKue, 0 KOTOpbIXx MbI pacckasanmu Te6e, U Takue,
0 KOTOpbIX MBI He paccKasbIBam Tebe» [40:75].

Multi Sheikh Hhevel La#ns
Bnvil Cinyrrielin

Mpencenatens [lyxoBHOro ynpasnexHus The Chairman of the Religious Board
Mycynbmax Poccuiickon Qegepaumm mybtui of Muslims of the Russian Federation
wenx PaBunb F@NHYTAWH 1 FaBHbIN PaBBUH Mufti Sheikh Ravil Gaynutdin and the
Poccuiickon Menepauvn Bepn MNasap Chief Rabbi of Russia Berel Lazar at
Ha X Me>ayHapoAHOM MyCY/bMaHCKOM the 10tN International Islamic Forum.
dopyme. Mockea, 10 gexabps 2014 1. Moscow, 10 December 2014

Thus Muslims have a good basis for a pluralistic approach
to the fact of religious diversity: every religion can preserve
initself the traces of monotheism and piety, one just needs
to be able to find them, to be able to separate the divine and
eternal from the human and artificial. It was this idea in fact
which guided Musa Bigiev, when he developed his thesis
about the all-encompassing nature of the divine mercy and
when he devoted his time to the study of religions like Hindu-
ism and Buddhism.

The abundance of materials that allows us to trace the genesis
of every major spiritual tradition opens up broad perspectives
for making sense of religious diversity and creating a holistic
philosophy of religion on Muslim foundations. Preliminary at-
tempts of this sort are seen in the philosophies of Ibn Arabi and
Suhrawardi, but unfortunately almost nothing new has been
done in this direction by contemporary Muslim thinkers.

The fifth philosophical problem is the problem of toler-
ance, which is closely related to the previous one. Along with
emancipation and freedom it has become a critical theme in
social philosophy in the second half of the 20th century. Her-
bert Marcuse formulated the essence of the problem in the
following aphoristic manner: “How can there be philosophy
after Auschwitz?” Indeed, the unprecedented disasters and
tragedies that befell humanity in the 20th century cast serious
doubt on the consistency and plausibility of the philosophi-
cal understanding of tolerance and freedom that had been
developed in the modern era. The results were the emancipa-
tory projects of the Frankfurt school, the New Left, radical
feminism and postmodernism, which aimed at the overturn-
ing of prohibitions and the deconstruction of power relations
in all spheres of life.

Now we can see where this led: to the blurring of the differ-
ence between righteousness and sin, the erosion of gender

¢
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Takum 06pa3oM, y MyCyJIbMaH UMEIOTCS BCE OCHOBAHMS
JUIS ITIOPAJINCTCKOTO OAXO0AA K PAKTY PETUTHO3HOTO
MHOT0O0PA3US: KaXK/[as pEJUTHUs JOJKHA COXPAHATH B cebe
caexpl Mcnama (To eCcTh €IUHOGOKUS U MOPAJBHOTO 6J1aro-
YeCTHS), HY’KHO TOJBKO YMETh HAHTH UX, YMETB OTACIUTH
3€PHO OT ILJIEBEJI, GOKECTBEHHOE U BE€IHOE OT YeJIOBEUECKO-
IO ¥ IpUBHECEHHOTO. FIMEHHO 3TOii njieeil pykoBOJCTBO-
Bascsa Myca Burues, xorsa pasBuBaJjI TE3UC O BCEOOUTHOCTH
605Kbeil MUJIOCTHU U KOT/IA IIOCBSIAJ CBOE BPEMS U3yUEHUIO
TAKNX peauruii, kak Mugynsm u Byganusm.

CymecTBylonee 06HIe MaTePUaJIOB, TO3BOIAIONIIX IIPO-
CJIIEIUTh T€HE3ZUC KAKJTOU KPYITHOM yXOBHOU TPagUIIAH,
OTKPBIBAET HAM INUPOKHE IEPCIIEKTUBBI JJISI OCMBICICHU S
PEJIUMTHO3HOr0 MHOIOOOPA3U U CO3JAHMUS IIEJOCTHOMN
¢unocoduu perurun Ha MycyabMaHCKol mouse. IIpensa-
pUTETbHBIE HOIBITKH TAKOTO POJia MPEACTABICHBI B (prIO-
copusax M6u Apadu u Cyxpasapau, HO COBPEMEHHBIMU
MYCYJbMAaHCKUMU MBICIUTENAMU B 3TOM (PUI0COPCKOM
HaIpaBJIEHUH, K COKATECHUIO, HE CJEIAHO MPAaKTHIECKN
HHIYEro HOBOTO.

ITaras punrocodckas mpobdaema — 1pobdaeMa TOJIEPAHT-
HOCTHU — TECHO CBsI3aHa ¢ npeapiaymeii. Hapsaay co ceo6o-
O U AMaHCHUIIAIIMEN OHA cTajla KJII0YEeBOU TeMOU COIU-
asbHOM purocoduu BTOpoii monosunbl XX Beka. I'epbepr
Mapxkyse apopuCcTUIHO CPOPMYTUPOBAJ CYTh TPOOIEMBI
caexyomuM obpasom: «Kak BoamoxHa puaocodus mo-
cie Aymsurna?». J[eficTBUTENBHO, HEBUIAHHBIE O€ICTBU S
U Tparejuu, CJyuyuBIIMecd ¢ yejaosedecTBoM B XX Beke,
3aCTAaBWJIM BCEPHE3 YCOMHUTHCS B TIOCIEA0BATENBHOCTH
U TPOPa6OTAHHOCTH TOTO (PHIOCOPCKOr0 HOHUMAHUS TO-
JIEPAHTHOCTH U CBOGOJBI, KOTOpOE 66110 pazsuTo B Hosoe
BpeMs. Pe3ysbTaToM 3TOro CTaIl SMaHCUIIAIIIOHHEIE IPO-
exTbl PpankdypTckoii mKobl, HOBBIX JIEBBIX, paguKab-
HOro (heMUHU3MA U MOCTMOJEPHU3MA, KOTOPBIE OPUEHTU-
POBAJINCh HA IPEOLONIEHHE 3aAIPETOB U JEKOHCTPYKITUIO
BJIACTHBIX OTHOIIEHU BO BCeX cpepax >KU3HU.

Teneps MBI BUAMM, K Y€MY 3TO IPUBEJIO: K CTUPAHUIO Pa3-
JIMYUUS MEXAY IPABEJHOCTBIO M TPEXOM, 3PO3UU I'€HJIe PHOI
UJIEHTUYIHOCTH, JIETAIU3AIUHI OJHOIIOJIBIX OPAKOB, DKC-
ru6UIMOHU3MA U 1IP. MycyIbMaHe JOJKHBI HANTH (Prio-
co()CKYIO aTbTEPHATUBY 6€3YMHOI TOJEPAHTHOCTH TAKOTO
poza. 1 3nech, onsATh-TaKH, HAM CIELYeT OMUPATHCS Ha
Kopan. B ITucanuu 4€TKO yCTAaHABIUBAETCS TPAHD MEXKY
IIPAaBEAHOCTDHIO U IPEXOM; JOIYCTUMBIM H HEAOIYCTHMBIM.
Kak 6b1 MbI HE XOTEJIM OLIPABAATD JIIOACH, MBI HE MOKEM
UTHOPUPOBATH 3TOT pakT. C apyroii croponsl, Kopan sisHO
BBICTYIIAET IPOTUB IPUTECHEHUS U PEIPECCUBHBIX Mep.
JInnre Ajaxy U3BECTHO, KTO IIPABEJEH, a KTO 3aCTyKUBAET
OCYKICHUS.

IToyuuTenpHa B 3TOM ILIaHe ciexyiomas ucropus. ITocie
VXYACKOro cpaskeHus1, KOrga MyCyJIbMaHe IOTEePIIEIN IOPAXKe-
HUe OT BO¥cKa MekkaHues, ITpopox uspex: «Pa3se criacercst
HApOJ, OKPOBABUBIIUI JUIIO CBOETO IIPOPOKA, KOTOPBIII IpU-
3p1Baul ux Kk Tocriozy?!». Ha uro Ajutax orBeTnn emy:

identity, the legalization of single-sex marriages, exhibition-
ism, and so on. Muslims must find a philosophical alternative
to this sort of insane tolerance. In Scripture the dividing-line
between righteousness and sin, between the permissible and
forbidden, is clearly delineated. No matter how much we

may want to justify people, we cannot ignore this fact. On the
other hand, the Qur’an clearly speaks out against oppression
and repressive measures. Only Allah knows who is righteous
and who deserves condemnation.

The following story is instructive in this regard. After the
Battle of Uhud, when the Muslims had been defeated by the
Meccan forces, the Prophet said: “How can a people who
has bloodied the face of the Prophet who has called them to
the Lord be saved?” To which Allah replied:
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“Not for thee, (but for Allah), is the decision: whether
He turn in mercy to them, or punish them; for they are

indeed wrong-doers. To Allah belongeth all that is in the
heavens and on earth. He forgiveth whom He pleaseth and
punisheth whom he pleaseth; but Allah is Oft-Forgiving,
Most Merciful” [3: 128-129).

Leaving the final judgment about righteousness to Allah is
one of the fundamental principles of the Hanafite madhab,
and this seems to be the correct approach. We can condemn
sin, but not people. Only Allah is capable of judging people.
And this reliance on Qur’anic conceptions of righteousness is
exactly the approach that needs to be developed in a Muslim
philosophy of tolerance.

Thus I have outlined five themes have a special importance
for Muslim philosophy. In sum they boil down to the follow-
ing: the question of the relevance of philosophy in general,
the classical problem of metaphysics and anthropology, the
question of the unity and diversity of humanity, the ques-
tion of religious diversity, and the problem of tolerance and
emancipation. Of course there are alarge number of other
relevant problems, but they are secondary in comparison
to the ones discussed here. A failure to ponder these ques-
tions would mean a failure to respond to the Qur’anic call to
rational faith, that is, it would mean ignoring the divine call
addressed to us aswell as to all people. And can there be any-
thing more offensive than neglecting reason, that most noble
of Allah’s creations? Let us recall the hadith: “Allah created
nothing more noble than reason, and His anger falls on those
who neglectit.”

What motives and thoughts should drive supporters of
Muslim philosophy in their intellectual efforts? Without
doubt, it should be the effort to achieve a flourishing Muslim
civilization, so that the Muslim Ummah can occupy an honor-
able place among the family of nations on planet Earth.

In addition, they should be driven by the remembrance

¢
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«Te6s1 310 He Kacaercs. JIn6o Ajtax NpUMeT UX MOKASTHUS,
60 HAKAXKET UX, Beb OHU SABISIOTCA 0€33aKOHHUKAMMU.
AJnaxy npHHAUIEXKUT TO, YTO Ha HeGecax, U TO, YTO Ha 3eM-
se. OH nponaeT, KOro MoXxeaaeT, i HoABePraeT MyJeHI M,
KOT'0 IoXKeJ1aeT, Beab Asnnax — IIpomarommii, Munocepa-
HBIW» [3: 128-129].

BrIneceHre OKOHIATEIBLHOTO OCYKICHUS O IIPABEHOCTI
Ha cyx AJlTaxa CTaIo OJHUM 13 6a30BBIX IPUHIIMITOB XaHa-
¢purcroro Mazxaba, ¥ MHE IPEACTABISETCS, YTO 3TO HanboIee
BEPHBIN ITOJX0JT. MBI MOXKEM OCYKAATh TPEX, HO He JOAEH.
CymuTb Jiofieii crioco6eH Toabpko Amnax. M nmeHHO B aTOM
HAIPABJICHUN C OIIOPOIl Ha KOPAHUYECKUE MTPEACTABICHUS O
IIPABEAHOCTH CJIEAYET PA3BUBATH MyCYJIbMAHCKYIO (PHIOCO(PUIO
TOJIEPAHTHOCTH.

Taxum 06pasoM, MHOI 0603HAYEHBI ITATH TEM, KOTOPBIE,
HMEIOT 0COOYIO BasKHOCTB JUISI MyCYJIbMAaHCKOM (prIocopum.
ITO BOIIPOC O PeJEBAHTHOCTU PUIOCO(HIH BOOOIIE, KIacCHye-
ckast Hpo6eMaTHKa MeTa(PU3UKHU U aHTPOIIOJIOIHH, BOIIPOC O
€JITHCTBE U MHOTOOOPA3HH YETOBEUECTBA, BOIIPOC O PEJIUTH-
03HOM MHOTOOGPA3uu, IPOoGIeMa TOJEPAHTHOCTH U DMAHCH-
nary. Koneuno, cymecTByeT MHOKECTBO JIPYTHX aKTya bHBIX
po6JieM, HO OHU BTOPUYHBI IO CPABHEHMIO C 3asIBJICHHBIMI.
OTcyTcTBIE OCMBICIEHUS TUX BOIIPOCOB OY/IET O3HAYATD UT-
HOPHPOBaHUE KOPAHUYIECKOTO NPU3bIBA K Pa3yMHOI BEpe, TO
€CTh UTHOPUPOBAHNE GOXKBETO MPU3bIBA K HAM KAK K JIIO/SM.
A pasBe MOKeT GBITh UTO-THGO0 60Iee OCKOPOUTENBLHOE, YEM
IIpeHe6GpeEsKeHIe Pa3yMOM — CAMBIM 6JIaTOPOHBIM U3 TBO-
penuit Ajutaxa? HammomIio Xaguc: «Ajutax He CO3/1al HIIEeTO
6aroposHee pasyma, u rHeB Ero majaer Ha tex, KTo um mpe-
HeOperaeT».

Kakumu MoTuBamMu 1 IOMBICIAMU JTOJKHBI ObITH JIBUKIMBI
CTOPOHHUKU MYCYJIbMAHCKOTO MBIILIEHHUS B 3TUX HHTE/IEK-
TYaJIbHBIX YCHUINSX? bes3yc/IoBHO, 3TO cTpeMIeHne JOCTUIb
IIPOLBETAHUS NCIAMCKOM IMBIUIN3AIIH, 6IAr0aps 4eMy My-
CYJIbMAHCKAsl yMMa 3aIMET JOCTOMHOE MECTO B CEMbE HAPOJOB
IUTAaHETHI 3eMJIs.

BwmecTe ¢ Tem, mocTossHHO TOMHSI O TOM, uTO peaurus Mcaam
6bLIa HUCIIOC/IAaHA BCEMY Y€TOBEUECTBY, U IIOCTAHUE IIPOPOKA
MyxaMmmaza (MEp eMy), Kak U IepeiaHHoe yepe3 Hero ITuca-
Hue — Kopan, oGpalieHbl KO BCEM JIIOJSM, HAIIEH LIEJIbIO SBJIS-
€TCsl JIOHECEHUE KOPAaHMYECKUX MCTUH JIO BCETO Y€TOBEYECTBA.

JlocTrkeHue 61aroJeHCTBUS ISl BCEX IOTOMKOB HaIllero
paoTna Azama, Kak B MUPE HaCTOSIIEM, TaK U B BEYHOCTH, —
HE 3TO JIM €CTh IIPEKPaCcHas LeJIb 1 BEIUKOE IPEAHAZHAYCHUE,
npegonpezneneuoe Coznparenem! TBoprioM, oxXuAaIONUIM OT
HAC CMHPEHUsI, B OCHOBE KOTOPOIL JIEXKAT PasyM, OO bELUHSIIO-
M BCEX JIIOJEH, MHTEJUIEKT, OOJICrYaiOnuiil IyTh IO3HAHUS
MHPO3JAHbsI, U Bepa, UIYLIast OT IHCTOrO CepAra. #

that the religion of Islam was sent down to all of humanity,
and the message of the prophet Muhammad, just like the
Scripture conveyed through him, the Qur’an, is addressed
to all people, so that our goal must be to bring the Qur’anic
truths to all of humanity.

Achieving the welfare of all the descendants of our fore-
father Adam, in the present world and in eternity —is this
not the wonderful aim and great task determined by the
Creator?! The Maker of the Universe awaits our lowliness ,
at the basis of which lies reason, which unites all people, and
intellect, which eases the way to comprehending the creation,
and faith, which issues from a pure heart. #

¢
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OuTOonornueckan
OCHOBA KOPaHHYECKOoro
palMoHanu3ImMma

W6paxum KanbiH, npecc-cekpeTapb Npe3naeHTa
Typeuxon Pecnybnvku, goktop dprnocodcrmnx
HayK, MNaALIMIA HayYHbI COTPYAHNK LleHTpa
MYCYNIbMaHCKO-XPUCTUAHCKOrO B3aMMOMOHMMaHUS
MMeHW NpuHLUa anb-Bannaa B Jxopa)kTayHCKOM
yHuBepcuTeTe (CLLUA)

OHSATHE «Pa3yM» ( ‘aKAb) OBLIO N3BECTHO MYCYJIbMAHAM

33JTI0JITO IO TOTO, KaK (PUI0CO(CKIE IPEYECKHIe TEKCTHI

OBLITN ITepeBEieHbI Ha aPAabCKUI A3BIK: OHO YITOMIUHAETCS
u B Kopane, n B xayuicax. Mcram, o3namMeHoBaBIIHiA 0601 pas-
PBIB CO BpEMEHAMMU JUKAXUINH, OTKPBIT 3MOXY €IMHOBPEMEHHOTO
TOPIKECTBA BEPHI M Pa3yMa, CIIPaBEUTIBOCTU M cBOOGOALL. [Tpu-
HaTHe Mcrama o3Ha9aI0 paccTaBaHye C MHTE/UIEKTYaIbHBIMU
COIMATEHBIMU TPAMITUAMI BPEMEH JUKAXIINH, I3bI9€CTBA, yTHe-
TeHH U TOpoka. OHO 03HAYAJIO YTBEPIKIEHIE HOBOTO COIHAb-
HO-TIOJINTUYECKOTO CTPOsI, OCHOBAaHHOTO Ha Pa3yMe, CIIPABEIN-
BOCTH, PaBEHCTBE U JoopozeTenu. OHO TakkKe TPeGOBATIO HOBBIX
YCIIOBHIA JUIS pa3yMa, KOTOPBIN OBbLT Hy>KEH, YTOOBI IIPEOAOIETh
S3BIYECKYIO JIOTUKY U ITPEHEGPEKEHIE MOPATLHBIMUA HOPMaMH.
JloBUTBCS sKe STOTO MOKHO GBLTO JIUIIL OJHUM CITIOCOOOM: ITPE:-
JIOKUB HOBOE MUPOBO33PEHHE U HOBBIH TUII MBIIIUICHUSI.

YTOO6LI MOHATL MECTO pa3yMa U paruoHaimsMa B Kopa-

HE U B TPAIUITMOHHOM MCTAMCKOI MBICIU, HEOOXOIMO
PACKPBITH Ty OHTOJOTHYECKYIO OCHOBY pa3yMa U TOT THIT
MBIIUIEHUS, KOTOPbIE Mpeanoxmt KopaH B cCBOUX CKa3aHUAX,
YBEIEBAHUAX, BHIBOZAX, YMO3AKTIOUEHUAX U BEJIEHUAX, B CBO-
VX TIPENOCTEPERKEHUAX U COBETAX, B OOCIMAHIH BO3JATHIA 32
IpaBeHbIE TOCTYIKN U HaKa3aHus 3a rpexu. B Cpamennom
Kopane u BraropofssIX Xa[ycax Mbl BCTpEYaeM IIMPOKHIT
CIEKTP TEKCTOB, COJIEPIKAIUX JJOIHUECKUE JOBOJBI M HPAB-
CTBEHHBIE PEKOMEH/IAIINHI: OHH OOpaIeHbl K HAIIEH COBECTH
U IPU3BAHBI BO3BBICUTH HAC JIO TOTO, YTOOBI HICITONIB30BATh
CIUTY HAIlTUIX 9YBCTB M pa3yMa JJOCTOIHBIM HAC 0O6pa3oM.
B Cpsimennom Kopane Beespimnmnii Astax rosopurt:
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«MBp1 yxe npuBesm i mojei B 3rom Kopane BceBo3mox-
HbIe IPHUTYH, YTOOHI OHH MOTJIM IIOMAHYTh Ha3HJaHUe» [ 39:27).
Iox mpuTyamm 371€Ch MOAPa3yMeBAIOTCA META(OPHI U MO~
BECTBOBAHMUSA, IPU3BAHHbIE JJOBECTH JIO IO/ OCHOBOITOIara-
IOIIHE ITOCTAHNS — IIOCTAHuUsA, KOTOPBIE €IBA JIU JOILIA GBI 10
9YeJTOBEYECKOTO CO3HAHMS, He Oy/lydn 061edeHb B (POpPMY IMTPHT-
un. Ho MOCKOIbKy pacckas miid MpuTYa He TUIIEHD TO3HaBa-
TEILHOTO, KOTHUTUBHOTO COJIEP;KaHIA, OHH B3LIBAIOT K PAa3yMy

The Ontological
Ground of Qur'anic
Rationality

Dr. Ibrahim Kalin, Press Secretary

of the President of the Turkish Republic,
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in Prince Alwaleed Center for Muslim-
Christian Understanding at Georgetown
University (USA)

ong before the Greek philosophical texts were translated

into Arabic, Muslims had an encounter with the concept

of reason /intellect as outlined in the Qur’an and the
Hadith. In sharp contrast to the period of the Jahiliyyah, “igno-
rance”, Islam represented the era of faith, knowledge, reason,
justice and freedom all at once. Entering Islam meant leaving
the mental and social habits of the age of ignorance, polythe-
ism, injustice and immorality. It meant establishing a new socio-
political order based on reason, justice, equality and virtue. It
also required a new ontology of reason to overcome polytheistic
logic and moral cynicism. And this was possible only by intro-
ducing a new Weltanschauung and a new mode of thinking.

In order to understand the place of reason and rationality

in the Qur’an and the later Islamic intellectual tradition, we
thus need to explore the new ontological ground of reason
and the mode of thinking which the Qur’an introduced and
did so through stories, implorations, deductions, syllogisms,
commands, warnings, praises, and promises of reward and
punishment. The rich repertoire of logical deductions and
moral exhortations which we find in the Qur’an and the Hadith
purport to awaken our conscience so that we can begin to use
our sensate and rational faculties in a manner that befits our
state of existence. The Qur’an says:

°
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“And indeed We have put forth for men in this Qur’an

every kind of similitude in order that they may remember”
[39:27].

The mathal, translated here as similitude, refers to meta-
phors and parables by which a fundamental message is con-
veyed —a message which may otherwise remain inaccessible to
the human mind. But since no parable is devoid of cognitive
content, this is an appeal both to reason and imagination so
that we may “remember” what is essential.

The path of thinking which we find in the Qur’an is not
comprised of assembling of facts; nor is it a pietistic enumera-
tion of commands and prohibitions. Rather, it isa wholesome
undertaking that requires setting upon an intellectual, moral
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U BOOOPasKEHHIO: MOXKET OBITh, MBI «OIIOMHHUMCS» U IIOMIMEM,
YTO SABJISAETCA JUI HAC HEOOXOAUMBIM M OCHOBHBIM.

Tor crioco6 MbIIIeHUsI, KOTOPBI MbI HaxoauM B Kopane,
HE CBOJMTCS K HAO0PY (PAKTOB; HE SABJIAETCS OH U CKPYITyJIe3-
HBIM II€PEYUCIECHIEM PEAICaHui 1 3anrpeTos. OH nojpas-
yMEBAET Hallly TOTOBHOCTD UJTU 110 IyTH UHTEJLUIEKTYaIbHOM,
MOPaJILHOI U iyXoBHOMU pediekcun. OH BKIIOYAET B cebs Bce
YeI0BeYeCcKoe ObITHE U IPEOJOIEBAET TAKHE JUXOTOMHH, KaK
YYBCTBEHHOE / PAllMOHAJILHOE, MATEPHAIBHOE / IyXOBHOE,
MHAUBUJyaIbHOE / BCceobmiee, Mpupoaa / KyasTrypa u np. Mu-
TerpajbHBIA CITOCO6 MBIIUIEHNS, KOTOPBIi HaxoauT B Kopane
CBOE YHHKAJIBHOE BOILIONICHUE, OTPAKAET IIPHPOJLY B3AUMO-
3aBUCUMOI 1 MHOTOCJIONHOI peanbHocTH. OH HACTOMYUBO
NIPU3BIBAET HAC BUIETD B3AUMHYIO CBA3b BEIEH, BUJIETD, KAK
B BEJIMKOM IIENN GBITUS OJ[HO BJIEUET 32 COOOI Jipyroe.

HTak, kKopaHIIeCKUi CIToco6 MBINIIEHUS B OCHOBE CBOETH
HOCHUT HE OIIUCATEJbHDIN, a HOPMATUBHbINA XapakTep. Kopan
HE OIPAaHUYUBAETCS OMHMCAHUEM Belel Kak (PakToB min
CBEJICHMIL: IIEJTb €T0 BIOXHOBJISIONUX IIOBECTBOBAHMIA, APKHIX
MeTadop, KUBOTO ONUCAHUS TBOPEHUI AJutaxa 1 60xe-
CTBEHHOTO BMEMIATENLCTBA B XOJ UCTOPHUH — IIOOYAUTH HAC
MHaJe CMOTPETD HA BEIY U Ha COOCTBEHHOE MECTO B MUPE.
OH XOUeT N3MEHHUTH YEJIOBEUECKYIO COBECTb TAKIM O0Pa30M,
YTOOBI JKU3HD HAllla IMeJIa CBOMM OCHOBAHHEM 3/[PaBYIo,
OIIPABJAHHYIO BePy U f06pozeTennb. Korna ata coBecTs moss-
JIIETCSI U OKA3BIBAETCSI B COCTOSTHUM IIOHMMATh PEATbHOCTD,
BCE€ CTAHOBUTCSI HA CBOU MECTA: HAII PA3yM, HaIlla MbIC]Ib
U HAIIK OPTAHbI YyBCTB, HAIIU 3PEHHE U CIyX, HaIlla CIIOCO0-
HOCTb IIOCTUTATh ¥ BLIHOCUTb MOPAJILHBIE CY)KACHUS — BCE
aTO cobupaeTcs B euHoe nejaoe. IMEHHO B 3TOM II0GaIb-
HOM KOHTEKCTE NHTETPAIBHOTO MBIIUICHUS 1 MOPAJIbHOU
IPO30PAUBOCTA BO3HUKAIOT PAa3yM U PAIliOHAILHOCTE. Pazym
BBIIIOTHSIET CBOIO (DYHKITUIO B 3TOI IMIOOAIBLHOCTHU HAIIETO
OBITUSA, HAIETO CYIECTBOBAHUS B MUPE, B TOM, KaK JIIOAU
OOBACHAIOT PEATLHOCTD; IIPHU 3TOM CaM II0 cebe pasyM OT-
HIOZIb HE SABJISI€TCS KPUTEPUEM M OCHOBAHUEM MCTHHBI.

Vmest oTHOIIEHNE K 4E€MY-TO GOJIBIIEMY, YEM YHCTO YeIOBE-
geckoe, pa3yM He B CHJIAX ITO3HATh, TO €CTh «<BMECTHTD B cebe»
AJraxa, Tak Kak CyIeCTBO OTPAaHMYEHHOE HE MOKET «BMe-
CTUTL» ADGCOMOT. AJlaXa HEBO3MOKHO IIOCTUYD SMIINPUYECKH,
ITOCKOJILKY MIIMPHUYECKOE 3HAHUE IIPE/IIOIAraeT IPaHuIbl, Ha-
Jmgre 0ObeKTa, OTHOIIEHUA ¥ OTHOCUTEIBHOCTH U TIP., HO BCE
9T KaTErOPUHI HENPIIOKUMBI K Beesbimuemy Ayutaxy. Onnako
AJrmax mocturaeM pasyMoMm / YMOM B TOM CTEIIEHH, B KAKOM
6e3rpaHIHbIi AGCOIOT, MOKET OBITh O3HAH C IIOMOIIBIO
WUHTYUIMH, TOHUMAHUS, U YKa3bIBAIONIMX Ha HETO KOHIETINI
u MeTaop. OXKIIATh OT Pa3yMa YETO-TO GOJIBIIETO 3HAUUT IIpe-
YBEJIMIHUBATH €T'O BO3MOKHOCTHU. 1 TIOCKOJIBKY, ITOK06HO ApyruM
3JIEMEHTAM PEaJbHOCTH, Pa3yM €CTh BCETO JIUIIb YacTh YCTPOii-
CTBa OBITHSA, HO He GBITHE B I[EJIOM, €My HIKOIA He YIACTCs
IIOCTHYb PEATLHOCTD BO BCEIl €€ TIOJTHOTE — UTO, pa3yMeeTcs,
HU B KOEH Mepe He yMaJISeT 1 He IPUHIDKAET €T0. AJUIaxX XKe
ectb abcomoTtHas Mcruna, OH - yupexuTens Beero cymero, Ox
«BCSIKYIO BeIb 00bemIeT». IloaTomy B Kopane Mbr unaem:

and spiritual journey. It encompasses all of our being and
overcomes such dualities as the sensate versus the rational, the
material versus the spiritual, the individual versus the universe,
nature versus culture, and so on. The integrated mode of think-
ing which the Qur’an embodies in its unique style reflects the
nature of reality, which is interdependent and multilayered. It
urges us to see the interconnectedness of things and how one
thing leads to the other in the great chain of being.

The Qur’anic mode of thinking is then primarily not descrip-
tive but prescriptive. The Qur’an does not simply describe
things as facts or information; its suggestive stories, striking
metaphors and vivid descriptions of God’s creation and inter-
ventions in history are meant to change the way we see things
and our place in the world. It seeks to transform the human
conscience so that we can live a life based on justified faith
and virtue. Once this conscience is awoken and brought up to
reckon with the reality of things, everything falls in place: our
reason, thinking, sense organs, seeing, hearing, perceiving and
moral judgments begin to come together. Reason and rational-
ity arise within this larger context of integrated thinking and
moral discernment. Far from being a principle and ground of
truth by itself, reason functions within the larger context of our
being in the world and the human responses we give to reality.

Owing its existence to something larger than what is purely
human, reason cannot know God in the sense of ‘encapsulat-
ing’ Him because as a finite being, it cannot encircle that which
is infinite. God cannot be known empirically because empirical
knowledge entails limit, position, relation, relativity, etc., none
of which applies to God. God can be known through reason /
intelligence to the extent to which the Absolute and the Infinite
can be intuited, grasped and represented through formal
propositions, concepts, and metaphors. To expect reason to do
more than that would be to transgress its own limits. If reason,
like other components of reality, is part of the order of existence
and not the whole of'it, then it can never fully encapsulate the
whole of reality. But this in no way diminishes or undermines its
significance. By contrast, God is the absolute reality that encap-
sulates everything. He is al-Muhit, the One who encompasses
everything. Thus the Qur’an says that

) Gl 555 Sa G 55 5 8,5 Y

“Vision perceives Him not, but He perceives [all] vision; and
He is the Subtle, the Acquainted” [6:105].

Like love, charity, wisdom, spirituality and art, rationality is
a fundamental human response to the call of reality. It enables
us to disclose the intelligible structure of the order of existence.
It invites us to overcome our corporeal existence and connect
with the world of nature in primarily rational and moral
terms. It urges us to establish a socio-political order based on
virtue, justice and freedom. The Qur’an presents a view of the
human person according to which our humanity is formed by
‘rationality’ ( ‘agl, nutq) and those other traits that are equally
central to our task to give a meaningful response to reality. In an
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«He nmocturaror Ero B3opsr, a On nocturaer B3opbr; On —
NpOHHIIATEIeH, CBeAyI!» [6: 103].

IToxo6mHo MO6GBY, 61ar0YECTUIO, JOOPOAESTHHIO, MyAPOCTH,
JIYXOBHOCTH U UCKYCCTBY, PAIIHOHAILHOCTD ABJIACTCA TIep-
BEHIIIM YeTOBEYECKUM OTKJIMKOM Ha IPHU3BIB PEaTbHOCTH.
Omna mo3BOJIAET HaM PaCKPBIBATD JIOCTYITHBIE Pa3yMy dJ1e-
MEHTBI OBITHS, TPU3LIBAET HAC BLIXOANUTD 32 PAMKH HAIIETO
YYBCTBEHHOTO CYIIECTBOBAHUS U CBA3BIBACT HAC C MUPOM
IIPUPOJIBI — IPEXKAE BCETO, B PAIMOHAILHOM M MOPAJIbHOM
oTHOomeHnH. OHa MOOYKIAET HAC KPETUTH OOIECTBEHHO-
MTOJIUTUYECKUI ITOPSIIOK, OCHOBAHHBIN Ha JJOOPOAETENH,
crpaBeIMBOCTU U cBo6oge. Kopan npejcrasiseT Takyio
KOHI[ETIUIO YeJIOBEYECKOM JTMIHOCTH, COITACHO KOTOPOM
HaIlIa YeJOBEYHOCTD ONMMIPAETCS KaK Ha «PAIIOHATBHOCTD»
(pasym u pedn), Tak M Ha JIPyrue CBOMCTBA, HE MEHEE BasKHBIE
JUISL BBIITOJTHEHUSI HAMM BO3JIOKEHHOM HA HAC 3a/Ja4H — IIPH-
JIaTh CMBICJ PEAILHOCTU. B OHTOIOrMUECKOM IUIaHE 3TO
O3HAYAET IMMOCTUTATh UCTUHHYIO CyTh BEIIEl, TOHUMATh UX
TAaKMMU, KAKOBBI OHU €CTh, U CYUTATh, UTO AJIIaX «BBEPUII»
UX JIIOJSIM Ha XpaHeHHe. Bunmas npuseiBy [ocnioga XxpanuTn
BBepenHoe M, yenosex gosmken crath Ero namecTHukom Ha
3eMJIe U peaThesl EMy: MIMEHHO TakOB GyKBATBHBIN CMBICT
coBa «ucaaM». Ha opurmagsbHoM peurno3HoM a3bIke 3Ta
IIOKOPHOCTH UMEHYETCS HOKJIOHEHUEM ( ubada): OHA SBISIETCS
BBICIITM Y€TOBEUECKUM JIESTHUEM, BEIXOANINM 3a MPE/IE/IbI
YEeIOBEYECKOTO OBITUSA U COEAUHSIOMUM Hac ¢ TeM, KTo ab6co-
JIIOTEH U GECKOHEUEH.

B 5TOM OTHOIIEHNN KOPAHIUYECKHI 06Pa3 MBIIUIEHHS He
SBJISIETCS] HU SMIMPHYECKUM, HU PAI[IOHATUCTHIECKIM, HU
HUCTOPUYECKUM, HU CUCTEMHBIM, HI AIIOJUKTHIECKIM, HU
II€/JArOTIECKUM; HE SIBJISETCA OH TAKXKE AaHATUTIIECKUM WM
ormicareabHbIM. He 6y7_[yq1/1 CBOJINM HU K OTHON M3 3TUX XapaK-
TEPHUCTUK 10 OTAEIBHOCTU, OH COENUHSIET UX B ce6e BCe CPasy.
B ero ocHOBE J1€KUT COYETAHNE KOHIIENITYaIbHOTO AHATM3A
U MOPAJIBHOTO CYKICHUS, SMIMPHUECKOTO HAGTIONEHN U JIy-
XOBHOTO HACTaBJIEHUSI, UCTOPHUYECKOTO IIOBECTBOBAHUS U 3CXa-
TOJIOTMUECKHUX OKIJIAHUI, aOCTPAKIIH U MIPEANUCAHUIN TOTO,
KaK JIOJLKHO HOCTynath. Kopas — 3To, mpeske BCETo, pyKoBOJ-
CTBO UIs JIofelt [2: 2], OH IPU3BAH BECTH HAC OT HEBEXKECTBA
K 3HAHMIO, OT MPAKa — K CBETY, OT yTHETEHUS 1 HACUJIHS —

K cBo6oze. Takum 06pasoM, KOpaHUYECKas! PAIIOHATEHOCTD
OXBATBIBACT MIMPOKOE II0JIE OT SMITUPUYECKOrO U KOHIIEIITY-
AIBLHOTO JI0 THYECKOTO U JIyXOBHOTO. BBITH Pa3yMHBIM 3HAYUT
OTBEPraTh yrHETEHNE ¥ HACU/INE, IPUHIMATD 6OXKECTBEHHDII
HpuU3bIB K cripaseuisocTy. IIpopok Mcrama (na 61arocioBur
ero Ajurax ¥ IPUBETCTBYET) CKA3aJI: PA3yMEH TOT, «KTO CYIUT
caM cebsl U TPYAUTCS P TOTO, YTO OYET IOCIE CMEPTH»
(nepenan ar-Tupmusu, «Anp Kuitama», 25). CormacHo mycynn-
MaHCKOMY IIpaBy M BepoydeHuIo Vciama, 4eToBeK JoLKeH
OBITH Pa3yMEH, YTOObI OTBEYATD 3a CBOM IIOCTYIIKH, 60 6e3
pa3yMa He MOXET ObITb OTBETCTBEHHOCTH (maxaugp).

el T A s
o ) e
k HATI Y

Cahiers de Science et Vie No114

OcMaHcKme acTpOHOMbI BO Bpems paboTbl Ottoman astronomers at work at
8 Ctambynbckon obcepsatopu Takel aa-[uHa, the Istanbul Observatory of Tagi al-
AHOHVMHbIN OCMAHCKUIA XYAOXKHUK, 1577 T. Din, anonymous Ottoman artist, 1577

ontological sense, this means recognizing the reality of things

as they are and see them as a “trust” (amanah) from God. The
human response to the Divine call of protecting His trust is to
become His “vicegerent” (khalifah) on earth and thus submit

to God, which is the literal meaning of islam. In the formal
religious language, this submission is called ‘badah, worship, the
supreme human act that transcends the limitations of human
existence and binds us to the Absolute and the Infinite.

In this regard, the Qur’anic mode of thinking is not empirical
or rationalist, historical or systematic, apodictic or pedagogical,
analytical or descriptive. It is none of them and all of them at
once. It combines conceptual analysis with moral judgment,
empirical observation with spiritual guidance, historical narrative
with eschatological expectation, and abstraction with imperative
command. The Qur’an is primarily a “guidance” (hidayah) for
mankind [2:2] and seeks to lead us from ignorance to knowledge,
from darkness to light, from injustice and oppression to freedom.
The Qur’anic rationality thus extends from the empirical and
conceptual to the moral and the spiritual. Being rational means
rejecting oppression and injustice and embracing the Divine
call for justice. The Prophet of Islam has defined ‘intelligent
person’ (alkayyis) as one who “controls his ego and prepares for
the afterlife”. (Tirmidhi, Al-Qiyamah, 25). In Islamic law and
theology, a person must be ‘sane’ or ‘intelligent’ (‘agil) in order
to be responsible for his /her actions because there is no religious
responsibility (taklif) without having sanity or reason ( ‘agl).
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B mcraMcKoil TpaguIan 3TO SABIAETCA OCHOBOI MOPATLHOM
OHTOJIOTMIH Pa3yMa U PAaIiOHATBHOCTHU U YCTAHABIUBACT
ITPOYHYIO CBA3b MEKY YMOM, PAIlIOHATLHOCTBIO, BEPOA
u jo6pozerennpio. Xapuc anb-Myxacu6u (ym. 858) roopur
0 pasymMe, 9TO 3TO «MHCTHHKT, KOTOPBII ITO3HAETCS TOJIh-

KO IO €TO JeTaM». 3a/jada pa3yMa COCTOUT B TOM, UTOOBI
CJIYKATH OCHOBOM MOPAJTBbHOTO JEHCTBUSA U IIOMOYDL HaM
npu6an3uThea K Amnaxy. ComracHo mMamy anb-Myxacn6wu,
HMCTUHHO Pa3yMHBII YeJIOBEK CTPEMUTCS 06€CIednTh cebe
CITACEHME U B 5TOW JKU3HU, U B )KU3HNU 3arpo6HOii. Jlst aToro
OH JIOJDKEH MTPABIUIBHO HCIOIb30BaTh pasyM. B cBoeit kaure
«Yecrn pazyma» Xapuc anb-Myxacn6u CTpeMHUTCS TOKa3aTh
YHHKQJIBHOE CBOMCTBO YEJIOBEYECKOTO pasyMa YKPEIUIATh
OIIPABJAHHYIO 3/[PABYIO BEPY U JOOPOAETENbHYIO K13Hb. I1pa-
BUJIBHOE MCIIOJIBb30BAHKE PA3yMa, O3aPEHHOTO CBETOM BEPHI,
HpI/IBOI[I/IT K paI_II/IOHaJII)HOMy MBINIJIEHUIO 1 HpaBCTBeHHOMy
nosesieHuio. TakuM o6pa3oM, Bepa, KOTOPYIO pa3yM BO3BelIa-
€T U MOATBEPKAAET, OOPETAET MPOYHOCTD U YOEAUTEIbHOCTb.
Punocod Xaitmap Amyau, xusmuii 8 XIV Beke, mucar,

YTO Bepa U PasyM IOJTHOCTBHIO TAPMOHUPYIOT JPYT C APYTOM.
OH CpaBHUBAJI CBA3b MEK/Y 3aKOHOM (utap’) M pasyMoOM CO
CBA3BIO MEXKJIy TEIOM U AyXoM. TOuHO Tak e, Kak JiyX He
MOKET BBIIOTHATE CBOIO (DYHKITUIO 6€3 TesIa, TEJIO He MOXKET
UMETH CMBICJI, )XM3Hb 1 IIOJHOTY 63 yxa. IToaTomy «3akony
He 000UTHCEH 6e3 pasyma, a pa3ymy — 6€3 3akoHa». Xaigap
Awmynu npusoguT crosa Paru6a anb-Mcdaxanu, KOTOpbIi

C YAUBUTEIbHOU TOYHOCTDIO IOAMETU, UYTO «PYKOBOACTBOM
JUIS PadyMa MOXET ObITh TOJbKO 3aKOH, 3aKOH K€ MOKHO
MOHSITH TOJBKO C TOMOIIKIO pasyMa». Takum o6pasom, Jo-
rUKa U TPAHCIEHJIEHTHOCTDL PabOTAIOT PyKa 00 PYKY, YTOOLI
PACKPBITH HpI/IpOZ[y Bemef/i U IIO3HATHh Hamy YE€JIOBE€YHOCTbD.
Ho sTo npousoiijeT umb Toraa, Koraa Mbl OCO3HAEM, YTO
YeI0BEYECKUM Pa3yM JeHCTBYET B 60/Iee MIMPOKOM KOHTEKCTE
MDBIIUICHUS 11 CO3CPIAHMS. ‘

In the Islamic tradition, this forms the basis of the moral ontol-

ogy of reason and rationality and establishes a strong connection
between intelligence, rationality, faith and virtue. According to
Harith al-Muhasibi (d. 857), reason is “a disposition that is known
through its deeds”. It acts as a principle of moral action and seeks
to bring us closer to the Divine. If a person is really intelligent,
reasons al-Muhasibi, he will seek to secure his salvation in this
world and in the hereafter, for which he must use his reason
properly. By basing his analysis on the “nobility of reason”, which
is the title of his work, al-Muhasibi wants to show the unique
character of human reason for establishing a justified faith and a
virtuous life. A proper use of reason, illuminated by faith, leads

to rational thinking and moral behavior. By the same token, faith
articulated and corroborated by reason has depth and certainty.
The 14th century philosopher Haydar Amuli sees perfect har-
mony between faith and reason and compares religion (al-shar’)
and reason to the body and the spirit. Just as the spirit cannot
function without the body, the body cannot find meaning, life
and wholeness without the spirit. Thus neither religion dispenses
with reason nor reason with religion. Raghib al-Isfahani, quoted
by Amuli, states in strikingly unambiguous terms that “reason can
never find the right path without religion and religion can never
have clarity without reason”. Logic and transcendence thus work
together to reveal the nature of things and realize our humanity.
But this can happen only when we see human reason working in a
larger context of thinking and contemplation. #
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Kopanuueckan
3MUCTEMONOorusa
HaYKH

Tayduk U6parum, 1oKTOp hrnocopckmx
Hayk, npodeccop, npeaceaatens Poccuiickoro
obLecTBa MCNaMoBeL 0B, MaBHbIN HAaYYHbIN
COTPYAHUK MIHCTWUTYTa BocToKoBedeHus PAH,
npefcefartenb pefakLUMOHHOM KONnernm
>kypHana «MuHapeT Micnama»

OT/IMYIE OT XPUCTHUAHCKOTO MHUPA, I/I€ UeU KOHKOP-
ZH3Ma (FapMOHMS PEJIUTHH 1 HAYKH ) He TOJTyJ I
O(UIIAILHOM ITOUIEPKKH U C CEPEAUHBI IIPOIIIOTO

crosteTust paKTUIECKH COIILTH €O creHsl, s Mcrama Hoso-

ro u Hoseiimero BpeMeHN XapakTepHO BCe TpoMYe 3ByJaliee
3asBieHue o ennHcTBe Csamennoro Kopana u coBpeMeHHOM

HayKH, O CyIIIHOCTHOM COIIACUY MKy HUMU. 3SHAYUTEIbHOE

PacIpoCTpaHEHNE MOMYIAIOT «CIJUEHTHIECKIE» HHTEpIIpe-

tanuu [Ircanus, o6Hapy:KIBaIONHE B HEM IIPEIBOCXUIIECHUST

TEX WJIM MHBIX HAYIHBIX OTKPBITHIA, B €M IIOPOI ycMaTpHUBa-

€TCsl OUEPETHOE CBUIETEIBCTBO €TI0 GOXKECTBEHHOTO ITPOKIC-

XOXKIEHNS. AKTUBHO Pa3pabaThIBACTCS «HACIAMCKAs TEOJTOTHS

HaYKH», «ACTaMcKast (PHI0COMUS / SIUCTEMOJIOT IS HAyKI»

1 6JIM3KHE K HUM IUTAHBI 11O «MCTAMU3AIMH HAYKH» , «FCJIaMU-

3aI[1 3HAaHUST» BOOOIIE.

HcxomHpIMU IPUHIUIIAME 3/1€Ch TTPEUMYIECTBEHHO
CJIyXKaT COOTBETCTBYIOIME YCTaHOBKN KopaHa kacaTeabHO co-
OTHONICHUS BEPBI,/ PEIUTUN U pa3yMa / 3HAHMS, TONyIUBIINE
passuTtue B npopodeckoM Iperanun (CynHa) 1 TBOpUeCTBe
MyCyJTbMAHCKHUX MBICIUTEIEH KIaccmaeckoi snoxu. Hinke MbI
OCTAHOBUMCS HA TVIABHBIX TAKHUX YCTAHOBKAX, paCCMaTpUBaE-
MBIX C pe(pOPMATOPCKO-MOJEPHU3ATOPCKOM TOUKH 3PEHMSI.

1. Kynbr 3Hanua

B apa6o-Mycy/1bMaHCKOI TUTEPATYpE HayKa,/yIEHOCTh 060-
3HAYAETCS TEPMUHOM UAbM, OJHOBPEMEHHO YKa3bIBAIOIUM U
Ha 3HaHHE Boob6e. PaciiBeTy Haykn B MyCyJTbMaHCKOM MHPE
KJIACCUYIECKOTO MEePUOAA COAEHCTBOBAI KyJIbT 3HAHUS, B YT-
BEPKIECHUN KOTOPOTO IEPBEHITYIO POJIb UTPATU UHTEJLIEKTY-
amucrckue ycranosku Kopana u CyHHbl.

BecbMa cIMBOTIYHO, UTO ITEPBLIM CJIOBOM, KOTOPBIM apXaH-
rest lFapprmn (Mup emy) o6paruics k Myxammany ((1a 6arociio-
BUT €ro AJUTaX ¥ IPUBETCTBYET)), TPU3bIBAs €T0 Ha IPopoye-
CKO€ CITy’KE€HHE, ObUIO «duTalil», ¥ 9TO B Ha9a IbHBIX CTPOKAX
HepBoii (B XPOHOIOTMIECKOM MOps/Ke) CyphI-iassl Kopana
IpoCIaBaseTcsa bor MMEeHHO Kak TBOPEI, HAyIHBIIHH YeToBeKa
nuceMy [ 96:1-5]. Taxske 1 nocenyiomyio cypy (68-10) oTkpbiBaeT
BoXbs KISTBA OPYIMAME IIHChMA — YEPHITAMU U TIEPOM.

Qur'an
Epistemology
of Science

Dr. Taufik Ibrahim, PhD. in philosophy;,
professor, Chief Researcher at the Institute
of Oriental Studies of the Russian Academy
of Sciences, the Chairman of the Russian
Islamicists' Society, the Chairman of the
Editorial Board of the magazine "The
Minaret of Islam”

n contrast to the Christian world where concordism

(harmony between religion and science) had not received

official support and, in fact, disappeared from the scene
from the middle of the last century, modern and contempo-
rary Islam is characterized by ever more loud statements about
the unity of the Holy Qur’an and contemporary science and
the essential harmony between them. Scientistic interpreta-
tions of the Scripture are becoming ever more widespread,
with more finds of the anticipation of some or other scientific
discoveries, which is sometimes seen as further evidence of its
divine origin. Vigorous efforts are being made to develop a “Is-
lamic theology of science”, “Islamic philosophy / epistemol-
ogy of science”, and similar plans for “Islamization of science”
and “Islamization of knowledge”.

The initial guidelines here are primarily appropriate pas-
sages in the Holy Qur’an regarding the relationship between
faith / religion and reason / knowledge that were developed
in the prophetic Tradition (Sunna) and the work of Muslim
thinkers of the classical age. Below, we will focus on some of
these major guidelines, considering them from the reformist-
modernizing point of view.

1. The Cult of Knowledge
Arab-Islamic literature designates science / scholarship by the
term %/m, which also refers to knowledge in general. Contributing
to the flourishing of science in the Muslim world of the golden
age was the cult of knowledge, which had come into being thanks
primarily to the intellectualist provision of the Qur’an and Sunna.
Symbolically, the first word uttered by Archangel Gabriel
(peace be upon him) to Muhammad (may Allah honor
him and grant him peace) as he called upon him to start
his prophetic ministry, was “Read!” and that the initial lines
of the first (in chronological order) chapter of the Qur’an
praised God as the creator who taught man to read and write
[96:1-5]. The next chapter (68th), too, opens with God’s oath
with the weapons of writing - ink and pen.
Expressions like “contemplate”, “meditate”, “do they not
understand”, “for people who think” appear in the Qur’an

¢
20 MIUNALEL  The Minaret of Islam /Ne3/2015



Crnosno pedpenom B Kopane 3ByuaT BbIpaKeHU TUIIA
«Pa3MBINLIAATE», «<BHUKANTE», «<HEY)KTO OHU HE PAa3yMEIOT»,
<11 moziei moHnMalomux». CI0BO ‘FUIBM M OHOKOPEH-
Hble ¢ HUM purypupyior B 6osee uem 750 cruxax [Tucanms
(m3 obmiero uncaa cruxos — 6236). Eme corHn pa3s B HeM
BCTPEUAIOTCS OIM3KUE CJIOBA ‘@KAb, PUKX, Puip U T.II.

ITpeBocxoacTBo 3HaHMsA,/ pasyma bor ormeuaeT B cienyio-
IMUX KOPAHUTIECKUX OTKPOBEHMUSAX:

O5ala5 Y 55 G315 Gudll getis Ja Jb

«Hey:xenu paBHBI 3HAIOIIMeE U He3HAIOMUe?!» [39:9]F;

0553 gl I8l Gualls f8ie I5taT Goddl &l o33

«Ha BBICcHIyIO cTynensb Bor moganMaeT yBepoBaBIImx
M 3HAIOIIUX > [58:11].

KomMeHTHpYs MOCTeMHIIT CTUX, OJIIH U3 CHOABIDKHIKOB
ITpopoxa, M6n-A66ac, yka3bIBa, 4To «3Haomue ( ‘yaama’)
MPEBOCXOAT BEPYIOIINX (MY MuMyH) Ha CEMBIECAT CTYIEHEH,
MEK/Ty KaskOM 3 KOTOPBIX PACCTOSTHUE B IIATLCOT JIET IyTH>.

ITpumeuaresnen u pacckas Kopana o corBopeHn# nepBuIx
JIOJIEH, To KOTOPOMY AZlaM (MUP €My) IPOSIBIUI GoJbIIee
3HAHME B JieJIe «HapeYeHUs CYIIeCTB MIMEHAMMI», 9TO, IO
HEKOTOPBIM TOJKOBATEJIAM, CUMBOJIU3UPYET CIIOCOOHOCTD
YeJI0BEYECKOTO POJId PAIIIOHATBHO IIOCTHYb IIPUPOJY BETIEHt.
HMenHo 6yarogaps 3ToMy IOCTOMHCTBY bor mosesies anreaam
IPEKIOHUTBCS IIE€PE] AmamoM [2:30-34].

JlocTaToOuHO PacIPOCTPAHEHHBIM (XOTSA U HE BONIEITIM
B [IlecTh KAHOHIMYECKHX CBOJIOB) ABIAETCA «XaJHC O pa3yMe»
(xaduc am-‘axav), COIACHO KOTOPOMY IIEPBOE, UTO COTBOPIIT
bor, - aT0 pazym. 11 On ckasan emy: «[losepaucs ko Mue jn-
nom!», u ToT nosepuyscs. 3arem On ckasan emy: «[Tosepaucn
ko Mue crimnoiil», u Tor nosepnysca. M bor uspex: «Knanycn
seanuueM CeouM, He cosjasan S Hudero, uTo 6b110 HiMAKE
Juist Mens, yeMm Tb1. To60ii 51 m3bIMalo, TOGOII 51 0aPsIO, TOOOM
Sl HAaTPAXKAAIO 1 HAKA3BIBAIO».

ITpopox (a 61aroCcJIOBUT €ro AJIJTax M IPUBETCTBYET)
Ha3BaJI YIEHBIX MyKell ( ‘yuama’) HaCIeHUKAaMHI TPOPOKOB.
ITovck 3HaHMSA /HAYKH OH OOBABIUI «OOSI3aHHOCTBIO KAXKI0TO
MyCyJIbMaHHHA U MyCYJIbMaHKI», 2 00 ydebe TOBOPIJI KaK O He-
IIPEPBIBHOM IIPOIIECCE, JUIAMEMCS «OT KOJIBIOETH IO MOTHUIIBI»
U TPEGYIOIEM OT Y€TOBEKA OTBAXKHBIX TOMCKOB MyAPOCTU
«gaxe B fanexoM Kurae». [llnpokoe XosxaeHne Cpeu ToAei
Kkraccudeckoro Mcmama nmenn XoxXIeHne U TaKAe eTo u3pe-
ueHUs: «Jac pasMbIILIeHNs (magaxkyp) Jydine 1eIoro roja
6orocayxenns ( ‘ubada)»; «B CynHbIN JeHb YepPHIIA yIE€HBIX
IPUPABHAIOTCS (BEPCHS: IEPEBECAT) K KPOBU MyUIEHUKOB».

Stnvn 3anosenamu Kopana n CyHHBI ITPeXjie BCETO 00baAC-
HAETCA TOT (PAKT, KOTOPBIH OTMEYaeT aMePHKAaHCKIH HCCIeT0-

* Bee nuraTer n3 Kopamna Ha pycckoM si3bIKe B CTaThe JaHbI B iepeBoge mpodeccopa

Taydpuxa Mioparnma.

like a refrain. Moreover, the word ‘ilm and its cognates appear
in more than 750 verses of the Scripture (with its total num-
ber of verses being 6,236). Still more, there are hundreds of
instances of the use of words with close meanings, such as ‘aql,
Jigh, fiky, etc.

God points to the superiority of knowledge / reason in such
Qur’an revelations as:

G313 ¥ Gills Ssa153 Sodll gsii Ja b

“Are those equal, those who know and those who do not
know?!” [39:9];

1555 sl Ishsl Gailis (e 15iaT Gl A 2833

“God will raise up, to high ranks, those of you who believe
and those who have been granted knowledge.” [58:11].

Commenting on the last verse, one of the Prophet’s com-
panions, Ibn-Abbas, said that “the knowers ( ‘ulama’) are su-
perior to the believers (mu 'minun) by seventy steps, with a five
hundred years of walking between each of them.”

Also noteworthy is a story in the Qur’an about the creation
of the first people which presents Adam (peace be upon
him) as a person endowed with great knowledge in “naming
beings”; this, according to some interpreters, symbolizes
the ability of the human race to comprehend rationally the
nature of things. It was due to this ability of his that God
commanded the angels to bow down before Adam [2:30:34].

Fairly common (although not included in the six canonical
sets) is the “tradition about intellect” (kadith al-‘aql), whereby
the first thing God created was intellect. And he said to him:
“Turn around to face me”, and he turned. Then he said to
him: “Turn your back to me”, and he turned. And God spoke:
“I swear by my majesty that I did not create anything that was
closer to me than you. With you I take away, with you I bestow,
with you I reward and punish”.

The Prophet (may Allah honor him and grant him peace)
called scholars ( ‘ulama’) heirs of the prophets. He declared the
search for knowledge / science “the duty of every Muslim man
and woman”, and spoke about studies as a continuous process
that lasts “from cradle to grave” and requires courage in the
search for wisdom, “even in far-off China”. Widely circulated
among the people of classical Islam was also the following of his
sayings: “An hour of reflection (tafakkur) is better than a whole
year of worship ( ibada)”; “On Judgment Day, the ink of scholars
is equated to (version: ‘outweighs’) the blood of martyrs.”.

These commandments of the Qur’an and Sunnah account,
first and foremost, for the fact that American researcher
F. Rosenthal remarks upon in the conclusion to his book
Knowledge Triumphant: “In Islam, the concept of knowledge
enjoyed an importance unparalleled in other civilizations”.

Qur’an intellectualism found a vivid expression in the
main trend of Islamic philosophical theology, Kalam, the two
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Batesb @. PoysenTasn B 3akmoueHnd kK cBoeii kuure «TopskecTBo
pasyma»: B KaccmaeckoM Memame «KOHIEIIus 3HaHUS TPH06-
peJia 3HaYUTEbHOCTD, KOTOPOH HET B IPYIUX IUBUIM3ALIUAX>.

Kopanunueckuii ”HTEJUIEKTYaIM3M HalIesI SPKOE BOILIOIIE-
HUE B NIABHOM HarpasjieHuu (punocodckoii reonorun HMcea-
Ma — KaJaMe, 06€ IMKOJIbI KOTOPOTO (KaK MyTa3MIUTCKAsA, TaK
U alIapUTCKO-MATyPUIUTCKASA) 32 MIEPBEHIIYIO O6A3aHHOCTD
MyCyJIbMaHMHA II0JIATaJIi PalliOHATIbHOE IT03HAHUE, yMO3Pe-
Hue (nasap). Ha Bo3poxaeHne Takoro nueTeTa K 3HaHIIO /
pasyMmy, a C HUM — U COOCTBEHHO K HayKe, PaTylOT COBPEMEH-
Hble pepOpMaTOPLI-MOAEPHUCTDI.

2. PauvoHanbHOCTL BEPOYUYEHUS
B ocHOBE pedopMaTOPCKOI AMICTEMOTOT UM HAYKU JIEKHUT
ITIOCBIJIKAQ, COITTACHO KOTOpOfI KOpaHI/I‘ICCKOC/MYCYJIbMaHCKOC
BepOY‘IeHI/Ie HE BKJIIOYACT B Ce6§1 KaKI/IX-JII/I6O HOJIO}KCHI/Ifl, KO-
TOpre HEIb351 6LIJIO 6BI O6OCHOBaTB YEJIOBECYECKUM paSYMOM.
ITonemusupys ¢ sa3pranukamu, Kopan Tpe6oBa oT HUX Ipes-
CTABUTbH «IOKA3ATEIBCTBA>» (0)pxar) B IOIB3Y CBOETO YICHUS
O MHOYKECTBEHHOCTH OOXKECTB [21:24; 27:64]. B JlyXe MaKCUMaJIb-
HOI TOTOBHOCTU HpI/IHHTb ]IIO6OC JA0Ka3aT€/JIbHOEC MHEHHE 3By-
YUT U KOpaHIUYECKoe OTKpoBeHue, koropoe IIpopox (1a 6iaro-
CJIOBUT €ro AJuiax u HpI/IBCTCTByeT) l'IpI/IBBaH ormamaThb:

6 35 54530 56 o)

«Ecym [mokakere], uro y Bora ects cbin, |  mepBbiM cTa-
HY IOKJIOHATHCA eMy> [43:81].

IIpumeuaTenbHO TaKkKe, YTO IMPU3BIBAIONINM K HHBIM 60TaM
nomumo Bora crux 23:117 yrposxaer Tocroxueit kapoit nmen-
HO B TOM CJIyJae, €CJIU CEMY He TIPE/ICTaBIAIOT JOKa3aTeNbCTB.

Cponm xe nocuenosarenam Ilucanme 3amosenoBaio «mpu-
3bIBATH Ha MyTh [ocmogumit MyaipocThio (xuxma)» [16:125], T.€.
METOJaMH palioHaIbHOTO yoexaenus. M B camom Kopane
HIPHUBOAATCA PAIMOHATBHDIE JOBOJDBI B ITOJIL3Y ITABHLIX TPUH-
ITUTIOB BEPBI, TAKKE KaK ObITHE boTa [nanp. 2:164; 20:50; 67:1-4],
Ero emmHCTBEHHOCTD [ 17:42; 21:22; 23:91], HUCTIOCTaHne Kaur
U BO3/IBIKEHUE ITPOPOKOB [2:213; 5:19; 6:91], BOCKPEIIEHHE
MEPTBBIX [ 18:48; 36:78-79; 46:33], HOTYCTOPOHHEE BO3JAHIE [ 10:4;
20:15; 38:28]. Ha cyry6o nHTE/IEKTyaTbHOM / (PHIIOCO(PCKOM
OCHOBAHHMH MYCYIbMAHCKas JOKTPHUHA BO3BOAUTCA B TBOPYE-
CTBE Mymaxaiiumos (IpecTaBUTEIEH Katama).

Kopan «uHTeIIeKTyasupyeT» ayfo (my oicusa) — Tpagy-
IUOHHBIH CITOCO0 Y0CTOBEPEHNA UCTUHHOCTH IIPOPOYECKIX
MHCCHI, X He6ECHOTO POUCXOKIeHIA. XOTS MyCyIbMaH-
cxoe [Incanme 1 ymoMuHaEeT O CBEPXbECTECTBEHHBIX UyIECaX,
ABJIEHHDIX TIPEXHUMHU TPOPOKAMH — HAIIPHMEP, O TIOCOXE
Mouces (Mup emy), IpEBPAIIEHHOM B IpaKOHA 1 00 UCIie-
snenun Mucycom (Mup emy) 6€3Ha/[€KHO GOJBHBIX H JJaske
BOCKpPEIIEHNN MEPTBBIX, TEM HE MEHee OCHOBaTe b Mcrama
KaTeTOPHYECKN OTKA3bIBAJICS IPEACTABUTH IPOTUBHIKAM-
SBBIYHUIKAM CXOXKHE, HAPYIIAIONHE eCTECTBEHHBIA IOPIIOK
BEIIEi Uy/ieca-3HaMEHU S, TPEJITIOYNTAs TAKOBBIM COBEPIICH-
HO MHOTO poja snamenus — Kuury, Kopan [2:23; 11:13; 17:88).

YueHble 8 6ubnmoteke A6bacnaos.
Wnnioctpaums K «Makamam» anb-Xapupy,
BbINonHeHHas fAxiten anb-Bacbitn, Baraag, 1237 Yahya al-Wasiti, Bagdad, 1237

Scholars at an Abbasid library.
Magamat of al-Hariri lllustration by

schools of which (Mutazilites and Asharites-Maturidites) held
that the first duty of a Muslim was to practice rational specula-
tion (nazar). Such a revival of veneration for knowledge / in-
tellect and, simultaneously, for science, is what contemporary
modernists-reformers have been advocating.

2. Rationality of Doctrine

Underlying the basic tenets of reformatory epistemology

of science is the premise that the Qur’an / Muslim faith does
not encompass any provisions that could not be justified by
human reason.

In its polemics with the pagans, the Qur’an demanded from
them “evidence” (burhan) in favor of their [21:24; 27:64] doctrine
of the plurality of gods [21:24 27:64]. A maximum willingness to
accept any proved opinion is expressed in the Qur’an revela-
tion to the effect that the Prophet (may Allah honor him and
grant him peace) was commanded to declare:

“If[you prove that God] had a son, I would be the first to
worship” [43:81].

It is also noteworthy that verse 23:117 threatens those ap-
pealing to other gods besides God with His punishment in
the Hereafter if they do not provide that evidence of their
existence.

The Scriptures also commanded its followers to call to the
Lord’s path “with wisdom” (Aikma) [16:125], i.e., with methods
of rational persuasion. In fact, the Qur’an establishes rational
arguments in favor of the main principles of faith, such as the
existence of God [e. g, 2:164; 20:50; 67:1-4], His uniqueness [17:42;
21:22; 23:91], the revelation of Books, the erection of prophets
[2:213;5:19; 6:91], the resurrection of the dead [18:48; 36:78-79; 46:33],
and the afterlife reward [10:4 20:15; 38:28]. A purely intellectual

C
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CoOTBETCTBEHHO 3TO PaIMOHATBHOM ITePEOPUEHTAITII
pedopMaTOPLI-MOIEPHUCTEI HHTEPIPETUPYIOT KOPAHUYECKYIO
XapaKTepUCTHKY Tpopoka MyxamMmazia (1a 6;1arocIoBUT €ro
AJUrax ¥ IPUBETCTBYET) KaK Xamam an-nabuiiiin (OyKB. «Ire-
YJaTh IPOPOKOB», 33:40), T.e. «3aBEPIIUTETb> IPOPOUECKIX
nocmannii. Vcaam sBruicss B MAp, KOT/[a YEJIOBEYECTBO YoKe
JTOCTHUIVIO TAKOH MHTEIIEKTyaIbHOM 3pETOCTH, UTO GOIbITE HE
HY)KIAE€TCA B IPEXHHIX, OTHOCUTEIBHO NPUMUATUBHBIX («IIPO-
POYECKUX», «CAKPAIbHO-PEBEIATUBHBIX>) (POPMax OOIICHUS
¢ borom u noctmxenns ncrunpl. OTHBIHE OHO JJOJKHO TTOJIA-
raThCsl Ha PasyM, Ha €ro CIOCOGHOCTD afeKBATHO IIPOYUTHIBATE
u unTepnperuposarb Bemmxkyio Kaury, Knury ITpupoap.

Ynorpe6iss cJI0BO afiaT 11l 0603HAYEHHS HE TOTBKO
emuHUIBI-cTUXa Kopana, HO B OTAETBHOTO SIBIEHUS TPUPOABI
[nanp. 2:164; 41:53], MycyabMaHcKoe ITicanne cI0OBHO yKa3bIBaeT
Ha eiuHCcTBO JBYX ITncanmii — Kopana n Kocmoca — xax gByx
¢opm boxbero orkposenus. CHUMBOJMYHO TaKKe, 9TO 000~
3HAYAOMee HayKy CTOBO ‘WIbM mpraraeTcss Kopanom n x bo-
JKbEMY OTKPOBEHUIO IIPOPOKAM [nanp. 2:120, 247; 3:19; 19:43; 27:42].

Bynyan enHbIME B ITaHe HCTOYHUKA, 3TH 1B [Trcanms,

a C HUMHJ PEJIUTHSA U HayKa, He MOTYT KOH(IUKTOBATD IPYT
¢ ipyrom. B cirydae ske KaskyImerocst IpOTUBOPEIH MEKTY
PEBENATUBHBIM U PAIIMOHATLHBIM / HAYIHBIM HAJIO ares-
JIIPOBATH K METOOJOTUU AJIETOPUIECKOTO TOMTKOBAHUS
(Ta’BRUIB), CAHKITMOHUPOBAHHON caMuM KopanoM [a. 3:7].

3. 3axonocoo6pazHocTb Mupa
OnauM 13 caMbIX (PyHZAMEHTaTbHBIX TPUHITUIIOB KOPaHUYe-
CKOTO MHPOBO33PEHH ABIAETCSA MBICJID O GTarOyCTPOICTBE
Bcenennoii 1 ee 3aKOHOCOOOPA3HOCTH.

Cornacno Kopany, bor - «uckycneiimmii u3 TBOpPIios», KOTO-
PBII «cO371at BCe B COBEPUICHCTBE» [23:14; 27:88]. B Ero TBOpeHnm

[ E R 51&“9’.: Log WL v TS
o0 85 do padl el Dol e el Ble § 6P L
i 525 Buld 2l i) CUAS uuﬁﬂﬂ‘&?)‘ewshﬁ

«He YBHIUIIb Thl HUKAKOI0 pasiaja. | Bariasuau okpect —
y3pHIIb 1A KaKkoi u3bsaH?! | O6pamaii B30p CBOii BHOBB
¥ BHOBB — | BepHeTca k TeGe TBOM B3IJIAJ TIIETHBIM,
CMYII€HHBIM» [67:34].

Kax mHOTOKpaTHO nNoguepkuBaerca B IIncannu, Bee sBieHns
npupozs! bor cosnarn kak «3HamMenus» (aiam) CBoeil mpemyxpo-
cru 1 Beebmaroct. OH copasMepul BCe BEIH [ 25:2; 54:49], BJIO-
KU B HUX «BOJUTEIBCTBO» (xudaia), «eCTecTBO» (gumpa) [30:30;
20:50; 87:3], T.€. 3aKOHBI OBeieHusI. V] Takne 3aKOHbI HOCTOSIHHDI,
HEHM3MEHHBI [30:30; 35:43; 48:23]. B aTOM CMBICJIE IPHPOZA ABTOHOM-
Ha, HO HE aBTOKPATUYHA, IIOCKOJIBbKY 00JIa/[aeT GBITHEM JILIIb
6aarozaps bory, KOTOPBII MOXKET ee pa3pyluThb, KOTIA 3aX0UET.

Iapsmuii B MUpe MOPSIOK CITYKUT HAAEKHOI IPEITOChLIKOMN
JUIsl HAy9HO-TIO3HABATEIBHOI feaTebHOCTH. B cBOIO ouepenp Ha-
yKa, BCE IIy0Ke PACKPhIBAs 3TOT IOPSIOK, IIPU3BAHA YTBEPIHUTh
B yMax MBICJIb O Bore kax o ero napuresne. KoHeuHo, MOKHO 110-
JlaraThb IOPSJIOK B yHUBepcyMe, He Bepys B bora-Cosnarensa. Ho
6e3 myien bora TpyrHO 0OBACHUTD HATMIHE TAKOTO MOPSIKA.

and philosophical basis underlies the Muslim doctrine cre-
ated by the Mutakallims (masters of Kalam).

The Qur’an intellectualizes miracles (mu jiza), whichisa
traditional way of corroborating the truth of prophetic mis-
sions and their heavenly origin. Although the Muslim Scripture
does mention the supernatural miracles revealed by the earlier
prophets - in particular, the staff of Moses (peace be upon him)
that was transformed into a dragon, the healing by Jesus (peace
be upon him) of the desperately ill and even the resurrection
from the dead, - the founder of Islam flatly refused to submit to
his pagan opponents similar miraculous signs that violated the
natural order of things; instead, he preferred signs of a com-
pletely different kind - the Book, the Qur’an [2:23; 11:13; 17:88].

In line with this rational reorientation, the modernists-
reformers interpret the Qur’an description of the Prophet
Muhammad (may Allah honor him and grant him peace) as kha-
tam an-nabiyyn (litteraly: “seal of the prophets”, 33:40), i. e., the
one who closed the long line of prophetic messages. Islam came
into the world when mankind had already reached a degree of
intellectual maturity that no longer called for the old and rather
primitive (“prophetic”, “sacred-revelatory”) forms of commu-
nion with God and the attainment of truth. From that time on,
mankind had to rely on reason and its ability to adequately read
and interpret the Great Book, the Book of Nature.

In using the word ayatto denote not only the verses of the
Qur’an, but also an individual natural phenomenon [e.g, 2:164
41:53], the Muslim Scripture seems to be pointing at the unity of
the two scriptures — the Qur’an and the cosmos, as two forms of
God’s revelation. Also symbolically, the Qur’an uses the word
‘ilm, indicating science, is also used in reference to God’s revela-
tion given to the prophets [e. g, 2:120, 247; 3:19; 19:43; 27:42).

Being united at their source, these two scriptures — together
with religion and science - cannot conflict with one another.
In the case of apparent contradiction between the revelational
/ scriptural and rational / scientific, one has to appeal to the
methodology of allegorical interpretation (ta ‘wil) sanctioned
by the Qur’an [see3:7].

3. The World's Orderness

One of the most fundamental principles of the Qur’an
worldview is the idea of Universe’s orderness and its
consistent pattern. According to the Qur’an, God is “the Best
to create» who “disposed of all things in perfect order» [23:14
27:88]. In His creation,
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“no want of proportion wilt thou see. So turn thy
vision again: seest thou any flaw? Again turn the vision
a second time: thy vision will come back to thee dull and
discomfited, in a state worn out” [67:3-4].

The Scripture emphasized repeatedly that God created
all phenomena of nature as “signs” (ayat) of His wisdom and
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4. HamecTHMYECTBO YenosekKa...

Heo6xoanMOCTh HAyIHOTO TTO3HAHUSA TUKTYETCA M IaBHBIMA
yCTaHOBKAMH MYCYTbMAHCKOTO B3IVIA/Ia Ha Ha3HAYEHHE Yelo-
BeKa U €r0 MICCHIO B MHpE.

[Tpexze Bcero, TO MPUHITAI HAMECTHIIECTBA (UCMUXAAP,
xXuaapa): 9eTOBEK CO3/IaH B KAUECTBE HAMECTHHKA (xaiupa)
Bora na semue [2:30; 6:165; 10:14; 35:39], U €My B JJIOBEPEHHOCTb
(amana; 33:72) nano ynpasienue okpyxaomum Mupom. Iosro-
My 4eJIOBEK IPU3BAaH IPE0dPa3oBaTh MUP, TPUBHECTU B HETO
ruBrU3anyio (‘umapa; 11:61), cosnare yeropus s 6oee 6e3-
OTIACHOM XMU3HU, IS GOJIBIIEH CBOGO/BI OT MPUPOIHBIX (haKTO-
POB, 1a0bI BO3BLICUTLCA U NPUOIN3UTLCA K TBopity. A Takosoe
BO3MO>KHO JINIIb IIPY OPUEHTAIMH HA HAYYHbIE METOOJIOT N
U TEXHOJIOTHMH, TIO3BOJISIONINE OTKPBITH 3aKOHBI IIPUPOBI.

C myeeil HAMECTHUYIECTBA TECHO CBA3AH IIPUHITUT TOTIH-
nenus (macxup). Ha cayx6y genosexy bor mocrasm «Bce,
YTO Ha Hebecax U Ha 3eMie» [31:20; 45:13]; Connne u Jlyny,

J€HD U HOYD [ 14:33; 16:12]; MOPS U PEKM [14:32; 16:14; 45:12], ¥l T.1L.
H TOMBKO ITOCPENCTBOM HAaYKM YETOBEK MOKET a/IEKBATHLIM
06pa3oM peasn30BaTh ITOT IMPUHITHIL.

Haub6omnee dpynapamenTaibHol ycranoBkoit Mcrama kacarers-
HO JKU3HH BBICTYIAET MIPHHITAI CPETUHHOCTH (8acamoliia) /
paBHOBecHS (masasyn) MEKIy JyXOBHBIM U TerecHbIM. Ko-

PaH Ha3bIBAET MYCYJIBMAHCKYIO OOIIHY (yMMA) «CPEAUHHOMN
OBIUHOM» [2:143], NGO OHA IPU3BAHA U30ETaTh KPANHOCTEIH,
B KOTOPBIE BITAJIN JIPYTHE PETUTUN U ITUBIUIN3AIINAHN, KyTBTH-
BUPOBaBIINE TH60 MaTEPUAIN3M, THO0 CIIMPUTYaTH3M / acKe-
Tn3M. COOTBETCTBEHHO KOPAaHIIECKOMY HACTABJIEHUIO
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«CTPEMHTBCS 3aCIyKUTh OyAyLuii MED, HO He 3a0BIBAThH

0 MHpe ceM» [28:77]

npopok Myxammay (a 6,1arocJIoBUT €ro AJLIaX ¥ IPUBETCTBY-
er) yamr: «JIyqmuii u3 Bac He TOT, KOTOPBIiA pa/it HeGECHO-

ro npeHeGperaeT 3eMHbBIM, U HE TOT, KOTOPBIN ITOCTYIAET
HA00OPOT; JIYIIIUI U3 BAC TOT, KOTOPBIII 6epeT OT 06OMX>.
JocTisKeHne e ONTUMAIBHOTO GaJaHca BO3MOMKHO TOJIBKO
IPU IIOMOIIY HAyYHBIX METOJOB U (PAKTOB, € JATbHEHIIIM X
HMPAaKTUYIECKUM TPUMEHEHHEM.

5. YuuBepcanusm

C KOpaHUYIECKHM MOHOTEHU3MOM (Mmayxud) CONpsiKeHa
KOHIIETITS O GANHCTBE YEJOBEYECTBA: U B META(PU3NIECKOM
IUTaHe (JIIOJU KaK TBOPEHMS euHoro bora, nprusBaHHbIe
CJIYXKUTD €MY), U B 3THUYECKOM (BOCXOXKAECHIE BCEX JIIOAEH

K OOIImM NIPAPOAUTEIAM — AJlaMy U Ese), uB npodgeronoru-
YECKOM / COTEPUOJIOTUIECKOM (BCEM HapogaM ObUIN SIBICHDI
IIPOPOKH, CJIEJOBAHIE KOTOPBIM O0ECIIEUNBAET CIACTHE

U B 3TOM Mupe, u B mHoM). CrreoBaTebHO, 60TOOTKPO-
BEHHOE HA4aJIO IIPHUCYTCTBYET HE TOJLKO B TPEX MOHOTEU-
crrueckux pemurusax (Mcerame, Xpucrnancrse, Myransme),
HO U B JIPYTUX PEJUTUAX, 9TO CO3AAET 6IarONPHUATHYIO TIOUBY
JUISL OTKPBITOCTH IO OTHONIEHUIO K HUM.

all-good. He proportioned all things [25:2; 54:49], has invested
in them “guidelines” (hidaya) and “nature” (fitra) [30:30; 20:50;
87:3], 1. e., laws of behavior. And these laws are constant and
unchanging [30:30; 35:43; 48:23). In this sense, nature is autono-
mous, but not autocratic, as it has existence only through God,
who can destroy it at will.

The order prevailing in the world is a reliable prerequisite
for scientific and cognitive activity. In revealing this order all
the deeper, science, in turn, is intended to establish in the
minds the idea of God as its giver. One can assume the order in
the universe without believing in God the Creator, of course.
But it is difficult without the idea of God to explain the exis-
tence of such an order.

4. Vice-regency of Man...

The need for scientific knowledge is dictated by the main prin-
ciples of the Muslim view of man’s destination and mission in
the world.

First of all, it is the principle of vice-regency (istikhlaf,
khilafa): man is created as a vice-regent (khalifa) of God on
earth [2:30; 6:165; 10: 14; 35:39], and control of the outside world
has been given to him in trust (amana, 33:72). Therefore,
man is called to transform the world, to bring civilization to it
(“imara, 11:61), to create conditions for a more secure life and
a greater freedom from natural factors — all in order to rise and
come closer to the Creator. And this is only possible in case of
an orientation toward scientific methodology and technology
that pave the way to discovering the laws of nature.

Closely linked with the idea of vice-regency is the principle
of subservience (taskhir). For the sake of serving man, God
provided “all things in the heavens and on earth” [31:20; 45:13];
the sun and moon, day and night [14:33; 16:12], the sea and the
rivers [ 14:32; 16:14; 45:12], etc. It is only through science that man
can adequately implement this principle.

The most fundamental of Islamic principles regarding life
is the principle of moderation (wasatiyya) / balance (tawazun)
between the spiritual and corporeal. The Qur’an calls the
Muslim community (ummah) a just moderated community
[2:143], because it is designed to avoid extremes that had be-
fallen other religions and civilizations which cultivated either
materialism or spiritualism / asceticism. In line with the
Qur’an admonition to

B ie e 53 Y5~ 5591 5101 &1 JET s &6

“seek the Home of the Hereafter, nor forget thy portion

in this World” [28:77],

the Prophet Muhammad (may Allah honor him and grant him
peace) taught: “The best of you is not the one who neglects the
earth for the sake of heaven, nor the one who does the oppo-
site; the best of you is the one who takes from both.” Achieving
the right balance is only possible with the help of scientific
methods and facts put to practical application.
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Kpowme Toro, ykaseisaeT KopaH, pemrino3Hblii, STHIIECKI
U KyJBTYPHBII ITIOPaIA3M yIpexRIeH caMuM borom u Bo Bexn
BEKOB [2:213; 11:118-119; 30:22]. Takoe MHOTOOGpa3ne IPU3BAHO
CONEHCTBOBATD «JIyUNIEMy TIO3HAHUIO IPYT IPyTa», IIO3UTHBHOMY
«COPEBHOBAHMIO B IOOPDIX JIEAHIAX> , OOIEIETOBETECKON COMM-
JAPHOCTH, TAPMOHUH ¥ B3AMIMOOOOTAIEHUIO [ 2: 148; 5:2, 48; 49:13],
BKJIIOYAsi HayaHylo cpepy. A mpopox Myxammayy HacTassr: «My-
JPOCTD — yTepAHHAS COOCTBEHHOCTD BEPYIOMIETO, U TJI€ 6BI TOT
ee HU Ha1res1, 60JbIIee BCEX OH IMEET ITPaBo Ha Hee»; «bepure
MYAPOCTD JIaKe OT YCT A3BIYHUKA>. B cMbICTE OGYdeHNs HayIHBIM
U MHBIM HEPETUTHO3HBIM TUCITATUIMHAM MOKHO TTIOHIMATD U BbI-
IEYIOMSAHYTOE €T0 U3PEYEHNE O TIONCKE 3HAHNA «Taxke B Kurae».
baaromaps aToi yHUBEPCAINCTCKON OPUEHTAITIHN KJTac-
CHIYecKas MyCyTbMaHCKas IUBIIN3AINSA aKKyMyTHpOBaIa
B cebe HayJHbIE JOCTMKEHUS JIPYTUX KYJIBTYPHBIX aPEasIoB.
W rvenHO B Hel, BIIepBbIe B UCTOPUH Y€JI0BEYECTBa, HayKa
CTajla H”HTE€PHAIMOHATBHOH, O0BEANHUB ITOJT CBOMM 3HaMe-
HEM YJEHBIX CaMbIX Pa3HBIX STHOCOB M KOH(eCCHit.

6. CBo6opa MHTENNEKTYanbHOro NoMcKa

CBO6OL[a Hay‘IHOTO TBOp‘ICCTBa CJICZ[YCT nus3 HpI/IHLII/IHa CBO-
6OI[I)I BCpOI/ICHOBC,Z[aHI/IH, HpOBOBFJIaI.HCHHOFO, B 4aCTHOCTH,
B CTHUXax:

ux” QAM)JI EeRE o

«Het nmpunyxaenusa B pexurun, | [F160] yxe sicHo mpocty-
maet | OTIMYME NCTHHHOTO IIYTH OT JIOKHOTO0» [2:256];
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«O0baBu uM: | Bor ona, ucxogsmast or Bora ucruna;
| KTo xouer — mycTh yBepyeT, | A KTO He X04eT — BOJIEH
OTKAa3aTbCsA» [18:29].

Ot cBoux nmocienopateneit Kopan raxske TpebyeT 106 poskesna-
TETBHOCTU K MHAKOMBICISAIAM, H30€raHts MO03PUTEIHHOCTH:
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«O Bepyromue, | CropoHuTeCh MHOTHX IIOIO3PEHHH,
| 160 rpexoBHBI JOMBICILI HEKOTOPBIE» [49:12].

M B x1accudeckoM 60TOCTOBUU 3HAYUTETLHOE PACIIPOCTPa-
HEeHHe UMeJa ycTaHoBKa: «Ecm MHeHre onmoHeHTa JomycKa-
€T JIEBAHOCTO JEBATH BOZMOKHOCTEH TOTKOBAHUS B CMbICTIE
epecu («ky@p) U XOTb OZHY BO3MOKHOCTb OTPHUIIAHUSA OHOTO,
TO TO[06AET CKIOHUTLCA K TIOCTETHEMY».

Kpowme Toro, oTTaIknBagch OT KOPaHHYECKIX OTKPOBEHUI

s &

«Hwu Ha ogay aymy Borom He Bosnaraerca | Homu Goss-
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nre, 4eM B €€ CHWiIaX..., | ['ocrmoau, He B3bIIHM ¢ HAC 3a
comesaHHoe N0 3a6BeHmio | M mo omu6ke HenpeaHaMe-
peHHOM»> [ 2:286];

5. Universalism

Qur’an monotheism (tawhid) involves the concept of the unity
of mankind: metaphysical (people as creatures of one God
are called to serve him), ethnic (all come from the common
ancestors — Adam and Eve) and prophetological / soterio-
logical (the prophets were established to all the peoples, and
following them ensures happiness in this world and in the
other). Consequently, the revelational element is present not
only in the three monotheistic religions (Islam, Christianity,
Judaism), but also in other religions, which creates favorable
conditions for openness in relation to them.

In addition, the Qur’an points out that religious, ethnic
and cultural pluralism was established by God and thus -
forever [2:213; 11:118119; 30:22]. Such a variety helps to promote
a situation “that you may know [better] one another” and
“so compete with one another in good works”, human
solidarity, harmony and mutual enrichment [2:748; 5:2, 48;
49:13], including the scientific sphere. Meanwhile, the
Prophet Muhammad taught: “Wisdom is the lost property
of the believer, so wherever he finds it then he has a priority
right to it”, and “Take wisdom from the lips of even the
heathen”. His saying about searching for knowledge “even in
China” can be understood in terms of teaching science and
other secular disciplines.

With this universalist orientation, classical Islamic civiliza-
tion accumulated the scientific achievements of other cultural
areas. It is in the framework of this civilization that for the first
time in human history, science has become international, hav-
ing united under its banner scientists of different nationalities
and faiths.

6. Freedom of Intelligent Search
Freedom of scientific work ensues from the principle of free-
dom of belief / religion, as enunciated, inter alia, in verses:

L,,ZHQAM).” Rere o

“Let there be no compulsion in religion: truth stands out
clear from error” [2:256];
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“Say: [it is] truth from your Lord. Whosoever will, let him
believe and whosoever will, let him reject [it]” [18:29].

The Qur’an also requires that its followers exhibit goodwill
to the dissenters and avoid suspicion:
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“Oh, ye who believe! Avoid suspicion as much [as possible]:
for the suspicion in some cases is a sin” [49:12].

Quite widespread in classical theology was the following
principle: “If the opinion of an opponent admits ninety-nine
possibilities of interpretation in terms of heresy (kufr) and at
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«Her Ha Bac rpexa 3a HelpeJHaMePEHHYIO OLIUOKY,
| A TOBKO 32 yMBINIEHHOE AYIIAMU BaIIMMME> [ 33:5]
u z1p., a Taxxke ot Cynnsl («Ecim cynpst, nprutaras [Bce cBon
[IO3HABATEJIBHbIC | YCHJIMSI, BBIHOCUT IIPABIJIBHOE PEIICHHE,
TO eMy [1oraraeTcst] ABOMHAs HArpajia, KOJIH )Ke BHIHOCUT
omM6OYHOE pelIcHre, eMy [IToaraeTcst OfHa] Harpajga —
[3a camo ycepame]»), 60rocIOBbI KJIACCHIECKOI 311OXH CpOop-
MyJIMPOBAJIH TIOJIOKCHHE: AAb-MYOHMAaxuod ma 3yp, «MympKTaxmj
(T.e. IpUIArAIONIHII BCE CBOM ITO3HABATEIBHBIC YCHIINS UEJI0-
BEK) 3aCJIY)KUBAET U3BUHEHUS, [€CIM OH ommbeTcs | ».
ITpaBxa, Takas ToJepaHTHAS yCTAHOBKA OGBIYHO OT-
HOCHJIACH JINIIB K BOIPOCAM ITPAKTHIECKOTO GOTOCIOBHS
(¢puxx) MU K BTOPOCTENIEHHBIM ITOJIOKEHU M JIOTMATHKU.
Opnako 66111 1 6OTOCTOBBI, CHUCXOAUTEIBHBIE K II060MY
MYKTAXHY, O KAKHUX ObI BOIPOCAX OH HU PACCYXKAT —
HPAKTHUYIECKUX NN TEOPETUICCKUX, YaCTHBIX NN (pyHa-
MEHTaJIbHBIX. Beires 3a TAKOBBIMM MHOTHIE COBPEMEHHBIE
pedopMaTopeI BBICTYHAIOT 32 TOJEPAHTHOE OTHOIICHNE
KO BCEM IIPHJICKHBIM UCKATEIsIM UCTUHBL. ITopoii B aToM
CMBICJIE MCTOJKOBBIBAIOT CTUX 29:69:

sl 2 132 450 58 ot 50

«Tex, ko ycepano crpemurca k Ham, | Henpemenno BbI-
BegeMm Mbl Ha myTe Ham>.

YTo e KacaeTca COGCTBEHHO HAYIHBIX OOIaCTel, TO
MyCyJIbMaHCKas UBUIM3AIUs HE 3HAJIA IPAKTUKU OIPaHU-
YEHHUA CBOOO/IBI TOMICKA ITO TPIYMHE HECOBMECTIMOCTH
C peIuruen.

7. MeToponornyeckuii CKeNTHLH3M
KopaH HpI/IBI)IBaCT CBOUX HpI/IBep}KCHHCB K KpI/ITI/I‘ICCKOMy
MBIIIJIEHUIO, nopmuaﬂ SIIUTOHCTBO (mamua) — CJIETIOE CIIEN0-
BaHME B3IJ1d1aM, YHaCJICI.[OBaHHBIM oT HpOIJ.UIOI‘O [2.'1 70; 43:22-
24] MJIN IIPOIIOBEAYEMbIM aBTOPUTETHBIMM JIMIAMH [33:67].
HpI/IHL[I/IH METOJOJIOTNYECKOTO COMHEHMA 3AJIOKEH B CJIE-
,I[yIOH.ICM KOpaHI/I‘ICCKOM CTUuxe, HOBCCTBYIOH.ICM O JKEJIaHUN
ABpaama (MUp eMy) yIOCTOBEPUTECS B ICTUHHOCTU BOCKpE-
IMEHM1A:
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«—Tocnogm, mokaku mue, | Kak oxxusiasems Tor mepT-
BbIX. | — Heyxxenu ToI He [coBceM] yBeposan?! | — Bouc-
TuUHY Bepyio 4, | Ho [mpomy ssBuTs MHe oHOe,] | /TaGbI
yCIOKOMIOCh cepane Moe. | — BosbMu yeThbIpex nTH,

| Pazpexsn va kycku | M pasioxu ux Ha [BepmuHax] rop;
| AmoToM mozoBu: | OHH ycTpeMsATCs K Tebe...» [2:260].

least one possibility of denying it, one ought to give in to the
latter”.
In addition, starting from the Qur’an revelations

(85588 S3AS 6 o505 @ (Sl s 3 (S 55

“On no soul doth God place aburden greater than it can
bear ... Our Lord! Condemn us not if we forget or fall into
[unconscious] error” [2:286];

&
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“There is no blame on you if ye make a [unconscious]
mistake: [what count is] the intention of your hearts” [33:5];
etc., and the Sunna (“If ajudge, applying [all his cognitive ]

efforts, takes the right decision, he is [entitled to] a double
reward, if he makes a wrong decision, he [is entitled to one]
award — [for his efforts]”) , theologians of the classical era for-
mulated the maxima: almujtahid ma‘zur, “mujtahid (i.e., a man
who takes all his cognitive efforts) deserves an apology [if he
makes a mistake]”.

However, such a tolerant attitude is usually related only to
matters of practical theology ( figh) or secondary provisions
of dogma. Yet there were theologians lenient to any mujtahid
no matter what the issue might be - practical or theoretical,
minor or main. Following in their footsteps, many modern
reformers advocate a tolerant attitude towards all diligent
seekers of truth. Sometimes, they interpret in this sense verse
29:69:

el 20 1 35 U2 5540 63 e 0o

“And those who strive in searching Us, —- We will certainly
guide them to our paths”.

As for scientific fields proper, Islamic civilization did not
know the practice of limiting anyone’s freedom to seek knowl-
edge on account of incompatibility with religion.

7. Methodological Skepticism
The Qur’an calls upon its adherents to think critically and de-
cry epigonism (taglid), i.e., blind adherence to views inherited
from the past [2:170, 43:22-24] or propagated by opinion leaders
[33:67].

The principle of methodological doubt is founded in the
following Qur’an verse describing Abraham’s (peace be upon
him) desire to ascertain the truth of resurrection:

IO T Y S S A ST 02 ez .
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“My Lord! Show me how Thou givest life to the dead. / -
Dost thou not then believe?! / - Yea! But to satisfy my own
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«/Inst coMmHEeHUA (waxK) MbI IMeeM GOJIBINE TIPAB, HEXKEIH
ABpaam», — KaK-TO IPOKOMMEHTHUPOBAJI JAHHBIN CTUX TPOPOK
Myxammay (12 61arocJI0BUT €ro AJUIax ¥ IPUBETCTBYET).

CyHHa IMOBECTBYET TaKkKe, KaK HEKOTOPbIE MyCyJIbMaHe
ceropau nepes; [Ipopokom Ha COMHEHUS, KOTOPBIE TOPO
TEP3AI0T UX JiyIllH, HA YTO TOT 3aMETUJI: «TO U €CTb MOJJINH-
Hag Bepal».

Hcxopst M3 3TUX IOJOKEHUI MyTaKaJJIIMBI (KaK MyTa3u-
JINTBI, TAK ¥ alIapPUTBI-MATYPUUTHI) YIMIA O COMHEHUH KaK
HEOOXOIMMO IPEATOCHUIKE TIOJTMTHHOM BEPBI M ICTUHHOTO
3HAHMS. A HEKOTOPBIE U3 HUX JIa’Ke OOBABJISIN CKEIICHC TIep-
BEUIINM PETUTHO3HBIM JIOJTOM MyCyJIbMaHIHA.

K co6cTBenno HayaHoli cdpepe NPUHIUIT COMHEHHS ITPU-
MEHSUIN ele MyTa3uauThl. Tak anp-/[)Kaxus mpoBOANII OIBITHI
HaJ[ )KUBOTHBIMH C I€JIBIO IIPOBEPKU HEKOTOPBIX ITOTO0KEHUIA
ApPUCTOTEIEBCKON 300JI0TUH, aTb-/l)Ky66an Hamcan He-
CKOJIBKO TPAKTATOB B ONPOBEP)KEHNE €CTECTBEHHOHAYYHBIX
B3IVISIIOB TOTO 3k€ APUCTOTEIS.

8. MpakTHYyecKan opueHTaluA
IpuHIunIaIbHas BaXKHOCTD TPAKTUIECKOH (KaK MOPaJIbHO-
STHYECKOM, TaK U TEXHOJIOTO-ITPON3BOJACTBEHHOI) CTOPOHBI
HayKH BBITEKACT U3 I[eHTpaabHOM st Kopana Mbicin o exns-
cTBe Bephl (uman) U gesuus (‘amars). A mpopox Myxammar
(ma 6y1aroc1OBUT €ro AJUTax ¥ IPUBETCTBYET) HACTABIIAI CBOUX
TOBAPHIIEH MOJIUTHCH BOTy O JapOBAHUM «ITOJTE3HOTO 3HAHMS»
(‘urvm nagu’), m cam oH gacToO B3BIBAL: «boxXke ymacu oT 3Ha-
HUS, KOTOPOE He IPUHOCUT ITOJIB3bI!»

Io/utMHHAS y9€HOCTD IPEAIIOIATAeT BEICOKYIO HPABCTBEH-
HOCTb, HA60KHOCTE. B aTOM cMbIcie Kopan yuauT:

AWH] 23Ls bo iy G l:s[

«H13 pa6os Boxxpux nmogmmauo Gosarcs Ero | Imenno
JIIOH yIeHBbIe» [35:28].

Orciofa — UMIIEPaTHB O MOPATBHON OTBETCTBEHHOCTHU
JIOJIEN HAYKU.

Cireyst KOpaHIMIECKOM OPHEHTALNH Ha ITOJIe3HOE 3Ha-
HUe, yaeHble kaaccudyeckoro Mcemama crpemMmucs K npe-
OJIOJICHHIO IIPEUMYIECTBEHHO CIEKYISTUBHOTO XapaKkTepa
JPEBHETPEYECKOM HAYKH, K COEIUHEHUIO HAYKH U IIPAKTHUKH,
TEOPETUIECKOTO 3HAHMS U TEXHIUIECKoro aeiictus. C aTuM
CBSI3aH U MHTEPEC K dKCIIepUMeHTHpoBaHmio. HekoTopbix
MyTa3UJIUTOB JJaXKe OOBUHSIN B IPEAIIOUYTEHUH OITBITOB HAJL
cobGakaMM U ITETYXaMU aKTaM Giarodectus. Tak B TBopuecTse
MyCYJIbMAHCKHUX MbIcuTenel (anb-/xaxns, an-Hazzam, M6H-
anp-XaiicaM, anb-bupyHu u 1p.) 6bLIHM 37T0XKEHBI OCHOBBI
SKCIEPUMEHTATBHON HAYKH 3a/I0JITO JIO €€ BOZHUKHOBECHMUS
B 3anajguoit Espone. #

heart. / - Take four birds; cut them into pieces, then put
them on every hill, and call to them: they will come to thee
[flying] with speed” [2:260].

“To doubt (shakk) we have more rights than Abraham”,
ran the comment on this verse by the Prophet Muhammad
(may Allah honor him and grant him peace) at some time.

The Sunna also tells us how some Muslims complained
to the Prophet about doubts that sometimes plagued their
souls, to which he remarked: “This is the true faith!”

Based on these provisions, the Mutakallims (Mutazilites
and Asharites-Maturidites) taught that doubt was a necessary
precondition of genuine faith and true knowledge. Some of
them, moreover, even declared skepticism the first religious
duty of Muslims.

To the scientific field proper the principle of doubt was
applied since early period, by Mutazilites. Thus, al-Jahiz con-
ducted experiments on animals to test some of the provisions
of Aristotelian zoology, al-Jubbai wrote several treatises in
refutation of the same natural views of Aristotle.

8. Practical Orientation
The fundamental importance of the practical (moral and ethi-
cal as well as technological) side of science derives from the
Qur’an’s central idea of the unity of belief (iman) and deeds
(‘amal). The prophet Muhammad (may Allah honor him and
grant him peace) instructed his companions to pray to God
for the gift of “beneficial knowledge” ( ilm nafi’), and himself
often cried: “God, I seek refuge with You from knowledge that
is of no benefit!”

True science involves high morality and piety. In this sense,
the Qur’an teaches:

“Those truly fear God, among His servants, who are
scholars /learned people” [35:25].

Hence, the imperative of the moral responsibility of men
of science.

Following the Qur’an guidance on useful knowledge, schol-
ars of classical Islam sought to overcome the largely speculative
nature of ancient Greek science and to join science and prac-
tice, theoretical knowledge and technical activities. Related to
this was their interest in experimentation. Some Mutazilites
were even accused of preferring experiments on dogs and
roosters to acts of piety. So, the foundation of experimental
science were laid in the work of Muslim scholars (al-Jahiz,
an-Nazzam, Ibn-al-Haytham, al-Biruni and others) long before
they appeared in Western Europe. #%
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PenurnosHoii

u punocodckmii
PalMOHANM3M KaK MOCT
MeXay Tpaauuuen

M MOAiepHM3aluen

[oxkrop 333apauH Pe3sa Hepkap, uneH
YyeHoro coBeTa MexxayHapoaHoro
yHuBepcuTeTa «Anb-MycTtada»

Bo umsa Annaxa Muroctusoro u Munocepaaoro!

OCKOJIBKY Pa3yM — 3TO CITOCOOHOCTD YeI0BEKa K ITOCTH-

JKEHIIO, OYE€BUTHO, ITO €My CBOHCTBEHHO OCTUTATh

obmue MOHATHA U TpobaeMbl. Uepes HX oco3HaHMEe
Yes0BEIECKUI Pa3yM OOPETaeT CIIOCOOHOCTD MBICTHUTD.

ITpu Takom oTIpesiesIeHnN PariOHaTbHOCTD BBICTYIIAET KaK
MBIIIEHUE U TPUBEPKEHHOCTD TOJIOCY pa3yMa Kak B TEOPETH-
YeCKOM (KOTHHUTHBHOM) ILIAHE, TaK U B IIJTAHE IIPAKTHYECKOM.

OueBUHO, UTO YEJOBEK OOIANAET HE TOTBKO PA3yMOM
U 3BHAHHEM: €My TaK)Ke CBOMCTBEHHBI 9MOIIUU U OIIPE/ICIICH-
HBIE MTOBEJICHIECKHE YCTaHOBKU. OH He JIOJDKEH JIOIyCKaTh,
9TOOBI TEOPETHUYECKAs PAIMOHAIBHOCTD BIIAJAIA B IO~
YMHCEHUEC HEKOTHUTUBHBIM 3JIEMEHTAM, 066peraTb €€ OT ux
BJIMSTHHASA, XOTS B PAITMOHAJIbHOCTHU HpZIKTI/I‘IeCKOI‘/JI BJINAHUEC
HEKOTHUTUBHDLIX 3JIEMEHTOB (M()TI/IB7 HaMCpCHI/Ie, CKJIOH-
HOCTB U OMOIUsI) HEU30EKHO.

Bce peiicTBrs yeoBexa MOTUBUPYIOTCS €TO CTPEMJICHIEM
K COBEPIIEHCTBY, YJOBOJBCTBHUIO U CYACTHIO, TO €CTh HEKOTHU-
TUBHBIMU dIeMeHTaMU. UTO XKe KacaeTCs PA3INIeHUs MEK/Y
6J1arOM Y UICTUHHDBIM CYaCTbEM, TO 3TO — KOTHUTUBHBIU 3J1€-
MEHT, HO B JAHHOM Cﬂy‘lae peqb UnaeT o peaJII/ISaI_[I/II/I BI)II_Hey-
IIOMSAHYTDBIX MOTUBOB. PasyM JOJIKEH praBJ’IHTb nmu, qTOOBI
OHM HE TOJIKAIN YeJ0BEKA K YPE3SMEPHOCTH WM, HAITPOTHUB,
K HEOpEXEHMIO B 4eM-Tu60. Pemurus Taxxe JOMOMHAET pas-
YM, BE/(b, IIOTIAB BO BJIACTH CKJIOHHOCTEH, YeJ0BEK COOBETCS
C IIyTH, KOTOPBIN BEAET K UCTUHHOMY CYACThIO. CKJIOHHOCTU
IIOJIOGHBI IBMDKYIIEH CHUIe, HO MM HyKeH «(pOHApb», KOTOPBIi
OCBeIas GBI M JOPOTY, U €CJIH YeT0BEK, JBIKUMBIN NMH,
GyzeT BUJIETD IEPET COOOM 3TOT CBET, OH JOCTUTHET IEJIN.

C10BO «CyHHA» B 2pAGCKOM SI3BIKE O3HAYAET CIIOCO0,
TEHJECHIUIO, ONPEAEIECHHDINA METO/|, MBIILJICHUA U CTPOTO
OIIpEEIEHHYIO IPAKTUKY. B MycyIbMaHCKOI e KylIbType
«CYHHa» — 3TO Cyry00 aKCHOJIOTNYECKOE IIOHATHE: DTUM
CJIOBOM O0GO3HAYAIOTCSA U3PEUCHUS, IOCTYIIKH U YCTAHOBJIE-
Hus [Ipopoka (1a 61aroc10BUT ero AjulaX U IPUBETCTBYET).
IToatomy eit HEOOXOAMMO CJIENOBATD, U IS MYCyJIbMaH OHa
CBsIIII€HHA.

Religious and
Philosophical
Rationalism as a Bridge
Between Tradition

and Modernization

Dr. Ezz al-Din Reza Nejad, Member
of the Science Council of Al-Mustafa
International University

In the name of Allah, Most Merciful, Most Gracious!

s the mind is a person’s ability to comprehend, obvi-

ouslyitisinherent to perceive general concepts and

problems. Through their awareness, the human
mind acquires the ability to think.

Under this definition, rationality acts as a way of thinking
and a commitment to the voice of reason in theoretical (cog-
nitive) terms, and in terms of practice.

Obviously, a person has not only intelligence and knowl-
edge: one is also inherent of certain emotions and behaviour
patterns. A person should not allow theoretical rationality
to fall into submission of non-cognitive elements, protect it
from their influence, although in practical rationality the
impact of non-cognitive elements (motive, intention, inclina-
tion and emotion) is inevitable.

All human actions are motivated by one’s desire of perfec-
tion, satisfaction and happiness, which are non-cognitive
elements. As for the distinction between benefit and true
happiness, it is a cognitive element, but in this case, we are
talking about the implementation of the above-mentioned
motives. The mind must control them, so they would not
push a person to extremity, or on the contrary, to negligence.
Religion also complements the mind, because as soon as a
person is guided by inclinations, he goes astray from the path
that leads to true happiness. Inclinations are like a driving
force, but they need a “lantern” which would light the way,
and if a man driven by them sees the light in front of him, he
will reach the goal.

The word “Sunnah” in Arabic means a way, a trend, a cer-
tain method of thinking and a well-defined practice. In the
Muslim culture “Sunnah” is a purely axiological concept -
the word is used to define sayings, actions, and regulations of
the Prophet (may Allah bless him and greet him). Therefore,
itis necessary to follow, and it is sacred to Muslims.

In the context of the study, this concept has the broadest
sense: it comprises the ideas, beliefs, and norms of behaviour
inherited from the past and in general all the manifestations
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B koHTEKCTE JAHHOTO UCCAENOBAHUS 3TO IIOHITHE UMEET
CaMBIif IUPOKUIT CMBICII: OHO OXBATBIBAET HJEH, YOEKIE-
HUS ¥ HOPMBI IIOBEAEHUS, YHACJIEOBAHHBIE U3 IIPOIILIOTO,

1 BOOOIIE BCE NMPOSABICHUS IPEIBIAYIINX 3II0X, X KYJIBTYPhI
W IUBIIA3AIN. PasymeeTcs, Bce OHU JIOJKHBI ITOBEPATHCS
pesurueii 1 pasyMoM, YTOObI MBI MOIVIM Pa3IMdaTh 30POBOE
1 60JIbHOE, ITPABETHOE U HETIPABEHOE.

CJI0BO «MOJEpHU3AIMS» O3HAYAECT, C HEOOIBIIIMHI OrOBOP-
KaMH, TO e, 9TO U CJIOBO «MojepH». ITox MogepHusanmei
MBbI IIOHUMAaEM COBOKYHHOCTI) TCH,Z[CHL[I/II;'I n BOSSpCHI/II;’I,
c(OPMHUPOBABIINXCS B HAyKe, B OOIIECTBE, B SKOHOMUKE
M B IIOJIMTUKE HA HpOTH)KCHI/II/I HpI/IMCpHO tIeTpreX IIocaen-
HUX CTOJIETUM.

OTTaJIKI/IBaHCb OT 3TUxX HOHHTI/IIL/'I, MBbI HOCTapaeMCH oT-
BETHUTBH Ha CJIEJIOIUI BOIIPOC: KAK, YIUTBIBASI CPa3y sKe BO3-
HHKAIOIIee B HAIIeM CO3HAHHUU ITPEJICTABICHHIE O IPOTUBO-
peurie Mesky HacaeAUeM U MOJIePHU3AIUEH, Pa3PEITUTh 3Ty
MPO6IEMY, YTOOBI JOGUTHCS TAPMOHUH MEXKTY HUMH?

COBpEeMEHHBII MUP, CYUTAIOT HEKOTOPBIE, OTKA3AJICSI OT
TPaJUIUH, HE PYKOBOACTBYACH IIPH 3TOM JOorukoit. Kirou
K IOHUMAaHUIO 3TOI>’I HpOG]ICMI)I aaetr I/IBY‘ICHI/IC I/ICTOpI/II/I
CpeaHeBeKoBOH U coppeMennoii Esponnr. B cpennesexosne
Hayka, puaocopus, HOJIUTUKA U Ipyrue cpephl 5KU3HU GBI
HOJYMHEHB] BJTACTH IepKBU. ECTECTBEHHO, TaKkoe MONIoKeHne
JieJ1 IPOTUBOPEUNIIO BCIKON PAIMOHATBHOCTH, Y COBPEMEH-
HBII MHP BOCCTaJI IPOTUB HETO. Tak BO3HUK PAIIMOHATI3M.

CaMbIM BOXKHBIM OOCTOATETBCTBOM OBLIO TO, UTO IIPO-

TUB PAIlMOHATM3MA BBICTYIIATA HE TOJBKO IIEPKOBb. EnBa
BBIPBABIINCH U3 JIAI LIEPKBU, COBPEMEHHBIN MUP CPa3y XKe
I1o11aJ1 B HOBYIO JIOByI_HKy. I/I36aBI/IBH_II/ICI) OT BJIACTU Tpa,Z[I/I'
IINH, OH B CBOEH OIIEHKE CPETHEBEKOBOM SITOXH COBEPIIILI
rpyoyIo OIMUOKY, OTOXKIECTBUB HHCTUTYT IIEPKBU C PETUTHET.
Taxum 06pa3om, 3a OCBOOOKICHIEM OT LIEPKBU IOCJIE0BAIA
SMAHCUIAIUS OT PEJIUTUHU. 3a TUM MOCJIET0BATA U APyras
OIMOKA: PALIMOHAIN3M ObLI CBEIECH K ONOPE UCKIIOUUTEIBHO
Ha 3HAHUI, HOJIY‘{CHHI)IG BMHI/IpI/I‘{eCKI/IM HyTeM, n yTBepI[I/I'
JIOChb MHE€HME, YTO BJIACTb HA/, HpHpOI[Oﬁ — 3TO U €CThb HyTI)

K UcTUHE. B pesynbrare MOJEPHICTCKOE MBIILIEHHE COUIOChH
C HpaBI/IJIbHOFO HYTI/I, HpOHBJIHH ‘lpeSMepHOCTb B OJHOM U HE-
Ope’KeHue B JIPyroM.

Hpnen, ybesxxneHns, o6b19an U OBEACHIECKHIE MOJEIU, KO-
TOpre MBbI yHaCJIe,Z[OBaJII/I oT HpOI_HJII)IX HOKOHCHHﬁ, HE O0JIXK-
HbBI BO3BOAUTBCA B A0COMOT. HanpoTus, Mbl yOEKIEHDI, 4TO
TPAAUIMU CJIEyeT OLIEHUBATh HA OCHOBE OOBEKTHBHBIX
KPUTEPUEB, C HIOMOIILIO KOTOPBIX MbI MOKEM OIIPEAE/IUTD,
qTo U3 HpOHIJIOFO SIBJISICTCS HpaBI/I]II)HI)IM, agyTo — Henpa—
BUIbHBIM. Ha Hamm 3w, K YMCIy TAKUX KpUTEPUEB, HAPSTY
C TeMH U3 HUX, KOTOPBIE [TOJIyIeHbI Yepe3 60KeCTBEHHOE
OTKPOBEHMUE, IPUHAICKUT pasyM. I B mepByio ouepenb 3TO
Pa3yM peIHUrHO3HbIN, CAKPAIbHBII, CBET KOTOPOTO ITO3BOJIUT
HaM OYUCTUTD IPOILIOE OT OTKIOHEHUM U 3a0.IyKCHIIL.
Benp MogepHHU3AIUsI, MOAEPH U IIPUHIIUII IPUHSITUS CAMO-
CTOSITEIbHBIX PEIIEHU IPU UTHOPUPOBAHUHU PETUTHO3HOTO
paLroHaIN3Ma He CIIOCOGHBI IIOJHOLIEHHO UCIIOIb30BATh

[HokTop 333apauH Pe3a Heppkag 8o Bpems Dr. Ezz al-Din Reza Nejad during
CBOEro BbICTynneHus Ha |l MexxayHapoaHow his speech at 2nd |nternational
Hay4Ho-06pa3oBaTenbHON KoHdEepeHLUn Scientific Educational Conference
«Burnesckue ytenns». CaHkT-lNetepbypr, "Bigiyev readings". Saint Petersburg,
18mana 2015 18 May 2015

of previous eras, their culture and civilisation. Of course, they
all have to be tested by religion and reason, to distinguish the
healthy and the ill, the righteous and the unrighteous.

The word “modernization”, with a few reservations, has
the same meaning as the word “modern”. Under modernisa-
tion we understand a set of trends and attitudes which have
formed in science, in society, in economy and in politics in
the last four centuries.

Based on these concepts, we will try to answer the following
question: how to solve this problem, to achieve harmony, de-
spite the immediately emerging idea of the conflict between
heritage and modernisation in our minds?

Some believe that the modern world rejected tradition
without being guided by logic. The key to understanding this
problem lies in studying the history of medieval and modern
Europe. In the Middle Ages, science, philosophy, politics and
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MHCTPYMEHTBI ITIO3HAHUS JUIST JOCTYDKEHUS CYACThS U B 3TOM,
U B THOM MHUpE.

HepHuMaHue K pariuoHaJIN3My CO CTOPOHBI CTOPOHHHIKOB
TPAIUIIOHAIN3MA (KaK PEJIUTHO3HOTO, TAK U HEPETUTHO3HO-
r0) MPOU3BOAUT OOMAHHOE BIIEYATICHIE HA COBPEMEHHBIHI
Mup. Bee HapopI ke IMOCTpajiaii OT MOPOKOB 060X Ha-
IIpaBJICHUIA — U MOJIEPHU3MA, KOTOPBII BUAUT ONOPY KUZHU
U CYACTBS Y€JI0BEKA B UYBCTBE U OIIBITE, U TPAAUIIMOHATII3MA,
KOTOPBII TIOHUMAET YCIEX CIUIITKOM Y3KO M OTKAa3bIBACTCS
HpI/I6eFaTb K paayMy B ITIOCTUKEHU N pCIII/II‘I/II/I n OTKpOBCHI/I}I.

HpeﬂCTaBHﬂeTCH OYE€BU/JIHBIM, UTO FapMOHI/ISaHI/Iﬂ ,Z[ByX
HadvaJI IPeIIoIaraeT ONTUMaJIbHOE HCIIOIb30BAHUE CPEJICTB
ITO3HAHUSA C I[EJIBIO YCTPAHEHUS IPOTHBOPEUHS MEXKTY
TPaJUIUIA 1 MOJEPHU3ANMEN U IPEOJOJEHUS BHINIEYIIOM -
HYTBIX TpynHOCTeH. B Mcmame 60kKecTBEHHOE OTKPOBEHHE
U TIO3HAHHE, OCYIECTBIISIEMOE C €TO IIOMOIIBIO, COCTABJISIOT
CaMOCTOSITEIbHBIN UCTOYHUK ITO3HAHUS — Hapﬂ,z[y C IIO3HAHU-
eM ‘IYBCTBCHHI)IM, paLH/I()Ha]II)HI)IM " COSCpHaTe]II)HI)IM.

HOSTOMY MbI CHUTAEM, YTO SMHI/IquCCKHC " paI_lI/IOHaJ'IL'
HBbIE HAYKH, PABHO KaK U 330TEPUUIECKHUIT OIBIT, €CJIU OHU
pyKOBOI[CTByIOTCH HpaBI/IJII)HI)IM METOAOM, HE HpOTI/IBOpe'
gaT 60rOOTKPOBEHHOMY YUEHHIO. MBI TAKKE CIMTAEM, UTO
Cpamennpiii Kopan Bo Bceli ero 1noiHoTe u HenpepexkaeMas
Cynna ITocrananka Ajutaxa (1a 61arocJIOBUT €ro AJmax
U IPUBETCTBYET) HE COAEPKAT B cebe IPEANICAHUIT, TPOTH-
BOPEYAIIUX PA3YMY.

KoneuHo xe, Bce TpU HHCTPYMEHTA IO3HAHUS (PasyM,
SMIIMPHUYECKUI OIBIT U CO3EPLAHNE) HE MOTYT CAMU IO cebe
OBbITh NICTOYHUKOM MO3HaHUsI. OTCIO/1a BBIBOA: 6OKECTBEHHOE
OTKPOBEHHE IO CBOEMY COJEPKAHUIO MIMPE, €M PAIUIO-
HAJIbHOE IIO3HAHME, OYAyIH IPU 3TOM CBOOGOAHO OT OITHOOK,
CBOﬁCTBeHHbIX OCTAJIbHBbIM NCTOYHHUKAM IIO3HAHU .

Takum 06pasoM, QpyHAAMEHTAILHBIE OCHOBBI PEIUTHO3HO-
TO Y‘ICHI/IFI B I/ICJIaMe HEU3MCHHDI. OHU HE 3aBUCAT OT TCUYCHU
BpEMEHH U nporpecca Hayku. CaM 4eI0BeYeCKUil pasym
U HAyYHBIH POTPECC MOATBEPKIAIOT 3TOT TE3UC, IIOCKOJIBKY
OHH HE MOI'yT OHpOBepI‘HyTb HU OAMH 13 OCHOBOIIOJJIAralommnx
pennrno3sbix npuHIunos Mcrama, Takux kak eIMHOO0XKHE,
60KECTBEHHOE OTKPOBEHUE, IPOPOYECTBO U BEPA B 3arpoo-
HyIO JKU3Hb.

MopepHU3M, OMUPAIONUIICA HA METO/bI IO3HAHUS, pa3pa-
6oraunble [erenem, Jlekaprom u KanToM, He B CHIaX yMaIuTh
JOCTOUHCTBO CTOJIIOB UCIAMCKOTO BEPOYIEHUs], A BCE, UTO
CTaJIO CJIEeACTBUEM 60pb6bl C OTAE/IbHbBIMN peJII/II‘I/IOSHI)IMI/I
y‘{eHI/IHMI/I B HEMCJIAaMCKHUX O6IlleCTBaX, HerI/IMeHI/IMO K HC-
JIAMCKOMY BEPOYIEHUIO, KOTOPOE 3IDKAETCS HA GOKECTBEH-
HOM OTKPOBEHUM U HA JJOKA3ATEIbCTBAX, JAHHDBIX PA3yMOM,
qyBCcTBaMU U co3eprianueM. C 3TOM TOUKU 3PEHIST MEXIY
TpaguIel 1 MOAEPHU3MOM HET HUKAKOTO IPOTHBOPEUUSL.
Boiee Toro, pasBuTre METOLOB IIO3HAHUS IOATBEPIKAACT
HEe3bIOJIEMOCTb TPAAULINY U BO3MOXXHOCTD €€ COCAMHECHIUS
C MOJECPHU3MOM.

Bre BCIKOTO COMHEHUSI, MOAEPHU3M He B COCTOSHUN
OTPHULIATh OCHOBOIIOJIATAIONIIE HellpepeKaeMble HCTHHBI —

other spheres of life were subordinated to the authority of the
church. Of course, this situation was contrary to any rational-
ity, and the modern world rebelled against it. Thus rational-
ism appeared.

The most important fact is that not only the church opposed
rationalism. Barely escaping from the clutches of the church,
the modern world immediately discovered itselfin a new trap.
By disposing of the authority of tradition, it made a mistake in
its assessment of the Middle Ages by equating the institution
of the church and religion. Thus, the liberation from church
was followed by the emancipation from religion. This was fol-
lowed by another mistake: rationalism was reduced to relying
solely on knowledge acquired empirically and it was commonly
established that authority over nature is the way to the truth.
As aresult, modernist thought lost the right path, showing
extremity on one side and negligence on the other.

Ideas, beliefs, customs and behavioural patterns which
we have inherited from previous generations, should not be
exalted and declared obsolete. On the contrary, we are con-
vinced that traditions should be assessed based on objective
criteria, using, which we can determine what from the past
isright, and what is wrong. In our view, among such crite-
ria, along with those obtained through divine revelation, is
the mind. First, it is the religious, sacred mind, the light of
which will allow us to cleanse the past from deviations and
errors. After all modernisation, modernity and the principle
of making independent decisions while ignoring religious
rationalism are incapable to fully use the tools of knowledge
to achieve happiness in this and the next world.

Inattention to rationality on the part of supporters of
traditionalism (both religious and non-religious) produces a
deceptive impression on the modern world. All peoples have
suffered from vices of both movements — modernism, which
sees the pillar of human life and happiness in feeling and
experience, and traditionalism, which understands success
too narrowly, and refuses to resort to reason in understand-
ingreligion and the Revelation.

It seems obvious that the harmonisation of the two
principles implies an optimal use of knowledge in order to
eliminate the contradictions between tradition and mod-
ernisation, and to overcome the above difficulties. In Islam,
the divine revelation and knowledge, carried out using it,
constitute an independent source of knowledge - along with
perceptual, rational and contemplative knowledge.

Therefore, we believe that the empirical and rational sci-
ences, as well as esoteric experience, if they use the correct
method, are not contrary to the divinely revealed teachings.
We also believe that the Holy Quran in its entirety and the
irrefutable Sunnah of the Messenger of Allah (may the Allah
bless him and greet him) did not contain regulations that are
contrary to reason.

Of course, all three instruments of knowledge (reason,
empirical experience and contemplation) can not in itself be
asource of knowledge. From this, we can make a conclusion
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MwuHuaTiopa «CobpaHue
MyAPELOB» U3 PYKOMUCK
«Matepuua» Huzammn
MaHpkesw (MpaH,
1560-1580T.)

Miniature «The Council of
Sages» from the manuscript
«Quinary» of Nizami Ganjavi
(Iran, 1560-1580)

GOTOB/IOXHOBEHHDIE, paIllMOHATbHbIE 1 HaydHbIe. C apyroii
CTOPOHBI, TPAJUIMOHAIN3M, HE OIMPAIOIMUIACA HA PasyM, He
B CHUTaX PETaTh IPOGIEMbI IIO3HAHUSA U MTOBEEHUS YETOBEKA.

Taxum 06pa3oM, MBI IPUXOJAHUM K 3aKIIOUEHHIO, YTO NMEH-
HO PEeJUTHO3HBIN 1 (PUITOCO(DCKMIA PAIIOHATI3M CITOCO6EH
MPOJIOKUTDb MOCT MEK/Ty TPAJUIUEN U MOJEPHU3MOM B HbI-
HEINIHIOIO 3TOXY. #

that the divine revelation in its content is broader than ratio-
nal cognition, while being free from flaws inherent to other
sources of knowledge.

Thus, the fundamentals of the religious teachings of Islam
are immutable: they do not depend on the passage of time
and the progress of science. The human mind itself as well
as scientific progress confirm this thesis, because they can
not refute any of the fundamental principles of the Islam,
such as monotheism, divine revelation, prophecy and faith in
afterlife.

Modernism, based on cognition methods developed by
Hegel, Descartes and Kant, can not belittle the virtue of the
pillars of the Islamic faith. Not all that was a result of the fight
against certain religious doctrines in non-Islamic societies is
applicable to the Islamic doctrine, which is based on divine
revelation and evidence, given by mind, feelings and contem-
plation. From this point of view, there is no contradiction be-
tween tradition and modernism. Moreover, the development
of methods of knowledge confirms the inviolability of tradi-
tion and the possibility of its connection with modernism.

Without a doubt, modernism is not capable of denying
the fundamental indisputable truths - the divinely inspired,
rational and scientific ones. On the other hand, traditional-
ism, not based on reason, is unable to solve the problems of
human cognition and behaviour.

Thus, we conclude that precisely religious and philosophi-
cal rationalism is able to build a bridge between tradition and
modernism in the current era. #
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Mcnamckoe
pedopmatopckoe
ABMKeHue pybexa

XIX — XX croneTui:
B3rnaj Ha HAyKy

u cuctemy obpazoBanus

CseTnaHa KupunnuHa, JOKTOP MCTOPUYECKMX HAyK, Npodeccop kadeapbl
nctopwum ctpad brvskHero n CpegHero Boctoka MHcTUTYTa cTpaH Asnmn n Abpurku
Mockosckoro [ocyaapcTBeHHoro YHnsepcuteta umenn M.B. JlomoHocoBsa

CJ1aMCcKo€e peOPMATOPCKOE IBIKEHIE, 3aPOJIBIIECECsT

B Erumrre B 70-b1e — 80-roapr XIX croseTusi, mpeacrasis-

JIO COBGOM BKHYIO COCTABJISIONIYIO YaCTh BCEAPaGCKOro
OKUBJICHUS KYJIBTYPHOM U MJICOTOTTIECKOM JKU3HU, TIOTYIHB-
mero Hazpanue Haxna — Bosposxienne. ITpusHaHHBIM JIIIEpOM
U 1JI€0JIOTOM Pe(OPMATOPCKOTO ABIKEHUS, THUITUATOPOM
pean3aInuy Ha MPaKTHKE Psfla €ro KIIOYEBbIX ITOJIOKEHIIA
cran meiix Myxamman Ao (1849-1905) — ocosHaHHBII pary-
OHAJINICT, BBIIAIONIIIACS MyCYTbBMAHCKHUI TEOJIOT KOHIIA SITOXH
Hosoro Bpemenn. BoyiBunyB B KaueCTBe ITABHOM €N CBOEH
JIeSITETIBHOCTH PEJTUTHO3HYIO pedopMy (asv-ucrax ad-0unui),
Myxammazn AG10, Tak ske KaK €0 CTOPOHHMKH U ITOCIIE[0BATe-
JIM, HUA B KOEI Mepe He paToBaJ 32 KOPEHHOE IPe06Pa3oBaHme
U IIEPECMOTP OCHOBOIIOJIATAIOIIUX PETUTHO3HBIX JOTMATOB,
IIPU3BaB K BO3poxaeHuIo Mcrama B ero mepBosaHHoit
YHCTOTE ¥ BO3BPATY K €I IIPEKHEMY BeInanIo. B To sxe Bpemst
OHH PaTOBAJHN 32 ouMIeHre McramMa OT HAKOIUIEHHBIX 32 BEKA
MCKKEHUI M HACJIOEHUH, OT 6uda’ / ¢ du (6ud‘ a / ds.Js—apad.
«HOBIIECTBO» ) — IO3HEUIINX HOBOBBEICHUI PEIUTAO3HO-TOT-
MaTH9YECKOTO XapaKTePa: IMOJJOOHbIE HAITACTOBAHIS BUICINChH
1M KaK «HaKHIIb» Ha IIOBEPXHOCTU UCTUHHOM Bepsl. TeM caMbiM
OHH BCTAJIM HA IIyTh AKTUBHOTO NpHcriocobaenns Mcrama k
JUTHAMHYHO MEHSIONIMCS OOIECTBEHHBIM YCJIOBUSM.

ITpuBepIKEHIBI NCTAMCKOTO pe(OPMATOPCKOTO JIBIKCHIS

IIPOSIBUJIM 3HAYUTEIbHYIO THOKOCTb B PEIIEHUH OHOM 13
(yHIaMEHTAILHBIX IPOGJIEM PEIUTTO3HO-(PUIOCOPCKOM
MBICJIH — ITPOGIEMBI B3AaMOOTHOIIEHUS BEPBI ¥ 3HAHMS. B nx
Pa3paboTKaxX 3HAYUTEILHOE MECTO 3aHSIH BOIIPOCHI O CO-
OTHONICHUH HAyKU M PEJIUTHH U O POJIA U 3HAYEHUN HAYKH
B JKM3HH OOINECTBA, YTO AUKTOBATOCH PAIMOHAIN3MOM UX
KOHI[ENITYaTbHBIX TOCTpOoeHuI. OCBAIas aBTOPUTETOM
PEIUruN TBOPYECKYIO JIEATENLHOCTD, pe(OPMATOPHI YAETIAIN
CyIIECTBEHHOE BHUMAHME JJOKa3aTeIbCTBAM TOTrO, uTo Mctam
COAEPXKUT B ce6€ OCHOBHBIE ITOCBLIKH JIISI HAYIHOTO HCCIIEN0-
Banus. ITo mprcm Myxammana A670, Hayka sBJISETCS CAMBIM
CHJILHBIM OPYKHEM B MUPE, U MyCyJIbMaHE OOPeIn CBOE CYa-
CThbE B TOM, UTO UX PEJIUTHUs PACKPbUIA AYITy HAYKE U CTHMY-
nupyet ee pazsutue. Pepopmaropsr yreep:xmamu, aro Kopan

The Islamic Reform
Movement at the Turn
of the 20th Century:

a Look at Science and
the Education System

Dr. Svetlana Kirillina, PhD. in history, Professor, Department
of Middle and Near East History, Institute of Asian and African
Studies, Lomonosov Moscow State University

he Islamic reform movement which began in Egypt in

the 18705 and 18805 was an important component in

the pan-Arab revival of cultural and ideological life that
came to be known as the Nahda, or Rebirth. The recognized
leader and ideologue of the reform movement, who put into
practice arange of its key tenets, was Muhammad Abduh
(1849-1905), a deliberate rationalist and the outstanding
Muslim theologian of the end of the modern era. While the
main aim of his work was religious reform (alislah al-dinni),
Muhammad Abdubh, like his supporters and followers, in no
way called for a radical transformation and reappraisal of the
fundamental religious dogmas, but rather dreamed of a revival
of Islam in its pristine purity and a return to its former glory.
At the same time, they called for the purification of Islam from
the distortions and accretions that had accumulated over the
centuries, from bida’ / g s (bid' a / ds 93— Arabic. “novelty”),
from later innovations of a religious and dogmatic character:
these incrustations were seen by them as “scales” on the surface
of the true faith. In this way they set out to actively adapt Islam to
the dynamically changing conditions of society.

Adherents of the Islamic reform movement exhibited signifi-
cant flexibility when solving one of the fundamental problems
of religious philosophical thought, the problem of the relation-
ship between faith and knowledge. In their approach, they
devoted a lot of attention to the relationship between science
and religion and the role and meaning of science in the life of
society, due to the rationalism that informed their conceptual
premises. Appealing to the authority of religion in their endeav-
ors, the reformers spent a great deal of time developing proofs
that Islam contained the main premises necessary for scientific
research. Muhammad Abduh held in his thought that science
was the most powerful weapon in the world, and that Muslims
possessed the good fortune that their religion revealed the
soul of science and stimulated its development. The reformers
maintained that the Qur’an defined the broadest possibilities
for cognition and contained indications of the laws of the evolu-
tion of nature and society as well as all the modern achievements
of human thought. They were especially fond of noting that in
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VHusepcuTeT anb-Asxap

Mohamed Ouda

Al-Azhar University

oTIpesieseT M PoYaiiInie BO3MOKHOCTH MO3HAHUA U COZIEP-
JKUT yKa3aHHA Ha 3aKOHBI 3BOJIOIUHI TPHPOJLI M OOIIECTBa,
Ha BCE COBPEMEHHbIE JOCTIKEHUS JEJOBEUECKOM MBICIIH.
Onu 0c060 orMedanu ToT (PaxT, yTo eme B anoxy Cpennese-
KOBBA apabo-MycyIbMaHCKas HayKa IIOJOTBOPHO BINAIA HA
3amay. Myxammaj AG10 TOAUEPKUBATI, UTO apaObl BOCIIPHUHS-
JIU TPEYECKOE HACTEINE, BOOPYKIINCH IOTUKON ApHcTOTeN,
CO3TaTi XMMUIO U are6py u Bce 3To nepenanu Espore. ITo-
JIOGHDIE PACCYKIEHNSA ABUIICH OCHOBOM IS BEIBOJA O TOM,
YTO T MyCybMaH IPUIILIO BPEMSA BEPHYTD JOJIT, KOTOPDII
nexxuT Ha EBporre, BOCIIONTB30BaBIIEHCS B CPEAHEBEKOBYIO
3TOXY X HAYIHBIMU M KYJIBTYPHBIMH JOCTYXCHISMI.

CBou ycHIus aKTUBHCTBI ICJIAMCKOTO peOPMaTOPCKOTO JIBU-
JKEHWA HAIPABUJIN Ha TPUMHUPEHNE UCTaMCKOM YMMBI C Hay9HO-
TEXHOJOTMIECKUMU IOCTIDKEHUAMH 3anajia. Onpezenss ceou
TTO3UITIH ITO OTHONIEHMIO K €BPOIIEHCKOIT Hayke, MCIaMCKIe
pedopMaTOpPLI He CIUTAIH ITPENOCYTUTEIHHBIM 3aMCTBOBAHIE
€BPOIIEHICKOr0 HAayIHOTO U TEXHIIECKOTO OITBITA, CTOJIb HEOOXO-
JIMOTO JUIsl BO3POXKIEHU MyCyabMaHcKkoro Bocroka. Oxu mpo-
Bo3Tamanu: «MycyIbMaHe He MOTYT KUTh B YEIMHEHUN, OHI
JIOJKHBI OBITH BOOPYKEHBI TEM, YEM BOOPYKEHBI ipyrue». Byme-
CTE C TeM, CTOPOHHHUKH Pe)OPMATOPCKOTO IBIKEHHS BLICTYITH-
JI IPOTHUB HEOO[yMAaHHOTO 3aUMCTBOBAHMS F MEXAaHIMUECKOTO
TIepeHeCceHus eBPONEHCKIX JOCTIKEHIH B 061aCTH HAyKU U
o6ydeHHs Ha apadCkyIio 1ouBy. [1o X yOeskIeHIIO, aKTUBHOE
BHEZIPEHIIE EBPOTIENCKOM CHCTEMBI 06Pa30BaHIA CIIOCOOCTBOBA

the Middle Ages Muslim-Arab science had a fruitful influence
on the West. Muhammad Abduh emphasized that the Arabs had
adopted the Greek heritage, armed themselves with Aristo-
telian logic, created the disciplines of chemistry and algebra,
and transmitted all this to Europe. Similar judgments led to the
conclusion that the time had come for Muslims to pay back the
debt which was owed by Europe, which had taken advantage in
the medieval times of their scientific and cultural achievements.
The members of the Islamic reform movement devoted their
efforts to reconciling the Islamic Ummah with the scientific
and technological achievements of the West. In defining their
position viz-a-viz European society, the Islamic reformers did not
consider it reprehensible to borrow from the European scientific
and technical expertise that was so necessary for the revival of the
Muslim East. They proclaimed: “Muslims cannot live in isola-
tion, they must be armed with what others are armed with.” At
the same time, supporters of the reform movement were against
thoughtless borrowing and mechanical transference to Arab soil
of European achievements in the area of science and education.
Theywere convinced that the active inculcation of the European
system of education would lead to a weakening of faith, a drop in
morality and the dissemination of atheistic views among Muslims.
The religious-philosophical worldview of the Egyptian reform-
ers was inextricably linked to the idea of an enlightenment built
upon a “renewed” Islam that would recognize the power of reason
and freedom of the will. The unity of such religious views and edu-
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JI0 GBI OCTAGJICHUIO BEPHI, YIIAJKY MOPAIN U PACIIPOCTPAHEHHIO
ATENCTUIECKUX BO33PEHMIA CPEAU MyCYIbMAH.

Pennruosno-¢purocopckoe MUPOBO33PEHHE €TUIETCKIX
pedopMaTOpoB 6BUIO HEPA3PBIBHO CBA3AHO C UJeei Ipocse-
IEHUs, TOCTPOEHHOTO HAa OCHOBE «OOHOBIEHHOrO» Memama,
IIPU3HAIONIETO MOTYIECTBO PasyMa U cBOG0y Bon. ExuHcTBO
PEJIUTMO3HBIX BO33PEHMIA M IIPOCBENCHNS OHU PACcCMaTpHUBa-
JI B KAYECTBE UCXOHOM 6a3bI OOIECTBEHHO-TIOTUTIIECKOTO
U KyJIBTypHOTO nporpecca Mupa HMcrama. OHu caurtai, 94To
IIPOCBETUTEIBCKAS JI€ATEIbHOCTD CIIOCOOCTBYET YIyUIICHUIO
HpPaBOB M yKpeTuleHHIo Bepbl. FiMenno Myxamman AG10 BbI-
CTYIIMJI KaK aBTOP Y MHUIIUATOP OCYIIECTBJICHNS Ha IIPAKTUKE
paAna peopM B CUCTEME PETUTHO3HOTO OO PA30BAHMS.

B cBOMX IyGIUITUCTUYECKUX PabOTax, TAKKe KaK B Teope-
THYECKUX TPYAAX IO KOPAHUIECKOH sK3ereTuke, Myxammaz
A6710 ToIBEPT TOAPOGHOMY KPUTHYECKOMY aHAIN3Y CYIIe-
CTBOBaBIHyI() B TOT HepI/IOZ[ Tpa,Z[I/IL[I/IOHHYIO CI/ICTCMY O6p33()'
BAHUs, @ TAKXKe pa3paboTaj OCHOBHBIE KPUTEPHH U TpeGoBa-
HUSI, KOTOPBIE CJIEIOBAJIO YIECTh IIPU IIEPECMOTPE YIEGHOTO
nporecca ¥ pepOPMUPOBAHNN PETUTHO3HOMN IIKOJIBI.
BrriBuHYB TeopeTHYECKOE 0G0CHOBAHME CBOMX B3IVISJIOB HA
POJIb IPOCBENEHHS B IOCTYATEIbHOM PAa3BUTHH OOIIECTBA,
OH HpI/ICTyHI/IJI K HpaKTI/I‘ICCKI/IM Z[eI;'ICTBI/IHM. HpI/I €ro y‘{aCTI/II/I
B Havyaste 80-x rogos XIX B. 6bLT CO3/JaH KOMUTET IIO JIeaM 00-
Pa30BaHUA B paMKaX MHHHCTEPCTBA IpocBemenus Erumnra.

JearerprocTs Myxammaa AG0 Ha HUBE IPOCBENICHUS
B Erunre 6b11a HaJJOJITO IPEPBAHA B CBSA3H C €70 BBICBLIKOM
U3 CTPaHbI ITOCIe nojasienus B 1882 r. Boccranus 1Moj pyKo-
BOACTBOM AxMaja Opabu-naniu, 3a KOTOPBIM ITOCIEJ0BAIA
okkymanusa Erunra Bemuko6purtanueii. Paoras B Betipyre,
IJie OH IPOBEJ C HEKOTOPBIMHU IIEPEPBIBAMU T'O/[bI CCHLIKU
(1882-1888 rr.), Myxammas AGIO IPEACTABIII HA PACCMOTpPE-
HUE IIaBBI OCMAHCKUX YJIaMa — weliX-yAb-UCAaMa TPOEKT pe-
¢(opmbr 06pazoBanud B yueOHbIX 3aBefeHUAX OCMaHCKOM UM-
HepI/II/I. O,Z[HB,KO JA€TaJIbHBIC 1 HpOﬂyMaHHbIe Hpe[[]lo)l{eHI/Iﬂ
pedopmaTopa o nepecMoTpy CUCTEMbI OGYIEHUS C IEIBIO
YKPEIUIEHUS MO3UIUN PEJTUTMO3HOMN IITKOJIbI Y OCMAHCKHX BJIa-
CTell OTKJIMKA He HAalluIA. BepodaTHO, NX HACTOpKUBAJIA CAMa
JmIHOCTh MyxamMaga AG0 — IOIUTHYECKOTO CCHUILHOTO,
Y4aCTHHKA €TUIIETCKOTO aHTUMHOCTPAHHOTO BoccTaHus. OH
Jiaxke ObLT OTCTPAHEH OT MpenojaBaHus B Meaipece betipyra.

ITocne Bo3spamenus B Kaup, B 1889 r. Myxamman A6zo
HaHpaBI/IJI I‘eHepaJIbHOMy KOHCy]Iy BeJII/IKO6pI/ITaHI/II/I
B Erunre nopay Kpomepy npoekt peopMbl peTurno3Horo
006pa3oBaHUs B CTPAHEe, B KOTOPOM OH YKa3bIBAI HA YHUBEP-
cuTeT alb-A3Xap Kak Ha HanboJiee BaXKHOE 3BEHO B CUCTEME
006pa3oBaHUsl, IPEXAe BCEro MOATEKAIee PEOPraHU3aIIN.
HMmenHo anb-Asxap, OyAydu OZHUM U3 HauOoIee aBTOPU-
TETHDIX BBICIINX y‘{e6HbIX 3aBeﬂeHHﬁ Ha MyCy]II)MaHCKOM
Bocroke, “ky3Hurieit” kajpoB 60rocJ0BOB U CIIYKUTEICH
KyJIBTA JJIS1 MHOTOYHCJICHHBIX CTPAH pacrpocrpanenust Mc-
JlaMa, JOJDKeH ObLI, 10 MbIcau Myxammazna AG1o, IOCIYKUTh
OTIPABHBIM IIYHKTOM /UIsSI HHTEHCUBHOTO PACIIPOCTPAHEHUS
pedopMaTOpCKUX Uaeil cpean MycyabMaH. B To ske BpeMst

Myxamman A6ao
Muhammad Abduh

cation was taken by them as the starting point for the social, politi-
cal and cultural progress of the world of Islam. It was Muhammad
Abduh who was the first author to initiate the practical implemen-
tation of a number of reforms in religious education.

In his journalistic works, as well as in his articles on Qur’anic
exegesis, Muhammad Abduh gave a detailed critical analysis
of the traditional system of education that existed at that time,
and he also developed fundamental criteria and requirements
that would be needed in reviewing the educational process and
reforming religious schools. Having set out the theoretical basis
for his views on the role of education in the progressive develop-
ment of society, he turned to practical action. At the beginning
of the 1880% he participated in the founding of a Committee for
Affairs of Education within Egypt’s Ministry of Education.

Muhammad Abduh’s activities in the field of education in
Egypt suffered along interruption when he was exiled from
the country after the suppression of the 1882 uprising led by
Ahmad Orabi-pasha, which led to the occupation of Egypt by
Great Britain. Working in Beirut, where apart from a few breaks
he spent the years of his exile (1882-1888), Muhammad Abduh
worked on a project for the educational reform of colleges in
the Ottoman empire, and submitted it for consideration to the
head of the Ottoman ulema, the sheikh ul-islam. However, the
reformer’s detailed and deeply considered proposals for review-
ing the educational system in order to strengthen the position of
the religious school in the eyes of the Ottoman authorities did
not meet with any response. It was probably Muhammad Abduh
himself who made them wary: after all, he was a political exile
and a participant in the Egyptian anti-foreigner uprising. He was
even removed from his teaching post at the medrese in Beirut.

After returning to Cairo, in 1889 Muhammad Abduh wrote
to Great Britain’s General Consul in Egypt, Lord Cromer. He
submitted a project for the reform of religious education in the
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Myxammazn A0, caM BBITYCKHUK aTb-A3Xapa, CIUTAI, IYTO
IIPENIOJIABAHNE B HEM HUKAK HE COOTBETCTBOBAJIO TPEOOBA-
HUAM BpeMeHu. /I MHOTHX yirama aib-A3xapa, 10 MHEHHUIO
pedopmaTopa, CMBICJ HAYKH COCTOSUI HE B IIOMCKAX UCTHHBI
IIyTEM HOJUIMHHBIX HAyIHBIX COIIOCTABJIEHUI U UCCIEN0Ba-
HUIA, a JINIIb B IPOCTOM BOCIPOM3BEEHUU U IOBTOPEHUH Ha-
cleus Tponworo. B oiHoM 13 cBOMX cTaTeil, HaledaTaHHbIX
B razere «aixb-Axpam», Myxammas AG10 CETOBAJI Ha TO, ITO
yJama, Gy/ydH YOl yMMBI, HE OCO3HAIOT IIOJIb3y COBPEMEH-
HBIX HayK ¥ IPOJOJDKAIOT U3yJaTh TO, UTO OBLIO IIPUEMIEMO
B CTApPOJIAaBHUE BPEMEHA, HE YIUTHIBAS TOTO, UTO OHM KUBYT
B COBCEM MHBIX yCJIOBHAX. HauampHBIN IepHOA yaeHTIecTBA
B aIb-A3Xape OCTABUJI Y HETO JAJIEKO HE Pay’KHbIE€ BOCIIOMU-
HAHUS — €TI0 TATOTUIN U OTCYTCTBHE YETKOM OPraHU3aIiI
y4e6HOTO IIPOoIecca, M ¢Iab0CTh METOUKH IIPEITO[aBaHusI,

U OTCYTCTBHE B3AMMOIIOHMMAHUS MEKJTy CITYIIATETIMU-HO-
BUUYKAMH U IIPENOaBaTe/IIMH.

ITono6Has cuTyanus pe3ko KOHTPACTUPOBAIA C TIOTOXKe-
HUEM B HaOUpaBIIEeM CIIy CBETCKOM obpasosanuu. B Erunre
JEHCTBOBAT PsiJi YI€OHBIX 3aBEACHUI, OPTAHN30BAHHBIX 110
€BpONeiiCKoMy 06pasily, B UX 4KC/Ie OCHOBaHHasA B 1816 T. Ha-
mectHukoM OcManckoro Erunra Myxammagom Au (IpaBrut
B 1805-1849 rr.) mosmTexHmIecKas MKojIa «Myxanauc-xa-
He». B 1835 1. B cTpane Hauana padorats «Illkona nepe-
BOJYUKOB>» / Maapacar ai-MyTapIKUMUH / oAbl duwyde
(Bnocaexcreum — «Illxona s3p1k0B» / Manpacar ar-aicyn /
ol duyas), IMPERTOPOM KOTOPOIT GBUT TPOBO3BECTHUEK
apabCKOTro IPOCBETUTENLCTBA, IPOCIaBaeHHbIN Pruda‘a
Padu' ar-Taxrasu (1801-1873). B 1873 r. oTkpbLICs KOJUTEIK
«/lap anb-ymom» («/loM Hayk»), rie Hapsiay ¢ GOTOCIOBCKUMU
IIpEIMETAMU IPEIIOJIABAIC MUPOKUI KPYT' €CTeCTBEHHOHAYY-
HBIX 1 MATEMATIYECKUX JIUCITUILINH.

B mmpoKyio KOHCTPYKTUBHYIO IPOrpamMMy peopM, IpeIo-
JKeHHYI0 MyxaMMazioM AGI0, BXOJM/IO M3MEHEHHE CTPYKTYPBI
YHUBEPCUTETA, TPOTPAMMBI ¥ METOJUKU OOYIEHUSI, CO3/IaHIe
CHENNATN3UPOBAHHBIX (PaKy/ILTETOB, BBEAECHIE HOBBIX KYPCOB
10 COBpeMEHHBIM HaykaM. ITociie HeoHOKPATHBIX IIOIBITOK
pedopmaTopy yraroch yoeauTh MPaBUTEIBCTBO B HEOOXOAM-
MOCTH PEIN3AINUN IIPEIIOKEHHDIX HOBoBBeAeHu. B 1895 .
YKa30M E€THIIETCKOTO ITpaBUTENs — XeAnBa Ad66aca Xvurbmu 11
(mpaswt B 1892-1914 rr.) 6611 yapexaeH AMUHICTPATUBHBIN
coBeT anb-Asxapa (madreauc ars-udapa), KOTOPbIi ObLT IPU3BAH
OCYIIECTBJISITH KOHTPOJIb HaJl y9€OHBIM IIPOIIECCOM, ObUI HaJle-
JIeH I POKUMU ITOJTHOMOUMAMU U PACTIOJIATa 3HAYUTETLHBI-
MH JIEHEKHBIMH CPEICTBAMH JUIs TPOBEAEHUS peopM BHYTPH
yuusepcuteTa. [Ipu akrusaom cogeticrsum nopaa Kpomepa
Myxammazn AGRO GbUT BBEJIEH B COBET B KAYECTBE IPEICTABUTE-
JIsl IPABUTETBCTBA U (PAKTHYECKH €TO BO3IIABIIL.

JlesaTenpHOCTh AIIMUHICTPATUBHOTO COBETA AIb-A3Xapa 110
IIPAKTIIECKOMY OCYIIECTBICHUIO Pe)OPM B YHUBEPCUTETE IIPO-
TeKasla B OGCTAaHOBKE OCTPOIT GOPBOBI MEKY €ITHOMBIIUICHHI-
kamMu Myxammaza AG/10 1 yiaMa — IPOTHBHUKAMH HOBOBBEJ[E-
HUH, TPEAIPUHUMABIINMEI HEOHOKPATHbIE IIOIBITKN COPBATh
IIPOBEJICHIE B KU3Hb IIPEUIOKeHNI pepopmaTopos. Ocoboe

Myxammag A6ao
Muhammad Abduh

country and pointed to al-Azhar university as the most important
cogin the system of education and the one most in need of reor-
ganization. Al-Azhar was one of the most authoritative institutes
of higher learning in the Muslim East, and the place where the
theologians and imams who served the numerous Islamic coun-
tries were forged; as such, according to Muhammad Abdubh, it
should serve as the starting-point for the intensive dissemination
of reformist ideas among Muslims. At the same time, Muham-
mad Abduh, who was himself a graduate of Al-Azhar, believed
that the teaching there was far from meeting the demands of
the age. The reformer believed that for many ulema in Al-Azhar
the meaning of science lay not in the search for truth by means
of genuine scientific comparisons and investigations, but that
it was simply the reproduction and repetition of the heritage of
the past. In one of his articles in al-Ahram, Muhammad Abduh
complains that the ulama, even though they were the soul of
the Ummah, do not recognize the benefits of contemporary
science and continue to study what was accepted in ancient
times without taking into account the fact that they were living
in completely different conditions. His first period studying in
al-Azhar left him with far from joyous memories: he was irked by
the absence of a clearly organized learning process, the weakness
of the teaching methodology, and the absence of mutual under-
standing between the new students and the teachers.

This situation was in sharp contrast to the rapidly expand-
ing sphere of secular education. In Egypt there were a range
of institutes organized according to the European model,
including the Muhandas-khane polytechnic school, which had
been founded in 1816 by Muhammad Ali, the governor of Ot-
toman Egypt (who ruled from 1805-1849). In 1835 a “School of
translators” (Madrasat al mutarjimin / iyes5kl duw)ds) opened,
later known as the “School of Languages” (Madrasat al-alsun /
kYl duyus); its director was the nunciate of the Arab govern-
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MeueTtb 1 YHusepcuteT anb-Asxap

Al-Azhar Mosque and University

HEJIOBOJIbCTBO BBI3bIBAJIM MEPOIPUATHS, HAITPABJIEHHBIEC HA
pacmupeHre yHUBEPCUTETCKOM IIPOrpaMMBbl 32 CYET COBPEMEH-
HBIX IMCIUILUIMH. B pesy/ibraTe HEeNpeKpamaiomerocs JaBaeHus
Myxammaz AG10 GBLT BBIBEIEH U3 COCTaBA AMUHUCTPATUBHOTO
coBeTa, uTo npousonwio B Mapte 1905 r., 3a ueTnIpe MecsIa
710 ero konunHbl. HecMOTpst Ha ymopHoe conpoTus/ieHue
3HAUUTEIBHOMN IPYIIIbI 60IOCIOBOB, 2 TAKkKE HACTOPOKEHHOTO
OTHOIEHNA K pe)OpMaTOpaM B IPaBUTEIbCTBEHHBIX KPYTaxX
Myxammasy AGZIO M €ro MOCTIE0BATENAM YIAJIOCh JOOUThCS
OIIyTHIMBIX PE3Y/IETATOB B OCYIIECTBICHIN HOBOBBEICHUIA.
Hau6osee akTyarsHoe 3HaUYE€HIE IPHOOPET peOpMBI,
B pe3yJIbTaTe KOTOPBIX IIPOMCXO/INIA TPaHC(hOPMAIUS ajlb-
Asxapa B YHUBEPCUTET C TBEPAOI YIeGHOM IIPOTrpaMMON.
3HAYNTEIHHYIO YaCTh Pa3paboTaHHBIX AGO TIPETOKEHIIA
1 PEKOMEH/IAIUIA 110 IT€PECMOTPY METOJMKH U ITPOIPaMMbI
IpenolaBaHus YIaJI0Ch PEATM30BATD JIUIIb IIOCJIE €T0 CMEPTH.
Tax, B 1908 r. 6bLT IPUHAT 3aKOH, B COOTBETCTBUU C KOTOPBIM
B ITPOTpaMMy yHIBEPCUTETa ObLT BBEIEH DAl HOBLIX HayK,
B TOM YHCJIE Teorpadusi, €CTECTBO3HAHUE, COIUOJIOTHS U JIH-
Teparypa. J1s ITeHus JIEKIHIA 10 3TUM JUCIUTUIMHAM ObLIN

ment, the celebrated Rifa‘a Rafi‘ at-Takhtawi (1801-1873).

In 1873 the Dar al-ulum (House of Sciences) college opened,
where in addition to theological subjects a wide range of natural
science and mathematical disciplines was taught.

Part of the broad constructive program of reforms proposed
by Muhammad Abduh included changing the structure of the
university, its programs and methods of study, the creation of
special faculties, and the introduction of new courses in the con-
temporary sciences. After several attempts the reformer managed
to persuade the government of the necessity of implementing his
proposed innovations. In 1895 an edict was issued by the Egyp-
tian ruler, Khedive Abbas Hilmi IT (who ruled from 1892-1914),
ordering the foundation of the Administrative Council of al-
Azhar (mejlis alidara). It would have control over the educational
process and was given broad powers and considerable financial
means to carry out reforms within the university. Cromer offered
his active support in getting Muhammad Abduh onto the council
as arepresentative of the government and its de facto head.

The work of the Administrative Council of Al-Azhar in practi-
cally implementing the reforms in the university took the form
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IIPUIVIANIEHDI CHEIUAINCTDI U3 CBETCKUX YIEOHDIX 3aBEI€HNI —
KosuemKa «Jlap ajib-yIom» 1 rocyapCTBEHHBIX ITKOJI.

Basknbim MeponipuaTieM, IPOBEJIEHHLIM pedopMaTropamu,
CTaJIa pEOPTaHU3aAIUs YHUBEPCUTETCKON GHUOIMOTEKH IyTEM
00bEMHEHNA KHIKHBIX (DOHJIOB PUBAKOB — OT/EJICHUIH
anb-A3Xapa ¥ psijia OJJKOHTPOJIBHBIX eMy MedeTeil. bubmo-
TEKY HOIIOJTHIIM HOBbIE apabCKUe U eBPONECKIE U3JAHMS,
U B Hell GblIa IPOM3BEEHA 3aMeHa YCTAPEBIINX IIOCOOUIA CO-
BPEMEHHBIMU YU€OHUKAMU, TAK KaK GOJBITNHCTBO TPAKTATOB,
AHTOJIOTMI 1 KOMMEHTAPUEB, KOTOPbIE paHee UCII0Ib30Ba-
JINCH B KAYECTBE YIEGHBIX IOCOOUIA, OTHOCHINCE K IX-XV BB.
VYKpeTuIeHuIo AUCIUIUIMHBI BHYTPH YHUBEPCUTETA U ITIOBBI-
IIEHUIO MPO(ECCUOHATBEHOTO YPOBHS BBIITYCKHUKOB CIIOCO0-
CTBOBAJIM CTPOTO€ PEIIAMEHTHPOBAHHE CPOKA OOYICHUS
U KaHUKYJIIPHOTO BPEMEHH, BEJIEHNE CUCTEMBI €KETOJHDIX
9K3aMEHOB M CUCTEMbI BOZHATPAXKAECHUN, WJIN IPEMUN HaW-
6oJee ycreBalomuM cTyfeHTaM. Fiamenenue mopsjka oniaTel
TPyAa IPENnogaBaTeIbCKOrO COCTaBa, yCTAHABIUBAEMOTO
paHee 1o YCMOTPEHUIO PEKTOPA, OCYIMIECTBIIAIOCH ITyTEM
BBE/IeHUA TP PEPEHITIPOBAHHBIX OKIAT0B B 3aBUCUMOCTH
OT KBUIM(DUKAITIHI 1 HOMEHKJIATYPbl YUTAEMBIX KYPCOB.
bBpumu TakKe TPUHATHI MEPHI 110 YAYIIIEHHIO MATePUATLHOTO
MOJIOKEHUS U JKWJIAITHO-ObITOBBIX YCIOBUI NpeEnogaBaTenei
u crygenTos. Ilpu ynusepcureTe OTKpbLIACH KIMHUKA JJIS
HEMMYIUX CTyAeHTOB. 3akoH oT 1908 r. npegycMaTpusa
BHECEHIE U3MEHEHMI B CUCTEMY OPTaHU3AIUY U YIIPABJIe-
Hus anb-A3xapa. OH CAaHKIIMOHUPOBAJI co3fanue Bricmero
coBeTa (ar-MadHAUC aNb-a' A5), KOTOPBINA HAPSATY ¢ AIMUHU-
CTPATUBHBIM COBETOM CTAJI BTOPBIM PYKOBOJSIIIM OPTaHOM
yHUBEPCUTETA. B ero xoMneTeHIuio BXoAWIA COCTaBjIeHne
(puHaHCOBOIT CMETBI M KOHTPOJIb 34 pacxogamu. B 1911 r. 6611
0GHAPOJOBAH HOBBII 3aKOH, C IPUHATHUEM KOTOPOTO 3aBEp-
MIUI0CH O(pOpMIEHUE AIMUHUCTPATUBHO-YIIPABJIEHIECKOTO
ammapara aab-A3xapa.

Mepornpustus 1o pe(pOpMUPOBAHUIO BBICIIETO 3B€HA
PEIUTIO3HOTO 0OPa30BAHMS, IIPOBEJECHHDIE 10 MHUIIMATUBE
pedopmaTopos B 1895-1911 rr., HECOMHEHHO, CIIOCOOCTBO-
B IIPEOJOJIEHUIO IPOTUBOPEYNIA MEKAY PETUTHO3HOM
IIKOJIOH U TPEOOBAHUAMY COBPEMEHHOCTH, 2 PAIlMOHAIICTH-
YECKUII ITO/IX0J] CTOPOHHHUKOB HCJIAMCKOTO peopMaTOpCKOro
JBIDKEHUS K HAyKe CBUAETEIbCTBOBAJ O TOM, YTO UX UCHHBIE
YCTAaHOBKU ObLITH OOPAIEHBI TUIOM K OyaymieMy. #

ofa difficult struggle between Muhammad Abduh’s supporters
and the ulema, who opposed the innovations and made several
attempts to stop the reformers carrying through with their
proposals. They were especially unhappy with events aimed at
expanding the university program at the expense of already
existing disciplines. As a result of relentless pressure Muham-
mad Abduh was removed from the Administrative Council in
March 1905, four months before his death. Despite the fierce
resistance of a significant group of theologians and the cautious
attitude of the government to the reformers in government
circles, Muhammad Abduh and his followers managed to attain
tangible results in implementing the innovations.

The most significant reforms were the ones that led to the
transformation of Al-Azhar into a university with a solid scientific
program. A considerable part of Abduh’s proposals and recom-
mendations for the review of methodology and the teaching
program were only implemented after his death. Thus in 1908
alaw was passed introducing into the university’s program a
number of new sciences, including geography, natural sciences,
sociology and literature. Lectures in these disciplines were given
by specialists who were invited from secular institutes such as
the Dar al-Ulum college and state schools. An important event
brought about by the reformers was the reorganization of the
university library by unifying the book collections of the different
branches of Al-Azhar and a number of mosques under its control.
The library was stocked with new Arabic and European editions
and old manuals were replaced with modern textbooks, as the
majority of tractates, anthologies and commentaries that were in
use before as teaching manuals dated back to the 111-15t cen-
turies. Tighter discipline within the university and an improve-
ment in the professional level of graduates was brought about
by strictly controlling the period of study and holiday times, intro-
ducing annual examinations and a system of awards and prizes
for the most successful students. The system of paying teachers,
which before had depended on the discretion of the rector, was
changed and a system of differential pay depending on quali-
fications and type of courses taught was introduced. Measures
were also taken to improve the material and living conditions of
teachers and students. A clinic for poor students was opened on
the campus. A 1908 law introduced changes to the system of orga-
nization and management of Al-Azhar. It sanctioned the creation
of a Higher Council (almejlis al-a‘ la), which along with the Ad-
ministrative Council, became the second governing body of the
university. Its duties included financial budgeting and control of
costs. In 1911 a new law was promulgated which gave final shape
to the administrative and managerial apparatus of al-Azhar.

The events that led to the reform of the higher rung of religious
education took place between 1895 and 1911, and were carried
out at the initiative of the reformers. They undoubtedly facilitated
the bridging of the divide between religious schools and the de-
mands of modernity, and the rational approach towards science of
the adherents of the Islamic reform movement testifies to the fact
that their ideas were conceived with the future in mind. #
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HeT Hukakoro
npoTrusopeuna

B TOM, YTO6BI 6BITH
OAAHOBPEMEHHO
MYyCYIbMaHHHOM

u eBponeiyem

A6y Bakp Purep, HemeLKnii 06LLeCTBEHHbIN

neatenb, aABoKar, npesuaeHT EBponeickoro
MyCY/IbMaHCKOrO COH03a, MMaBHbIi PeaakTop

rasetbl «Islamische Zeitung»

eropHa Ucnam cTan no-HacTosiwemy rnobanbHoi

penurueii. MycynbmaHe npo)XuBaloT NpPaKTUYECKU

BO BCeX CTpaHax mupa. Takoro uctopus yMmmbi ele
He 3Hana. MMoHATMe ucNamcKoro Mupa BbILL/IO 3a NpeAenbl
TPaAuLMOHHOM reorpadum.

Ucnamckuii mup npubnukaercs K Tomy, 4To6bl NOHMU-
MaTbCSl He TONbKO Kak coo61ecTBO CTpaH 30HbI pacnpo-
CTPaHeHMA MyCY/IbMaHCKOW Peniurum, Ho U KaK 3KCTeppm-
TOpMa/ibHbI HaAHALMOHaNbHbIW COLMANbHO-KYNbTYPHbIN
M penuruosHo-nonuTuyeckuin beHomen. Ucnamckmin mup
o6beauHseT niogeil, KOTopble NPU BCEM Pa3nIuumm B KY/b-
Type, MeHTanuTeTe, HaLMOHaNbHbIX U PErMoHa/NbHbIX TPa-
AULMAX OCO3HAIOT CBOIO NPUHAANEIKHOCTb K @AUHOM UCTO-
PUKO-AYXOBHOM O61WHOCTH.

Mycynbmane EBponbi B nocnegHue 20 net okasanm ce-
pbe3Hoe BAMAHUE Ha PaclUMpeHUE PaMOK AUCKYCCUM MO
CaMOMY LUMPOKOMY CNEeKTPY aKTyanbHbIX ANA COBPEMEH-
HOM YyMMbI BONpocoB. XoTA eLle HeaBHO CaMo UX cylie-
CTBOBaHue Ans mHorux 6b1n10 aksoTukoii. 06 aTux ay-
XOBHbIX ¥ UHTENNEKTYa/IbHbIX MOUCKAX Mbl ONPOCUH
pacckasatb A6y Bakpa Purepa, npesugenTta EBponeii-
CKOro Mycy/ibMaHCKOro cOl03a, FMaBHOro pejaKkTopa ra-
3eTbl «Islamische Zeitung».

[LA. Cerogns Bce roBopar 06 Mciname. Mciam B meHTpe
BHuUMaHusi1. O4eHb MHOI'O Cl'[OpOB OTHOCHUTEJ/JIbHO
Gyaymero mycynbMad EBponsl. 9To geficTBUTETEHO
TaKOM cepbe3HbIH BONpOC I 3amajga?

A.B.P. beccnopno, mociie kpaxa KoMmMyHu3Ma Mceram Beimesn
Ha HepBbIﬁ IIJTaH 11 BO BHEITHEIIOJIUTHYECKOM, 1 BO BHyTpI/I'
MIOJIUTHYECKOM JJUCKypce Ha 3anaze. B ocHOBHOM 3T 1e6aThl
BPAIAIOTCA BOKPYT BOIIPOCA O TOM, IpeAcTaBsieT gu Mceaam
OMMACHOCTD JJIS 3ATQJIHOTO O01ecTBa. XOTs 60J1ee BaKHbIE
IPOGIEMBI, PEATLHO YTPOXKAIOIIE €BPOIIEHCKOMY COOOIIE-
CTBY, TAKME KaK, HAITPIMEP, OeCIpPeIeeHTHASA TOCYIAPCTBEH-

Thereis no
Contradiction
Between Being

a Muslim

and a European
at the Same Time

Abu Bakr Rieger, German social activist,
lawyer, President of the European Muslim
Union, editor of 'Islamische Zeitung'

slam today has become a truly global religion. There are

Muslims living in practically every single country in the

world. Such a situationis unique in the history of the
ummah. The concept of the Islamic world now transcends
the notion of traditional geography.

The Islamic world is getting to the point where it can be
understood not just as a community of countries where
the Muslim religion is widespread, but rather as a non-
territorial, supra-national social, cultural, religious and
political phenomenon. The Islamic world unites people
who, despite their differences in culture, mentality, and
national and regional differences, feel that they belong to
a single historical-religious community.

The Muslims of Europe in the last 20 years have
influenced the widening of the debate concerning the
modern ummah, issues that were considered esoteric by
many even a short time ago. Abu Bakr Rieger, president
of the European Muslim Union and chief editor of
Islamische Zeitung, talked to us about some of these
religious and intellectual questions.

G.A. Today everybody is talking about Islam. Islam is at
the centre of attention. There are a lot of arguments
about the future of Muslims in Europe. Is this really
such a serious question for the West?

A.B.R. There is no doubt that after the collapse of commu-
nism, Islam came to the fore of the foreign and domestic
political discourse in the West. Basically, the debate revolves
around the question of whether Islam is a threat to Western
society or not. Yet more important issues that really pose

a threat to the European community are pushed to the side-
lines or ignored totally; among them are an unprecedented
public debt, the crisis of parliamentary democracy, monopo-
lization of the media, private entities manipulating the pub-
lic opinion, etc. Despite all of this, in recent years, Europe
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LleHTpanbHas meveTb KénbHa. KpynHenwas meyeTs lfepmanmm

Cologne Central Mosque, the lagrest mosque in Germany

HasI 3310JLKEHHOCTD, KPU3UC IAPIaMEHTAapPU3Ma, MOHOIIOJII3a-
[UST MACC-MEINA YACTHBIMU CTPYKTYPaMU 1 MAHHUITYJIAPOBAHUIE
OO6IIECTBEHHBIM MHEHUEM H T.JI., OTOIIUIM Ha BTOPOIA, a TO 11 Ha
TpeTuii tian. HecmoTps Ha 3T0, B ocaexnue rogs! EBpona
BCe GosIblle U GoJbIIe 0CO3HAET pucyrcrsue Mcerama: or bup-
munrema jio I'panajpi, or Crokrosnbma o Capaeso. Mcram - ca-
Masi GbICTpOpacTymas peurus B 3ananHoil EBporre, B ropogax
KOTOPOI BCE Yalle BUHBI MITHAPETHI U CJIBIIICH a3aH.

[A. Ckaxwure, IOXaIyHCTa, HECKOJIBKO CIOB O Banlei
opraamsanun? Kakosel ee nem u 3sagaun?

M.FO. EBporeiicknii MycyJIbMaHCKHIA COIO3 YCIEITHO 00b-
€TUHIT MyCyJIbMaH 3arajia 1 Bocroka: B HEro BXOJAT MpeJt-
crasuremn 3anaznoit Esponst, Typunu, Poccun n bankan.
OH xoopaunupyet pa6ory co CMHU, BeneT 3KOHOMHYECKIE

U KYJBTYPHBIE IPOEKTHI, IUAJIOT C MpaBUTenbcTBaMu. EMC
PETYJIAPHO YCTPAUBAET CHMITO3UYMBI ITO TEMaM, CBSI3aHHBIM

C MCJIAMCKOM B €BpOoNelicKoil procodueii n nossueii, opra-
HHU30BBIBACT BUSUTHI MYCYIbMaH B ICTOPHYECKUE KyJIETYPHBIE
nenTpel EBponer, Takue xak Beitmap, Koprosa u ip. B 06-
JIACTU SKOHOMHKU MBI IIPEJIaTaeM PETyISPHBIA MEXKyHAPO/I-
HBIIl OOMEH OIIBITOM U OOCYK/I€HUE MTEePCIIEKTUB XaIsUIb-IHTY-
CTPUM U PA3BUTHS UCTAMCKOTO (DMHAHCUPOBAHUS.

has become more and more aware of the presence of Islam
from Birmingham to Granada, from Stockholm to Sarajevo.
Islam is the fastest growing religion in Western Europe, while
minarets and adhan in its cities are increasingly common.

G.A. Could tell us a bit about your organization, please?
What are its aims and tasks?

A.B.R. EMU has successfully united the Muslims of the East
and West: representatives from Western Europe, Turkey,
Russia and the Balkans participate in it. Its program covers
coordination of work with the media, economic and cultural
projects, and dialogue with the government. EMU regularly
organizes symposia on the Islamic and European philosophy
and poetry, arranges Muslims’ visits to such historical and
cultural centers of Europe as Weimar, Cordoba and others.
In the economic sphere, we pursue continuous international
skill-sharing and discussion of the prospects of the develop-
ment of the halal industry and Islamic finance.

We see a growing cultural and economic potential of Euro-
pean Muslims and would like to promote its further develop-
ment and integration within the Eurasian Union. European
Muslims are represented not only by a generation of young
Muslims born in Europe to immigrant parents and indigenous
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3HaMEHUTbIN apXUTEKTYPHO-NAPKOBbIN Komnnekc Anbrambpa, B 1333-1492 .
ABNABLUNIACS peBVI[ZleHL{MeI;I MyCYNbMaHCKNX I'IpaBVITe}'IeI;I FpaHap.C|<oro aMuparta
(Mcnanws). B HacTosLLee Bpems — My3eii ICNaMCKO apxXUTeKTypbl

Alhambra - the famous palace and fortress complex, which was the residence
of the Muslim rulers of the Emirate of Granada (Spain). It is is currently
a museum of Islamic architecture

MbI BUMIM pacTyImuii KyJIbTYPHBIN 1 9KOHOMUYECKHUH 110-
TEHIIHaJ €BPONEeHCKIX MycymbMaH. OH MOT GBI OBITD MOJTE3eH
B JleJie€ pean3aliy IPOEKTOB Pa3BUTHUS U OCYIECTBICHUN
MHTETPAllMOHHBIX ITPOIIECCOB, B TOM YUCJIE U B paMKax Espa-
3MiiCKOTO co03a. EBponeiickne MycylibMaHe — 3TO HE TONBKO
MIOKOJIEHUE MOJIO/[bIX MyCyJIbMaH, POkK/IEHHBIX B EBporie oT
POAUTENECH-UMMUTPAHTOB, U TPAJUIIMOHHBIE MycyIbMaHe Ba-
KaH, HO TAKKE U MOCTOSIHHO YBETUUUBAIOIUECS 110 YU CIIEH-
HOCTH MyCyJIbMaHE U3 YMCJIa KOPEHHbBIX eBporieiines. B nenom,
HPUPOCT MYCYJIbMaHCKOTO HaceJieHus B 3arajHoii Esporne
WIEeT B 2 pa3a GpIcTpEe, YeM MPUPOCT OCTAIBLHOTO HACETCHU.
Bce aTtu MycynbMane roBopsT Ha €BPONEMCKUX A3bIKAX U ABJIS-
IOTCS MOJHOIPABHBIMU I'PaKJaHAMU TOCYapcTB EBpomnnb.

[A. B uewm, na Bam B3z, cienudguka mycyrsman EBpo-
w1, Mcrama B EBpone?

A.B.P. EBponeiickue MycyIbMaHe, €CIH PACCMATPUBATD MX
KaK eJIMHOE IIeJI0€e, HAIVISTHO JIEMOHCTPUPYIOT, uTo Mcaam He
SABJISAETCS CaM 110 cebe KyasTypoid, Mcram npuHIMAaeT Ky/IbTy-
PBI, HO TOJBKO B UX IIOUIMHHOM COCTOSIHUU, IIPU 3TOM JieJIast
JKU3Hb HOCUTEJIS TOW MUIM MHOM KYJIBTYpPbI 6071e€ TapMOHII-

Balkan Muslims, these are also presented by a growing number
of Muslims among native Europeans. In general, Muslim popu-
lation growth in Western Europe is twice as fast as the popula-
tion growth among the rest of the population. All these Muslims
speak European languages, and they are Europe’s full citizens.

G.A. What, in your opinion, is the special nature of Muslims
and Islam in Europe?

A.B.R. European Muslims, if considered all together, demon-
strate that Islam is not a culture in itself, Islam embraces cultures,
but only in their authentic state, harmonizing the life of its bearer,
adding wisdom and consciousness to it. As the great Scottish phi-
losopher Ian Dallas said, “Islam is not a civilization, but a filter of
civilizations”. We see corroboration of this throughout the history
of Islam, except for the last century, when primitive Puritans sud-
denly have come to symbolize the orthodox Islam.

In the Islamic tradition, according to which we think and live,
I'have not found any provision that would radically contradict my
German mentality or European experience. There is no contra-
diction between being a Muslim and a European at the same time.
You can be a Muslim and still love Beethoven, wear a tie, appreci-
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WMoranH BonbdraHr Johann Wolfgang
doH [ETe von Goethe

INes Hukonaesny Leo Tolstoy
ToncTon

HOI1, I1eIecoo6pa3Hoil 1 ocMbIcaeHHOI. Kak ckazan Bernkuit
moIanackuil mpicaurenb An Jannac: «Mciam - aTo He
IUBWIM3ANNA, 3TO (PUILTP NUBHIM3AIUA>». M MBI BUIUM 11O~
TBEP:KIACHHUE 9TOMY Ha IPOTsKeHuu Beeit ucropun Mceiama,
KpOMe IIOCJIE/JHETO CTOJIETUS, KOT/Ia HIPUMUTUBHBIE ITypUTAHE
BJIPYT CTAJIM CUMBOJIM3UPOBATH OPTOJOKCAILbHLIN M ctam.

B nciamckoii Tpagumum, COIaCHO KOTOPOIT MBI Pa3MbIIILIs-
€M U )KHBEM, $1 /IO CHX ITOP He HaXOMI HU OJJHOTO TIOJIOKEHUS,
KOTOPOE KAPJUHAIBHO TPOTUBOPEUMIO GBI MOEMY HEMEITKOMY
pasymy wim espornerickomy onbiTy. HeT HIKaKOoro mporuso-
pedns B TOM, 9TOOBI OBITH OHOBPEMEHHO MYCYIbMaHIHOM
u eppomneiinieM. MokHO ObITh MYCYJIbBMAHIHOM H IIPH 3TOM
mo6uTh beTxoBeHa, HOCUTD TAJICTYK, 10 JOCTOMHCTBY II€HUTD
KpacoTy BeiiMapa mIi mpocTo ¢ yI0BOJBCTBUEM IyJIATH IO Pro-
reny. C MycyJbMaHCKOU TOUYKM 3pEHUS, TEOPHs: XaHTHHITOHA
O CTOJKHOBEHUU IUBUIM3AIMIA IPOCTO HEBEPHA.

Mp1, npescraBurenn esponeiickoro Mcrama, He crpagaem
IpO06JIEMOI Ky/IETYPHOTO CAMOONIPE/EJIEHNs, U TeM bosiee
MBI HE OIIPE/IEISIEM €TI0 B TEPMUHAX «Bpar — HE Bpar», CKopee
HA000POT, MBI MBICJIUM ITO3UTUBHO U co3upaTeabHo. [Toy-

YHB MCJIAMCKOE 00Pa3oBaHue, Mbl, €BPOIEICKIE MyCyIbMaHe,
IIPOIOJIKAEM BOCXHUINATLCSA KYJIBTYPHBIM HacaeaueM EBpornl, ot
I'ere o Toscroro. Keratn, l'ete, HenmocpencTBeHHO 3HAKOMBII C
HcramoM roBOpIUL, YTO «HE OTPHUIAET BO3MOKHOCTHU TOTO, UTO
OH MyCY/JIbMaHHH>, a ToJcToil, Toke n3ydasmuii Mcmam, B cBoio
oJepesb, pa3paboTal OJHO U3 Hanbosiee (PyHIaMEHTATbHBIX
(prnocodcknx yaenmii, epHoOE I BeeX pearuii: Bepa B Cyapoy.

ICA. Brr - nemen. Kak passusBaerca Hciam B I'epmannm?

A.B.P. Ceronus mycynbmane lepManuu — 3To yske He UCKJIIO-
YUTETHHO MHOCTPAHIIBI, TPECTABIAIONIE COOO0 TpodaemMy
JUISI TePMAHCKOTO O0IIecTBa, KOTOpoe KaKUM-TO 06pa3oM
JOJKHO UHTETPUPOBATH UX B ce6s. [, sTHImueckmii Hemerr,

ate the true genius of Weimar or just walk happily about Riigen.
From a Muslim’s perspective, Huntington’s theory of the clash of
civilizations is simply incorrect.

As representatives of European Islam, we do not suffer from
the problem of cultural self-identification, and particularly we do
not define ourselves through an ‘enemy vs. friend’ framework, on
the contrary, we think positively and creatively. Holding a degree
in Islamic studies, we European Muslims continue to admire
Europe’s cultural heritage, from Goethe to Tolstoy. By the way,
Goethe, possessing a first-hand experience of Islam, used to say
that he ‘does not deny the possibility that he is a Muslim’, and Tol-
stoy, who studied Islam too, in his turn, developed one of the most
fundamental philosophical teachings common for all religions:
abeliefin Fate.

G.A. You are German. How is Islam developing in Germany?

A.B.R. Today German Muslims are not exclusively foreigners
who represent a challenge to German society, which somehow
should integrate them. I am an ethnic German who converted
to Islam 25 years ago; my wife, a native German, also converted
to Islam before our marriage. We have five children, all born
Muslims and bearing Muslim names according to their pass-
ports. There are thousands of such German Muslim families
and we do not need to hang a sign ‘cultural center’, mourn-
fully resounding with homesickness, upon an unadorned wall
of'aformer factory serving the purpose of a mosque.

Naturally, being a minority, German Muslims are under
pressure today, primarily due to some ‘Muslims’ with utterly
ridiculous knowledge of Islam. Sadly, the corporate media fo-
cusing on such people further escalates the situation by trying
to create a negative public view of Islam.

The number of Muslims in Germany —among whom are of
course those born here and speaking German, regardless of
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Meuyetb CyntaH fiBy3 Cenvim B MaHreimve — BTOpas no Benu4uHe mevets lfepmMaHnm

The Yavuz-Sultan-Selim mosque in Mannheim - the second largest mosque in Germany

npussan Mcaam B 25 siet, Most cynpyra, KopeHHas HEMKa, TOXKe
npunsia Mcram eme o 3aMykecTBa. Y Hac IATEpo AeTei,
BCE OHU POJAMJIICH MYCYJIbMAaHAMH U IMEIOT MYCYJIbMaHCKUE
rMeHa 1o nacropty. M Taknux HeMeIKUX MyCyIbMaHCKUX ce-
MeH TBICAYH, M HaM He HY)KHO BeINaTh TaOIIMUIKY «KyJIbTYPHBII
IEHTP», 3BYYaIyIO KaK TUXUI TUIad O IIOTEPSIHHOM pojuHe,
Ha CTPOTHE HEYKPALNICHHBIE CTEHBI OBIBIIETO 3aBOJICKOTO
1iexa, KOTOPBIi HbIHE CJIYXKHT MEUETHIO.

CocTaBJIsist MEHBITUHCTBO, CETOHA MycyabMane Iepmanmm,
KOHEYHO, MCIIBITBIBAIOT Ha cebe JIaBJIeHue, IIPEXK/E BCETO
113-32 HEKOTOPBIX €AIHOBEPIIEB, NMEIOIUX COBEPIICHHO He-
senpie 3Hanns 06 Mcmame. [leganrbpHo, 9TO KOpIIOpaTHBHBIC
CMH, oxycnpysich Ha TAaKUX JIOJAX, €IIe OOJIbIIe HarHeTa-
IOT CUTYAIIMIO, IBITAsACh CPOPMUPOBATH Y OOIECTBEHHOCTH
HETaTUBHOE MPE/CTABICHIE O HAIIEH PETUTUU B I[EIOM.

KomraecrBo MycynpMaH B I'epMaHNH, K YHCITy KOTOPBIX, Ge3yc-
JIOBHO, TAK)K€ OTHOCSITCS ¥ T€, KTO POJFUICS 3€Ch U TOBOPUT II0-

such minor questions as the origin of their parents, —has been
steadily increasing, that is a fact. A person’s identity is primarily
shaped through language skills, so that the one who lives in Ger-
many since birth and speaks German belongs to Germany in the
same way as my own children. Thus, this growing community of
German Muslims not only makes an important contribution to
the economy, to the discussion and solution of problems, it can
also tell the essence of Islam from unnecessary ethno-cultural
encrustations.

Today, German Muslims are actively building bridges of co-
operation and understanding with other segments of German
society and adhere to Islam in word and deed, showing with
their lives to pondering people the unique charm of Islam.
Islam is more than a headscarf, or a beard, or articulation of
the Tawhid formula. Islam is a lifestyle that differs significantly
from what is conventionally understood as ‘religion’ in Chris-
tian tradition.
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HeMeIKH (He3aBUCHMO OT TaKOTO HEBaYKHOTO BOIIPOCA, KaK IPOo-
UCXOK/IEHUE MX POJIUTEsEl), HEYKIOHHO PACTET, U 9TO (DaKT.
W eHTIIHOCTD YeToBeKa B MEPBYIo odepenn GopMupyeTcs Ha
OCHOBE A3BIKA, Ha KOTOPOM OH TOBOPHT, TaK YTO TOT, KTO KUBET
B OPI ¢ po:xenns 1 roBOPUT IO-HEMEINKH, oTHOcuTcs K lep-
MaHHIHM TaK ke, Kak 1 MOU COOcTBeHHbIe eTH. M 5Ta pacrymas
TPyTIITa HEMETKUX MyCyIbMaH He MTPOCTO BHOCUT BaKHBIH BKJTas
B OKOHOMUKY, B OOCY)K/IEHUE U PEIeHIe TPOOIeM, HO U MOKET
OTJIITYHUTE 06A3aTENTLHYIO CYIIHOCTD MctamMa oT mpuBHECEeHHBIX
B HETO HEOO6I3aTETbHBIX STHO-KYJIBTYPHBIX HACTOCHUI.
CeroziHsa HEMETIKHME MYCYTbMaHe aKTUBHO HABOJAT MOCTBI
COTPYAHUYECTBA ¥ B3AUMOIOHUMAHHUS C APYTHIMU CETMEH-
TaMH TePMAaHCKOTO COOOIIECTBA, IpuiepkuBaioTca Mcrama
U Ha CJIOBAX, M Ha JIeJIe, CBOEH JKM3HDIO laBasd MOHATD Pa3-
MBIIUIAIONUM JIIOJAM HEOBTOPUMOe odapoBanue Mcrama.
Hcnam —- 5T0 6obIne, 9eM HOCUTD TUIATOK Ha TOJIOBE HJTH
OTpacTUTL 6GOPOJY, 1 TOBOPUTE: «fI Bepio B bora».

[CA. Mp1 gonum 10 601e3HeHHOM TeMbI — 9KCTPEMH3M
u Teppopusm. Kak BeI onleHuBaeTe Ty HOJIATHKY
1o Gopb0e ¢ STUMU NAryGHBIMHU SIBJICHHSIMH, KOTOPast
nposoauTcsA Ha 3anazge?

A.B.P. Mycynbmane i HeMycyabMane EBpornbI oHakoBO obe-
CITOKOEHBI TEM, ITO B 60pB0e C TEPPOPU3MOM TOCYIApCTBO BCE
JaIe HapylraeT IIpaBa €ro IPaKIaH; WM, KaK CKa3al uTa-
IpAHCKUN dpunocod Aramben: oobaBIeHHas 3a11a/jloM BoliHa
IPOTHUB TEPPOPHU3MA MOKET ITPUBECTH K «BEYHOMY YpE3BbIUaii-
HOMY TTOJI0KeHHIO». C MyCyTbMaHCKOI TOUKH 3PEHUS, 3TO AB-
JIEHHE COOTBETCTBYET IeYaTbHOMY TpopodecTBy JlocToeBckoro
0 TOM, UTO «B MUpe 6e3 bora HuKakme 3aKOHbBI He GYAyT B CUTe».

[LA. MoryT 1 MmycynsmaHe EBponsl Kak-To criocoGcTBO-
BaTh Pa3BeHYAHHIO BPETHBIX CTEPEOTHIIOB OTHOCH-
TeJbLHO UX PeIurum?

A.B.P. Jla. Mciamy dysx10 IpearodTeHue Kakou-Im6o onpese-
JIEHHOH packl. B »)KI3HEHHOII cuiIe 3TOM ITO3UIIMHI MOXKHO yoe-
JUTBCS B 1I060€ BpeMs B Mekke wm Menuse. Mbl, HEMITbI,
MeeM IPEIPACIIONOKEHHOCTh OTPAaHHYNBATH CE0ST OT BCETO
gyxoro, Ho MciaM - 3To ycrenigas Tepanus oT HoJ00HbIX
3a6yxaeHuii. Hemerkuii MycyIbMaHUH, B KOHIE KOHI[OB,
OKa3bIBAIOIUIICA KOCMOIIOIUTOM, TPAKIaHIHOM MUPA

B moHnMaHuu lere, MOKeT cka3aTh MPOTrPECCUBHYIO (pasy:
«He 6BITh MyCYJIbBMAaHIHOM — 3TO CTAPOMOJHO>.

Posb eBpoIeiickuX MyCyJIbMaH He OrPaHHYEHA JIHIIh
Eppomnoii. EBponeiickue MycyJIbMaHe — 3TO CBA3YIOIIEE 3BEHO
Mesxy EBpomnoit m mycynsmanckuM MupoM. Hame Biasaue,
BJIMSTHUE IIPAKTUKYIOIUX MyCyJIbMaH, PacTeT BO BCEM MUpeE.
IToce y:xacHBIX HICTOPUYECKUX OIBITOB IIPOIILIOrO CTOJIE-
THS, €BPONEIiCKIE MYCYIbMaHEe MOTYT Pa3bsICHUTD ITyOOKOE
pasmane Mexy FcraMoM 1 cOBpeMEeHHBIMU UJI€0JIOTUSMHE.

Ha ocHOBaHMY 3TOTr0 OTPUIATETLHOTO ONBbITA EBPOIIBI MBI
IIOJTHOCTBIO OTBEPraeM MJEIO «UCIaMCKON maeontorum». 1 kak

G.A. We have come to a painful subject, extremism and
terrorism. How do you view the West’s policy of
fighting with these destructive tendencies?

A.B.R. Muslims and non-Muslims in Europe are equally con-
cerned that the government while fighting terrorism increas-
ingly violates the rights of its citizens; or, as the Italian philoso-
pher Agamben stated, the war against terrorism declared in
the West would lead to ‘permanent state of emergency’. From
Muslims’ perspective, this phenomenon corresponds to a sad
prophecy of Dostoevsky that ‘no laws are in force in a godless
world’.

G.A. Can the Muslims of Europe somehow help debunk the
harmful stereotypes about their religion?

A.B.R. Yes. Racial preferences are alien to Islam, and the vital-

ity of this stance is evident at any time in Mecca or Medina. We,
Germans, have a predisposition to restrict ourselves from the
strange, but Islam is an effective therapy from such delusions. After
all, a German Muslim, who turns out to be a cosmopolitan citizen
of the world in understanding Goethe, could say a progressive
phrase, ‘Itis out-of-date to be anon-Muslim’.

But the role of European Muslims is not limited to Europe only.
European Muslims are the link between Europe and the Muslim
world. Our influence, the influence of practicing Muslims, is
increasing worldwide. After the terrible historical experience of
the past century, European Muslims can explain a profound differ-
ence between Islam and modern ideologies.

Proceeding from this negative experience in Europe, we fully
reject the idea of an Islamic ideology. And, being legal scholars of
Isalm, we must completely reject terrorism. Terrorist actions are
strictly forbidden by Islam. Unfortunately, there are Muslim terror-
ists, but there is no bedrock foundation for ‘Islamic terrorism’, just
as there is no framework for an ‘Islamic state’.

G.A. That’s an interesting theory. Could you explain it,
please?

A.B.R. The term ‘state’ does not appear in the Qur’an or the
Hadith, for this term only acquires its value in the 17th-cen-
tury Europe. Of course, we want to the revival of a ‘caliphate’,
there is no doubt about that. However, it is well known that the
word ‘caliph’ is used in a different beautiful sense, denoting
aworldview, the inner status of an individual, who is essentially
acaliph (‘avicegerent’) of the Creator.

G.A. There are Muslim communities living in the countries
of the former USSR as well. What is their role in your
opinion?

A.B.R. The Eurasian continent is a home to a huge number
of Muslims. Obviously, the new Eurasian order initiated by
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MICJIAMCKIIE TTPABOBE/BI MBI 00A3aHbI aGCOTIOTHO OTBEPTHYThH
TeppopusM. JleficTBUs TEpPOPUCTOB KATETOPUYECKH 3aITpelie-
upl HlapuaTom. Teppopucrbl-MycyabMaHe, K COKaJIeHUIO, €CTh,
HO HET HUKAKOW OCHOBBI JUIsl «ACIAMCKOTO TEPPOPU3Ma», KAK
U HET, KCTATU, OCHOBBI JUISl «MCIAMCKOTO FOCYIapCTBa>.

ICA. 39ro maTepecHsli Tesuc. PazbsacHuTe ero, moxanyiicra?

A.B.P. Tepmun «rocyrapcrBo» orcyrcTsyeT B Kopane mm
XaJirIcax, OH MPHOOGPETAET CBOM COBPEMEHHbII cMbICT B EB-
ponie 8 XVII B. Koneuno, Mbl XOTUM BO3BpalieHus Xaauda-
Ta, B 3TOM HeT coMHeHnA. OfHaKO, XOPOIIO U3BECTHO, UTO
CJIOBO «Xan(>» IMEET OTINIHBIN OT PACX0KETO MPEKPACHBIIH
CMBICT. DTO CTOBO 0G03HAYAET KU3HEHHYIO MTO3UITHIO, BHY-
TPEHHHI CTaTyC YeI0BEKa, B CYIMIHOCTH CBOEH ABJIAIONIETOCH
xanupowm («HamectaukoM») Cosnarens Ha 3emie.

[LA. MycynsMaHCKHe OGIIMHBI JKHBYT TaKXKe B CTPaHax
6piBmero CCCP. KakoBa ux pons, Ha Bam B3rrsaa?

A.B.P. EBpasuiickuii KOHTHHEHT — JIOM JUIsl OTPOMHOTO YHCJIa MY-
cysbMat. OUeBHJIHO, ITO HOBBIE €BPA3MEICKIUIL HOPSAIOK, MHHUIH-
aropamu KoToporo aisiorcst Kagaxcran u Poccust, MOKeT UMeTh
JOJITOCPOYHBIH YCIIEX U IIEPCIIEKTUBY TOJIBKO B TOM CJIydae, €CJIn
BestuKas pesturus Mcemama Gyfer pa3BUBATBCS CBOUM €CTECTBEH-
HBIM XOJIOM, BHOCSI OECIICHHBIN BKJIAJ{ KAK B PA3BUTHE KYJIBTYPbI,
TAaK U 9KOHOMUKM KOHTHHeHTa. OpPraHu3arius, KOTOPyIo s BO3-
IVIABJISIIO, IIPUBETCTBYCT HEJABHO CO3JAHHbIN EBpasuiickuii sko-
HOMHYECKHI c0103. OH 06EIaeT CTaTh HOBBIM I'€OIOMUTHICCKUM
1 KOHOMUYECKHM LIEHTPOM Ha IIOGAIBHON apeHe. MbI rOTOBBI

OKa3aTb CBOIO ITOCUJIBHYIO IIOMOIIb IS €TI0 CTAHOBJICHMA.

[A. BbI MHOro BHHMaHM yZe/IsieTe TaKXKe BOIPOCaM 3K0-
HOMHKH, (puHaHCOB ¢ Toukn 3penna Mcrama. Ilouemy?

A.B.P. MnTe/iekTyaIbHbIi BbI30B, OponreHHbIi Mcramy,
BUJIUTCS HaM, ITPEXJIe BCETO, B o6macTh akoHomuku. CBo6oma
CEroJTHsA CBA3aHA UMEHHO C SKOHOMUKOIA, 2 He C TPaBOM MaJIbIX
HAPOJIOB Ha BLIXOJ U3 COCTaBa GOJBINX TocyrapcTs. Mcmamy
HHUKOT/[a HE HY)KHO OBITO «ITPOCBEIIEHIE» 10 BOIPOCAM 9KOHO-
MIYIECKHX C/IEJIOK ¥ OTHONIeHniA. HarmpoTus, cMepTensHo 6015
Hasl 3aI1a/[Hast SKOHOMUKA HyKaeTcst B mpocsermenny [lapuara.
HMcmam nMeeT 9eTKyio SKOHOMITIECKYIO MOJIE/Th, OCHOBAHHYIO Ha
CBOGOJIHOM PBIHKE U 3alpeTe pocToBmudectsa. Mcram — 3omotas
CepeiHa MEsKy KallnTaIu3MOM U KOMMYHI3MOM. MBI Bee 3HaeM,
YTO MHPOBO# (PUHAHCOBBII KPU3UC HE IPEKPATIIICA U TIPOTOTT-
’KaeT HECTU OTACHOCTH YeJI0BEYECTBY. B ycroBusax Bceodmero
SKOHOMHYECKOTO CIIa/1a, BRI3BAHHOTO GE3yIEPKHBIM POCTOM Kpe-
JUTOB U CIIEKY/IATHBHOTO KanuTasa, ycranosku Illapuara, Taxue
KaK 3aIIpeT Ha CCy/y IEHET HOJ TPOLIEHT U 6e3yiepKHOe HaKOILIe-
HIIE KaITUTaJIa, a TAKXKE HCIAMCKHE METO/bI (PUHAHCHPOBAHUS 1
COIMAIBHOTO PA3BUTHS, CTAHOBSATCS OYE€Hb aKTyaTbHBIMH U JIAIOT
HavaJI0 MHTepecHermeii quckyccun o pou Merama B XXI Bexe.

Beceposana 'ynbHapa AnamoBa (KasaxcTaH)

Kazakhstan and Russia, can succeed in the long-term and become
a promising venture only if the great religion of Islam evolves
through its natural course, making an invaluable contribution to
the development of the culture and economy of the continent.
The European Muslim Union (EMU), which I chair, welcomes the
recently established Eurasian Economic Union, which promises to
become a new geopolitical and economic center globally, and I am
ready to render all possible assistance to help its making.

G.A. You have also devoted a lot of attention to questions of
economics and finance from the Islamic point of view.
Why?

A.B.R. We consider the intellectual challenge of Islam
primarily in the economic field. Freedom today is related to
the economy, not to the right of small nations to secede from
larger states. Islam has never needed an economic ‘enlight-
enment’ regarding financial transactions and deals. On the
contrary, the terminally ill Western economy cries for Sharia
enlightenment.

Islam has a distinct economic model based on the free
market and the prohibition of usury. Islam is the golden mean
between capitalism and communism. We all know that the
global financial crisis is not resolved and continues to pose
a threat to humanity. Against the background of a general eco-
nomic downturn caused by the uncontrolled growth of loans
and speculative capital, the guidelines of Sharia (such as a ban
on loan at bearing interest and on unrestrained accumulation
of capital, as well as technologies of Islamic finance and social
development) gain currency and give rise to an interesting
discourse about the role of Islam in the 215 century. #

Interviewed by Gulnara Adamova (Kazakhstan)
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Poccuiickoe
MYCYNIbMaHCTBO:
COLMOKYNbTYPHaR B
peanbHOCTb

M KOHUenT

Aamup MyxeTAnHOB, OTBETCTBEHHbIV CEKPETapb
Me>kayHapoaHoro MycynibMaHckoro dopyma,
rMaBHbIN peaakTop >kypHana «MunapeT Ucnaman,
KaHANAAT NONUTUYECKUX HAYK

CJIaM IOSIBIJICS HA TEPPUTOPUHN cOBpeMeHHok Poccrn

B cepepune VII B. C Tex nop Ha NPOTSKEHUH ITOYTH

14 BeKOB MOKHO TOBOPHUTH O TECHOM B3aUMOJEHCTBUN
TEX HApPOJOB, KOTOPBIE KOBAIH €BPA3UNCKYIO IIUBUIH3AIUIO,
C HOCUTEJISIMU UCJIAMCKOI nieHTnaHoCcTH. He BpI3BIBaEcT
coMHeHUs, 4yTo VlcaM cTa yacThlo pOCCUiCKOM 1 eBpa3uii-
CKO MICHTHYHOCTU 1 OKa3aJI 3HAYUTEIBHOE BINSHIE Ha ee
¢popmuposanne. Ognako B XIX — Hauasne XX BB., KOrja HLIH
ropsIIre CIIOPBI O IUBUIN3AIMOHHOM cneruduke Poccun,
O PYCCKOM ITyTH, O «PYCCKOM Bjiee», ICAAMCKOMY PakTopy
MPaKTUYECKH HE GBLIO YAETEHO BHUMAHHSA. DTO SBISAETCS
CEPbE3HBIM YIYIIEHUEM OTE€IECTBEHHBIX HICTOPHOCO(PCKIX
IIPOEKTOB, TAKMX KaK «pycckas ujes» Conosbesa, MnprHa
u bepasesa, «crasanopuibcro» Jlanunesckoro u Jleonrne-
Ba, «eBpasniictBo» Casunxkoro u Tpybenkoro. B Tex nemHOrO-
YHCJIEHHDIX I1ACCAKaAX Y PYCCKUX (pr1oco(OB, I7i€ YIOMAHYT
Hcaam, OH IpeCcTaeT Kak 9K30TUIECKAs] FUIU IBHO MAPTMHAJIb-
Has (popMa PETUTHO3HOCTH, B JIYIIIEM CJIydae — KaK «ITOTEHIIH-
aJbHOE paBociIaBue». Hu o kakoM mry6okoM ¢puaocopckom
UJTH KYJIBTYPOJIOTUYECKOM aHATHM3€ HET U pedn. To TeM 6oiee
YAUMBUTEILHO, 4TO B Hayaie XX B. MCIaMCKas MBIC/Ib U UCJIAM-
CKast WIEHTUIHOCTD YKe PACCMATPUBAINICEH B €BPOTIEHCKOM
HayKe, ITyCThb M HE TaK IMOPOOHO, KaK XOTeI0Ch Obl. Takoe
IpeHeOPEKEHUE UCIAMCKUM (DAKTOPOM U MyCYIbMAHCKIM
HacesneHnueM Poccrn 06bsCHAETCS FOCIOACTBOM ITPaBOC/Ia-
BUSI U PEAJIbHOM HECITOCOOHOCTBIO 3aHATH CHHTETHUECKYIO,
«BCEUETOBEUECKYIO» IIO3UIIHNIO, HEOOXOJUMOCTh KOTOPOI
HEOJHOKPATHO JIEKTAPUPOBATACH PYCCKIMU MBICTUTE/ISIMI
(cp. y ocTroeBckoro: «H60 9TO Takoe CUIa AyXa PyCCKOM Ha-
POIHOCTH KaK HE CTPEMJICHHE €€ B KOHEUHDIX I1eJIIX CBOUX KO
BCEMHUPHOCTH U KO BCEYEIOBEYHOCTH?»).

ITOT HEZOCTATOK OTEYECTBEHHO peIeKCUY IIMBIIIN3A-
IUOHHOM cuenudurn Poccun 6611 B TOJIHOM Mepe BOCIIPOU3-
BezieH B 90-x rr. XX — Hauasne XXI B. BosposxkaeHnue pycckoro
PEIUruo3HO-PUI0COPCKOTrO HACAEANS, PA3BUTHE HJEH,
06OCHOBBIBABIINX YHUKAILHOCTb Poccun Kak «rocyrapcraa-
LUBWIM3ALUNI», COIPOBOXKAAIOCH OTCYTCTBUEM BHUMAHUS
k Mcmamy u Mmycyabmanckomy Haceaenuio. Eciu Mcaam u yno-

Russian

Muslim Culture:
Social Reality
and Concept

Damir Mukhetdinov, Executive Secretary

of the Islamic International Forum, Editor-in-
Chief of the Magazine «The Minaret of Islam»,
PhD. in politics

slam appeared on the territory of what is now modern

Russia in the middle of the 7th century. In the almost

fourteen centuries since then, one can speak of an inti-
mate interaction between the peoples who forged the Eur-
asian civilization and the bearers of Islamic identity. There is
no doubt that Islam became a part of Russian and Eurasian
identity and exerted a considerable influence on its forma-
tion. However, in the 19-20th centuries when there were
heated arguments about Russia’s place in world civilization,
about Russia’s path, and about the ‘Russian Idea’, practi-
cally no attention was devoted to the Islamic factor. This is
aserious omission in the various historiosophical projects
developed by Russian thinkers, such as the Russian Idea of
Solovyov, Ilyin and Berdyaev, the Slavophilism of Danilevsky
and Leontyev, or the Eurasianism of Savitsky and Trubetz-
koy. In the few passages where Russian philosophers mention
Islam, it appears as an exotic or obviously marginal form of
religiosity, and in the best instance as a sort of ‘potential Or-
thodoxy’. But there is no deep philosophical or cultural anal-
ysis. This is all the more surprising given that at the begin-
ning of the 20th century Islamic thought and Islamic identity
were already being analyzed in European scholarship, even
if not in as much detail as one might wish. This neglect of the
Islamic factor and the Muslim population of Russia can be
explained by the dominance of Orthodoxy and the reallack
of success at finding a synthetic, ‘all-human’ position, the
necessity for which was often recognized by Russian thinkers
(consider Dostoevsky: ‘For wherein lies the strength of the
spirit of the Russian people if not in its directing its ultimate
aims towards universalism and all-humanity?’)

This lacuna in our native Russian philosophical reflection

about the civilizational mission of Russia was reproduced in

full measure in the 1990s and early years of the 21st

century.
The revival of the Russian religious-philosophical heritage,
the development of ideas based on the uniqueness of Rus-
siaasa ‘civilizational state’ went hand in hand with a lack of
attention towards Islam and the Muslim population. If Islam

was mentioned it was only fleetingly and formalistically. There
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MUHAJICSI, TO TOJBKO «J€KYPHO» U MUMOXOJ0OM. PearbHbIx
ITOIBITOK YyU€Ta, OCMBICJIEHHS POCCUIICKON MYCYIBMAaHCKOM
UICHTUIHOCTH, 2 TAKKE €€ HHTETPAIH B IIUBIIN3AIIOHHYIO
CTPATETHIO IPEAIPUHATO He 6p110. ITo MOUM HabIOKEHN-
SIM, 3TO BCETJ[A COIIPOBOKANIOCH KpaiiHe HU3KUM YPOBHEM
3HaHUsA 06 Mcrame B cpesie poccHiiCKO MHTEUIUT€HITUH.
Acconuanus Merama ¢ «apXandHOCTBIO» , «yTHETCHUEM
JKEHIIIH» U «TEPPOPUIMOM», PACKPYIEHHAS B 3aIIaJHOM
ncaamodo6ckoM Juckypee B Hadase XXI B., B IMOIHOI Mepe
CBOMCTBEHHA U HaIlleX TaK Ha3bIBAEMOMN MHTEJIMTE€HI[.
Ecim HeBHUMATEILHOCTD K HCTaMcKoMy (axkTopy B XIX B.
€IIe MOKHO OOBACHUTD HJICOJTOIHUECKUM CJIEPKUBAHNIEM, TO
B CBETE COBPEMEHHOM OPHEHTAINH Ha «IIOJUKYJIBTYPHOCTD>,
«MEXPEJTUTHO3HBIN IAIOT» , «[IUBUIH3AIIOHHYIO CAMOOBIT-
HOCTB», TO €CTh B CBETE HEOEBPA3UIICKOTO TPEH/IA, OHA €/[BA
JIN OObSICHUMA.

ITepBble MOMBITKI OCMBICIEHHUS POCCHICKON MyCYIbMaHCKO
KyJIBTYPBbI ObLIN MPEApUHATHI B XIX B. B cpezie TaTapcKux
MbICIUTENICH. /IBIDKeHNE JHKaauIoB (0T apab. dicadud — «HO-
BBIif») BBICTYIIAJIO 32 MOJECPHU3AIINIO MyCYIbMaHCKOTO 3HAHUS,
pacrpocTpaHeHue IPoCcBelieHys, peopMy o6pa3oBaHus,
M3ydeHHEe CBETCKUX AVUCIUILIINH, UCIOIb30BaHME JOCTIKEHIIT
Hayky. MHOTHE JUKaIUIBI TIOJIaralv, 9TO B MOJICPHU3AITIH POC-
CHIACKUIX MYCYJIbMAH GOJIBIIYIO POJIb IOJDKEH ChITPATh PYCCKU
HaPOJ[, KOTOPBII MBICIAJICS UMH B KAUECTBE IIOCPETHIKA MEK/TY
MyCyJIbMaHAMH U «IIPOCBEIIEHHBIMI» eBpoIeiinaMu. B coeii
IIPOTPaMMHOI cTaThe «Pycckoe MycyIbMaHCTBO» BUTHBII
KPBIMCKO-TATAPCKHIA MbIcATeNb Memann lacnprurckmii BeIpa-
3IUI 3TO CJIEAYIONM 06pa3oM: «SI Bepylo, 4To paHO MIH IO3HO
PyCCKOE MyCyJIIbMAaHCTBO, BocuTaHHoe Poccueid, craneT Bo
IJIaBE YMCTBEHHOTO Pa3BUTH U IUBIUIN3AIIH OCTATBHOTO
MyCYJIbMaHCTBa». TaknM 06pasoM, 0:KUAATOCE, UTO TUIOOTBOP-
HOE B3aUMOJICIICTBHE C PYCCKUM HAPOJOM IIPUBEAET K TOMY, UTO
MyCyJIbMaHaM YIACTCS CO3/[aTh YHUKAILHYIO (DOPMY MAEHTHIHO-
CTHU, COYETAIONYIO B cebe MPUBEPKEHHOCTD TPAJUIIUAM U yMe-
penHyIo MofiepHI3anuio. CTOUT OTMETHUTS, UTO JUIS JKAAUI0B
B I1€JIOM GbUI XapaKTePEeH ONTUMU3M ITPOrPECCUCTCKOTO TUIIA,
XOT B HO3JIHUX paboTax (ocobenHo y Mycsr burnesa) sameTno
pasodapoBaHue B OJHOOOKOM IIPOTPECCU3ME U AKIIEHTHPOBA-
Hue 6€3/[yXOBHOCTHU €BPOIEICKOTO OOIIECTBA, TOTHABIIETOCS
32 MaTE€PHATBHLIMU GJIaraMH.

K coxaneHuio, MOnbITKH OCMBICTICHUS JUKAIUAAMI POCCUI-
CKOT'O MYCYJIbMAHCTBA HE ITOJTYINIH JATbHEUIIErO Pa3BUTHUA.
IIpencraBnsercs, 9TO B COBPEMEHHOM CUTYAIFH 3Ta TEMA
00JIa1a€T CTPATErMYECKOi BAXKHOCTBIO. [ToaToMy 51 mocrapair-
cs1 OOpATUTH HA HE€ BHUMAHME B PsAJie CBOUX HOBBIX ITyOJINKA-
nuii. BkpaTie nsnoxy cBoe BUjieHHE IPOGIEMBI.

YTo TaKoe POCCHiicKoe MyCYyNbMaHCTBO?

ITonaTue poccuiickoro MyCyJIbMaHCTBA MOKET MCIIOIb30BATh
€S B TPEX CMbBICTAX. BO-TIEpBBIX, OHO O3HAYAET KOHIJIOMEPAT
0COOBIX MPaKTUK Mcrama, MM MycyJIbMaHCKUX KyJIBTyp, Ha
tepputopuu P®. Bo-BTOpBIX, OHO yKa3bIBAE€T HA HOCUTE-

Heﬁ ATUX HpaKTI/IK, TO €CTb CaMUX pOCCHfICKHX MyCYJ'IBMaH.

Wcmaunn FacnpuHckuia Ismail Gasprinski

were no real attempts to consider and reflect upon Russian
Muslim identity or to integrate it into Russia’s civilizational
strategy. In my experience, this has always been accompanied
by an extremely low level of knowledge about Islam among
the Russian intelligentsia. The idea of Islam as an ‘archaic’
religion, which ‘oppresses women’ and engages in ‘terrorism’
that was bandied about in Western Islamaphobic discourse

at the beginning of the 215 centuryis also thoroughly typical
of our own so-called ‘intelligentsia’. One might be able to ex-
plain the indifference to the Islamic factor in the 19th century
as due to ideological pressures, but in light of the current ori-
entation towards ‘multiculturalism’, ‘interreligious dialogue’,
and ‘civilizational uniqueness’, i.e. in light of the neo-Eurasian
trend, this is hardly very convincing.

The first attempts to think about Russian Muslim culture
were made in the 19th century by Tatar thinkers. The jadid
movement (from the Arabic, jadid, ‘new’) campaigned for the
modernization of the Muslim population, the expansion of
education, educational reform, the study of secular subjects,
and taking advantage of the achievements of science. Many
jadids assumed that a key role in the modernization of Rus-
sian Muslims would be played by the Russian people, who
they thought of as intermediaries between the Muslims and
‘enlightened’ Europeans. In his foundational article ‘Rus-
sian Muslims’ the prominent Crimean Tatar thinker Ismail
Gasprinski expressed this in the following manner: “I believe
that sooner or later Russian Muslims, who have been formed
by Russia, will lead other Muslims in intellectual development
and civilization.” There was thus an expectation that fruitful
interchange with the Russian people would lead Muslims to
succeed in forming a unique form of identity that would com-
bine dedication to tradition and moderate modernization.
Itis worth mentioning that optimism and faith in progress
were characteristic of the jadids in general, although in their
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B-rpeTpux, 0HO OApPa3yMeBaeT KOHIEITYaIN3AIHIO CIICIl-
nduyeckux NpakTuk Mcaama i ux HocuTeseil, To ecTh
KOHIIEIT, WJIH UI€0IOTEMY, KOTOpasi HauboJee aJleKBaTHO
CXBaTBIBAECT OCOOEHHOCTU MYCYJIbMAHCKUX OUKYMEH U OIIpeie-
JIIET CTPATETHIO UX PA3BUTHS.

ITO MOHATHE HE HY)KHO CMEIIUBATH C TAKUMU IIHUPOKO pac-
IIPOCTPAHEHHBIMU B ITyOIHUIFICTIKE TEPMUHAMU, KaK «POCCHII-
ckuii Ucmam», «pycckuii Mcram», «rpagummonsslii Mciam»

u nip. Mcram He MOKeT ObITh POCCUIICKUM, apabCKUM YN
TatapckuM. OH yHUBEPCAJIEH U IIOTOMY €TI0 6a30BbIe IIPHHIIN-
IIbI HAXOJATCS HaJl STHIYHOCTBIO. Y3Ke Ha PAHHUX dTaIax yMMa
6bLIA TOMUATHIIHON. OIIyIeHNe eIITHCTBA YMMBI SIBJISECTCS

y MyCyJIbMaH 60iee 0OOCTPEHHBIM, UYeM Y IPECTaBUTE e
apyrux Tpaguimii. Tem He menee Mcmam He oTpuIiaeT aTHAYe-
CKOTO 1 HAIIMOHAJILHOTrO MHOrooOpasus. B Kopane ckazano:
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«O mogu! Bouctuny, MbI co3am Bac 13 My>KIYUHBI U XKEeH-
IIUHBI U C/IeJIaId BaC HapOAaMH U IJIeMeHaMH, YTOOBI BbI
y3HaBaJIU JPYT APyra, i CaMbIii IIOYNTaeMblii mepex AJia-
XOM cpeJu Bac — HauGoiee 60roGoa3HeHHbIH» [49: 13].

Kaxk xopomro nokasano B pa6ore Taypuka Moparuma «Ko-
PaHUYIEeCKHil ryManu3M», it Kopana B mesiom xapaxrepHa
ILTIOPATHCTIYECKAs HO3UUs. YeToBeK — B TOM CJIOKHOM
BUJIC, B KAKOM OH SIBJIEH B 9TOM MUPE — HE MOKET BBIATH
3a TPAHUIB] STHUYHOCTH, OH HE MOKET IIEPECTaTh 00J1a/[aTh
ONpeNeIeHHON TeJIeCHOU KOHCTUTYIIUEN, TIepecTaTh MbIC-
JIUTH ONIPEEICHHBIMU MAGJIOHAMU U IIePECTaTh TOBOPHUTH
Ha KOHKPETHOM $I3BIKE, UMEIONEM CBOEOOPA3HYIO TpaMMa-
THUYECKYIO CTPYKTYPY. Bce aTu Bemu ecrecTBEHHBI, M OHU
JIOJKHBI OpaThcs B pacueT. JlyxoBHOE pa3BUTHE 0603HAYAET
HE OTKa3 OT 3THIYHOCTU — B 3TOM MUPE OT Hee B IPUHITUAIIC
HEJb3s1 OTKA3aThCsI, KaK HeJIb3sI OTKA3aThCS OT TeJla U MEH-
TAJBHOCTH, — HO COBEPIIEHCTBOBAHIE BHYTPH TEX IPAHUIL,
TEX paMOK, KOTOPbIE HAM CTAaBUT 3THUYHOCTE. JleficTBUTEb-
HO, tepes borom HeT pycckoro, TaTapuHa MM apada, HO €CTh
JOOPOAETENBHBIN U HEAOOPOAETENbHBIN YenoBek. OnHako
CTaTh JOOPOAETETBHBIM MOKHO TOJIBKO OyAyIU PYCCKUM,
TaTaPUHOM UM 2pA6OM. DTHUYHOCTD CJTUIIKOM CUIBHO 06-
yCJIAaBIMBAET HAlle OBITHE, YTOOBI MOXHO ObUIO 3aKPBITH HA
Hee IIa3a; Jake OCO3HAHHAS ITOIbITKA OCBOOOKIEHUS OT JT-
HUYHOCTH OyeT O3HAYATh JTNOO0 MEPEXO]] B MHYIO STHUIECKYIO
Ipymiry, 1160 OTKa3 OT peIeKCHH COGCTBEHHON 3THIYHOCTU.

IMpuHaIEKHOCTD K yMME HE IPEAIIONIaraeT OTKa3 OT STHUY-
HocTu. PeasbHas yMMa He Ipeo10/1eBA€T STHUIHOCTD; 3THHY-
HOCTD IIPEOJI0JIEBAETCS Ha IyXOBHOM ypoBHe. Ho kTo sBnseT-
Cs1 IeICTBUTEIBHBIM WIEHOM TaKOU «[yXOBHON yMMBI», KTO
SABJIsIETCS OOroOOsSI3HEHHBIM B 1a3ax bora, To ecrb, cOGCTBEH-
HO, UCTUHHBIM MYCYJIbMAaHUHOM (OYKB. — CMUPEHHBIM IIepPes
Borom), Ham He faHO 3HATB. TakuM 0O6PA30M, KOPAHUYECKOE
OTKPOBEHHE BLICTYIIAET 3a STHUIECKOE MHOTOOOPA3Ue U BHU-
MaTeJbHOE OTHONIEHUE K COOCTBEHHOM UAEHTUIHOCTH.

later works (especially with Musa Bigiev) there is a noticeable
disenchantment with the one-sided nature of progress and an
increasing emphasis on the ‘lack of spirituality’ of European
society and its pursuit of material benefits.

Unfortunately, the jadids’ attempts to develop the concept of
a Russian Muslim Culture were not taken any further. It seems to
me that today this theme is of strategic importance. Thus I have
tried to draw people’s attention to it in a number of recent pub-
lications. Here I'will briefly outline my vision of the problem.

What is the concept of Russian Muslim Culture?
The concept of ‘Russian Muslim Culture’ (rossiyskoe
musul’manstvo) can be used in three senses. Firstly, it means
the conglomeration of special practices of Islam or Muslim
cultures on the territory of the Russian Federation. Secondly,
itindicates the bearers of these practices, that is, Russian Mus-
lims themselves. Thirdly, it implies the conceptualization of
specific practices of Islam and its bearers, that is the concepts
or ideologemes, which most adequately capture the unique-
ness of the Muslim communities and defines the strategy for
their development.

This concept should not be confused with widespread
journalistic terms such as ‘Russian (rossiyski) Islam’, ‘Russian
(russky) Islam’ or ‘traditional Islam’. Islam cannot be Russian,
Arab or Tatar. It is universal and therefore its fundamental
principles are above ethnicity. The Ummah was already multi-
ethnic in its earliest stages. The feeling for the unity of the Um-
mah is more intense for Muslims than among representatives
of other religions. Nonetheless, Islam does not deny ethnic
and national diversity. In the Qur’an it says:

2
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“O mankind! We created you from a single (pair) of a male
and female, and made you into nations and tribes, that ye
may know each other (not that ye may despise each other).
Verily, the most honored of you in the sight of Allah is (he
who is) the most righteous of you” [49:15].

As Tawfik Ibrahim demonstrates in his work “The Qur’anic
Humanism”, the Qur’an is in general characterized by a
pluralistic position. A human being, in the complex form in
which he is manifested in the world, cannot go beyond eth-
nicity, cannot cease to possess a specific bodily constitution,
cannot stop thinking in specific patterns, or stop speaking
in a concrete language that possesses its own grammatical
structure. All these things are natural and must be taken into
account. Spiritual development does not mean that one must
deny one’s ethnicity - in this world one cannot deny it any
more than one can abandon one’s body or mental processes —
but that one must aim for perfection within the limits and
boundaries that ethnicity sets before us. In reality there is
no Russian, Tatar or Arab, but only a virtuous or unvirtuous
person. But one can only become virtuous by being a Russian,
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Benas meyeTs B Bonrape (Pecnybnvka TatapctaH, Poccuiickas deaepauys)
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The White Mosque in Bolgar (the Republic of Tatarstan, the Russian Federation)

OcMbIC/IEHNE POCCHIICKOTO MyCYTbMaHCTBA MOTUBUPOBAHO
MMEHHO TAKOU BHUMATEIHbHOCTBHIO K CBOCH NJIEHTUIHOCTU
U K CBOUM TpaaunusaM. Eciam mocMoTpeTs peTpocIekTHBHO,
TO MOKHO 3aMETHUTB, YTO MCJAMCKas IIPAKTHKA HUKOTLIA HE Cy-
IIIECTBOBAJIA B OTPBIBE OT KOHKPETHOM KYJBTYPBI, H, IIOTIa/ast
Ha HOBYIO ITIOYBY, OHA JIaBaJIa OPUTHMHAIBHBIE POCTKH, (pop-
MUPYsI JIOKaJIbHBIE CIIOCOODI TOKTIOHEHU S, YUIA MYyCYJIbMaH-
cKkye KylIbTyphl. IIpu 5TOM HEBEpHO rOBOPUTSH, KAK JIEJIAIOT
HEKOTOpBIE KPUTHKH, YTO 3TO BEJIO K MOSBICHUIO HOBIIECTB
(apab. 6uda’) n 3arpsasuenmio Mcrama. B neiicrBurenbHO-
cru Mciam crioco6eH HHTerpupoBarh B cebst BCe, 9TO He
IIPOTUBOPEYUT €TO IMPUHIUIAM (SKCIUIMIIUTHO BO3MOKHOCTD
TAKOH MHTErPaIMy 3asBJeHa B XaHa(pUTCKOM Ma3xabe), a 3Ha-
YUT, TPAAUIMOHHAS KyJIBTYpa, BEAyIlee MECTO B KOTOPOI
3annmaet Mcram, co BpeMeHeM CTaHOBUTCS MYCYIbMaHCKOM
KYJIBTYPOIA, TO €CTh HA BCEX YPOBHSX ITOJIyJaeT NCIAMCKIE
CMbBICJIOBBIE OTTEHKH.

Hmenno 5T0 1 TpoM301LUIO B €BPAa3UiCKOM PETHOHE.
Hcram npures Ha coBpeMeHHyIo Teppuropuio Poccnn emte
B VII B., 1 € TE€X TOP OH UCHOBEAYETCS MHOTOYMCIEHHBIMU
HAPOJAMU B Pa3HOOOPA3HBIX ycaoBusax. Ha mporsoxennn
JIOJITOTO BPEMEHN POCCUICKOE MyCYJIbMAHCTBO BBI3PEBAIIO,
Kak ObI coueTast B ceb6e HECKOJIBKO KOMIIOHEHTOB:

o TPAIUITUN MECTHBIX HAPOJIOB;

Tatar or Arab. Ethnicity defines our existence too strongly

for it simply to be ignored; even a conscious effort to liberate
oneself from ethnicity will mean joining another ethnic group
or simply refusing to think about one’s own ethnicity. Belong-
ing to the Ummah does not mean abandoning one’s ethnic-
ity. The real Ummah does not suppress ethnicity: ethnicity is
overcome on the spiritual level, but who is a true member of
this ‘spiritual Ummah’, who is truly God-fearing in the eyes of
the Creator (that s, strictly speaking, a true ‘muslim’, literally
‘humble before God’) is not given to us to know. Thus the
Qur’anic revelation supports ethnic diversity and a healthy
interest in one’s own identity.

The attempt to understand the nature of Russian Muslim
culture is motivated by precisely this attentiveness to one’s
own identity and its traditions. If we look back through history,
we can see that Islamic practice has never existed in isolation
from a concrete culture, and when it comes to a new land, it
sprouts new shoots and forms local methods of worship, or
a Muslim culture. At the same time it is wrong to say, as some
critics do, that this has led to the appearance of innovations
(Arabic. bida‘) and the pollution of Islam. In reality, Islam is
capable of integrating into itself everything that does not con-
tradict its principles (the possibility of such an interpretation
is made explicit in the Hanafi madhhab), so that a traditional
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o BJIMSTHHE JIPYIHX UCJIAMCKUX KYJIBTYpP (IIpEXJIe BCETo,
apabCKOil, TYPEIKON 1 IEPCHUICKOIT);
« B3ANMHBII OGMEH CO CJIABSIHCKUMH, TIOPKCKUMU U (PHUH-
HO-YTOPCKMMH HaPOJaMU;
« BJIMSIHUE €BPOIEHCKOI 00Pa30BAHHOCTH (KaK IPABUJIO,
yepes MOCPEAHUIECTBO PYCCKOI 0OPAa30BAHHOCTH).
MBI, cireoBaTeabHO, 06IaaeM KOHITIOMEPATOM KYJIBTYP,
TAKUX KaK OAIIKMPCKasl, YeUE€HCKasd, TaTapCKas, KPbIMCKO-Ta-
TapcKas U IIp., KOTOPbIE€ Pa3BUBAIMCH B YHUKAJIbHOM ITUBHIIN-
3aI[MOHHOM I10JI€ ¥ BHYTP! KOTOPBIX 3AMETHO TOTAJIBHOE IO~
CIOJICTBO MCJIAMCKOTO JIyXa, IIPUTOM BO BCEX OOJIACTSX )KU3HU
u TBOpUecTBa. S yO6exieH, 9To myboKas KOHIeNTyaT3alius,
KOTOpAas IO3BOJHUT BEIPAGOTATH aE€KBATHBIN COBPEMEHHOM
BIIOXE IUCKYPC POCCUMCKOTO MyCyJIbMAaHCTBA, IIOMOKET IIpe-
OJI0JIETH SIBHO UMEIOIHNICI HA JJAHHBIIT MOMEHT HEOCTATOK
UHTEUIEKTYaJILHOM pedrekcumn.

Koutexcryanusayus

Jl1s coxpaHeHusI pOCCHIICKON MYCYJIbMaHCKOM KYJIBTYPbI

U OIIpEJIeJIEHUs CTPATETUH €€ Pa3BUTHS HEOOXOMMM KOHIIETIT,
KOTOPBII GBI €MKO CXBATBIBAJI OCHOBHBIE €€ OCOOEHHO-

CTH U BBIABJISITT €€ MECTO B KOHTEKCTE COBPEMEHHBIX COIN-
ATBHO-TIOIUTUYECKUX, (PHIOCOPCKUX U ITUBIIN3AIIOHHBIX
TpenoB. Co3aHue TaKOro KOHIENTa, WM UE0J0TeMBI,
BO3MO’KHO JINIIH C TOMOIINBIO KOHTEKCTYaIU3AIUH, TO €CTh
onpesie/IeHIs BHENTHUX ¥ BHYTPEHHUX TEHICHIUMA. 31ech
YMECTHO BKpATIle CKa3aTh 00 3TOM.

BaskHOI uepTOii MIe0TOrMIecKoro KImMara COBPEMEHHOT
Poccun sBIsIe TCA UMIUTIIIUTHOE TPU3HAHIE UCTOPHIECKOM
crrerpuKy HaImeH cTpaHbl Kak TOCYAPCTBA-TIBUIA3AIIH,
XapaKTepPU3YIOMETocs MOTUKYILTYPHOCTBIO, MHOTOKOH((peccHo-
HaJILHOCTBIO 1 0COOLIM BekTopoM passutusd. Tepmun K.H. Jle-
OHTBEBA «I[BETYMAA CTOKHOCTL» KaK HETL35 JTydITe TTOIXOHIT
JUIS TAKOTO I0GaIBHOTO 06pasoBanus. CTpeMIeHne yKpenuTh
€/IMHCTBO CTPAHBI 1 HAMETHUTDH IIEPCIIEKTHUBEI €€ JIBIKEHHS
BIIEpE/ B PaMKax CKJI/[bIBAIONIEr0CS MHOTOMONIAPHOTO MUPa
MOATAIKUBACT KPEMJIEBCKYIO 3IUTY K (POPMUPOBAHUIO Ha-
60pa KOHIIENITOB U WJIeil HEOEBPA3UIICKOTO THIIA. DTOT HAGOP
HeJIb3s1 Ha3BaTh TOTOBO HJICOIOTHET; G0sIee IPEIIOYTHTENIEH
TEPMUH «IIpoTonieostorus». Haubosee momHoe BeIpaxkeHue
OHA ITOJTyYIIA B IIPOTPAMMHBIX cTaThsaX IlyTrHa u psjie ero Ber-
CTYILIEHHIA, 0COGEHHO B BRICTYIIeHHH Ha Bammae B 2013 rozy.
CyTb 3TOI MPOTONIEOTOTHH CBOAUTCS K YETBIPEM HPHUHITUIIAM:
AHTUIVIOOATM3MY, TPAJUIIOHHOMY MyJIBTUKYIBTYPAII3MY, 3aIH-
Te TPAIUIMOHHBIX IIEHHOCTEl U YMEPEHHOMY KOHCEPBATH3MY.
JlaHHbIE MPUHIUIIBI HE CBA3AHBI C CHIOMUHYTHBIMU HHTEpeca-
MM, HO IMEIOT KOHIENTyabHOE 1 (prI0co(pCcKoe OCHOBAHHE.

1. AHTUIIIO6AIN3M ONMPAEeTC Ha (PHIOCO(PCKOE IIPENCTAB-

JIEHHE O TLTIOpaIN3Me MIPOBO33PEHYECKUX OPUEHTHPOB
U Mojienieli pa3BUTHUA. ITO MPECTABIEHIE ITONyIaeT
(haxTHaeckoe MOAKpETIEHNE B POCTE SKOHOMUYECKOM
monu crpad bBPUKC, KoTopblil COPOBOKAAETCA IMUPO-
KOH IIOCTKOTOHNATBHOI pediekcueii HAeHTHIHOCTH OT-
JETBbHBIX IIEHTPOB CUJIBI, TN TOKATbLHBIX IIUBUTA3AIINN.

culture in which Islam occupies a leading place, will in time
become a Muslim culture, that is, it will absorb shades of
Islamic meaning at all levels.

This is precisely what occurred in the Eurasian region. Islam
came to the modern territory of Russia back in the 7th century
c.e. and since then it has been the faith of numerous peoples
in diverse conditions. Over a long time Russian Muslim civili-
zation has matured and in the process combined within itself
several components:

« the traditions of local peoples

« the influence of other Islamic cultures (primarily Arab,

Turkish and Persian)
- mutual exchange with Slavic, Turkic and Finno-Ugric peoples
« the influences of European learning (generally through
the medium of Russian education)
Consequently, we possess a conglomerate of cultures, such as
the Bashkir, Chechen, Tatar, Crimean Tatar and others, which
developed in a unique civilizational space and which are
distinguished by the complete dominance of an Islamic spirit
that pervades all aspects of life and creativity. I am convinced
that a deep meditation on these concepts will allow us to de-
velop a discourse on Russian Muslim culture that is adequate
for the present age and will help overcome the clear defects in
intellectual reflection that exist today.

Contextualization

In order to preserve Russian Muslim culture and define a
strategy for its development it is necessary to have a concept
that will be broad enough to encompass its main features and
highlight its place in the context of modern social, political,
philosophical and civilizational trends. The creation of such a
concept or ideologeme is only possible through contextualiza-
tion, that is, the definition of external and internal tendencies.
We should say something about this briefly.

An important feature of the ideological climate of contempo-
rary Russia is the implicit recognition that the historically unique
feature of our country is its status as a ‘civilizational state’ which
is characterized by cultural and religious pluralism and a special
vector of development. K.N. Leontyev’s term, ‘flourishing com-
plexity’ is probably the best way to describe this global forma-
tion. The goal of uniting the country and defining perspectives
for its future progress within the framework of an emerging
multipolar world has led the Kremlin elite to draw up a set of
concepts and ideas of a neo-Eurasian type. This set of ideas is not
yet a complete ideology: a more appropriate term would be ‘pro-
to-ideology’. It received its fullest expression in the foundational
articles of Putin and in a number of his speeches, especially one
speech given at Valdai in 2013. The essence of this ‘proto-ideolo-
gy’ can be reduced to four principles: anti-globalism, traditional
multiculturalism, the defense of traditional values and moder-
ate conservatism. These principles are not linked to short-term
interests but have conceptual philosophical foundations.

1. Anti-globalism relies on a philosophically-based pluralism

of worldviews and models of development. This concep-

¢
The Minaret of Islam/Ne3/2015  JNLACIOL 49



EBpasuiickas MHTErpanus Npu3BaHa OPraHu30BaTh OAUH
13 TaKHX ITOJIIOCOB. Bynymee Muoromnoaspaoe Mupo-
YCTPOMCTBO COOTBETCTBYET KOPAHUYECKOMY BUICHHIO
nmopaymsma. B Kopane rosopurcs:
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«Ecu 661 Bor He yaep>KuBaj oJHUX IO eH JPYTUMH, TO
3eMJIs, BOHNCTHHY, HCIIOTHIIIACH ObI HEYeCTHS» [ 2: 251].
Poccuiickne Mycynbmane, 6€3yCIOBHO, 3aMHTEPECOBAHDI
B TOM, YTOOBI YIBTPATHOEPATLHDBIE MOJETH PA3BUTHS, OCO-
6EeHHO B 06JTACTU IIEHHOCTEH, He TIPOEIIPOBATICH MEXaH-
yecku Ha Poccuio. Kak rmokasbIBaeT pakTUKa, 3a BHEIIHE
NPUBJIEKATEIbHBIMU MOJICJIAMUA CTOUT OTHIO/Ib HE ITPUBJIE-
KaTeJbHOE COJIEPKAHME: TOTANIbHAs IIPOIIOBE/b Te/IOHU3MA,
OpHUEHTAIUs Ha MaTEPUAIBLHBIIA MUP, KPU3HUC yXOBHOCTH,
CTHpaHue KyJALTYPHOTO Pa3sHOOOpa3us, BHIMIPAHHE A3BIKOB,
YHU(DUKAIYS 4eJT0BEYECTBA, YHIUTOKEHUE IPUPOJIBI, TEX-
HOJIOTH3AINS / BUPTYAIU3AINS PEATBHOCTH M COIMATBHBIX
OTHOUIEHMI] — 3TO JINIIb HEKOTOPBIEC UX U3J[E€PKKH.

2. TpaguimoHHbIN MyJILTHKY/IBTYPAIN3M HEOEBPA3ZUICKOM
IIPOTOM/ICOJIOTUHN O3HAYAET, 4TO passuTue Poccum Gyrer
CBSI3aHO C YITYOIEHHEM MEKPETUTHO3HOTO U MEKKYJTh-
TYPHOT'O B3aUMOJEHCTBUSA, C 0OeCIIeYeHnEM MUPHOTO
COCYHECTBOBAHUS €BPA3UNCKUX JlyXOBHBIX TPAAUIMHA 1
c(hOPMUPOBAHHLIX IMHU KYJIBTYp 6€3 aKIeHTa Ha KaKOoi-
60 oHOH KyabType. Poccuiickoe MycyTbMaHCTBO TaKKe
3aMHTEPECOBAHO B 3TOM. OHO UMEET MHOTOBEKOBOM
OIIBIT MUPHOT'O COCYIECTBOBAHUSI C TIPEACTABUTEIAMU
JAPYIUX PETUTUi. TOT MUPHBIN IOTEHIIMAJ 3aJI05KEH B
camom HMcname. B Kopane rosopurcs:
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«HeT npuHyXJ1eHHs B PeJTUTHN» [ 2: 256];
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«Ckaxkn: “Mcruna ot Bamero 'ocnozga: KkTo xouer, mycThb
BepyeT, a KTO He X0UeT, IIyCTh He BepyeT”» [ 18: 29].

«¥Y Bac ecTh Ballla peJINTHUs, a y MEHs — MoA!» [ 109 6];

CTOUT OTMETHUTD, ITO APYTUM aCIIEKTOM TOJIEPAHTHOCTH AB-
JIIETCA ACXATONTOTIMYECKUI OIITUMU3M, TIOTYIUBIIHH ITHPOKOE
pacImpocTpaHeHHe B POCCHIICKOM MycyrbMaHCTBe. JlocTaTodno
HAITOMHUTDH O TEOPUH BCEOOITHOCTH H0KECTBEHHOH MIJIOCTH,
passuToii B Tpynax Mycor buruesa. Cormacno buruesy, bor
JIaJT CBOIO MIJIOCTD KayKTOH YacTIIKe MUPO3TAHIA U OBITHA,
TaK 9TO U YeJOBEK BCET/Ia HAXOAUTCA B IoHe Ero 6eckpaitneii
mitocta. OTciona clefyeT BpEMEHHOCTD a/la U KOHEYHOE
CTTaceHme BCEX Jofiel (pasymeeTcs, mocie ucnpasienns). [Tpu

Mpe3wnaeHT Poccuiickon Meanepaumm The President of the Russian Federation

B.B. MyTuH BO Bpems ceoero BbicTynnennss  Vladimir Putin during his speech at the

Ha 3acefjaHun MeXxayHapoaHOro session of the Valdai International Discussion
avckyccroHHoro kny6a Bangait. 19 centabpsa  Club. 19 September 2013, the Novgorod
2013 1., Hosropoackow obnactu, Poccuiickas  Oblast, the Russian Federation

Denepauys

tion has been factually reinforced by the growth of the
economic power of the BRICS countries, which has been
accompanied by a broad post-colonial reflection about the
identity of separate centers of power, or local civilizations.
The task of Eurasian integration is to organize one of these
poles. The future multipolar world corresponds to the
Qur’anic vision of pluralism. In the Qur’an it says:
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“And did not Allah check one set of people by means of an-
other, the earth would indeed be full of mischief [2: 251].
Russian Muslims are undoubtedly concerned that ultraliber-
al models of development, especially in the area of values, are
not mechanically transferred onto Russia. As practice shows,
behind superficially attractive models there lies far from
attractive content: the preaching of total hedonism, orienta-
tion towards the material world, a crisis of spirituality, erosion
of cultural diversity, extinction of languages, the uniformity
of humanity, the destruction of nature, technologization /vir-
tualization of reality and social relations — these are only some
of the costs.
2. The traditional multiculturalism of the neo-Eurasian
proto-ideology means that development in Russia will
be linked to deeper interreligious and inter-cultural
exchange, and to the encouragement of the peaceful co-
existence of Eurasian spiritual traditions and the cultures
formed under their influence, without prioritizing any
one culture. Russian Muslim civilization is also interested
in such a project. It has a centuries-old experience of
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PasBUTUH 3TUX WJeil burues ornupasics Ha TAKUX ITyOOKUX
60roc10BoB, Kak anb-lasanm u Mon Apadu. K coxanenmo, na
bimxaeM BocToke IPUHIUIIBI TOJTEPAHTHOCTH, 3AJI0XKECHHBIE
B Mcname, B mociienHee BpeMs He COOTIONAIOTCS Ha IIPAKTUKE.
3. 3aIMTa TPAIUIIMOHHBIX [IEHHOCTEN MOTUBHPOBAHA CTPEM-
JIEHHIEM COXPAHUTH OOIIECTBEHHYIO MOPAJIb H 3THUIECKUE
OPHMEHTHUPBI, KOTOPbIE OTPAXKAIOT BEIPAGOTAHHBIE HOPMBI
IIOBEICHUS 1 OTHONICHUS K IeCTBUTEIBHOCTU U KOTOPBIE
SIBHBIM 00pa3oM c(hOPMYJINPOBAHBI B HACTABICHUSIX MUPO-
BBIX pesturuii. Heo6XoMOoCTh 4€TKO apTHKYINPOBATh
HPUBEPKEHHOCTb 3TUM IPUHITUIIAM BBI3BAHA TEM, UTO
B €BPOIIEHCKOM OOILIECTBE ITOJ] ATMIOM «dMaHCUIIAIIIN»
U «INOepaIn3aIii» IPOUCXOAUT PasMbIBAHIE IIEHHOCTEH.
Pasymeercs1, poccmiickue MycyIbMaHe, Oylyar pelTUTIO3HbI-
MU JIIO/[bMH, BBICTYIIAIOT SIPBIMU CTOPOHHUKAMHE TPAJNLIHM,
1 BMECTE C APYTUMH STHOPEIUTHO3HBIMUA MEHBITMHCTBAMHI
OHM OOPA3YIOT PO OTEYECTBEHHOTO KOHCcepBaTu3Ma. Mu-
TEPECHO, YTO POCCHIACKAs HOJTUTIIECKAS DJIUTA, IIPEXK/IE
Bcero B e Ilyruna, npu 06bsICHEHNI IPUYNH Pa3MerKe-
BaHUS C YIBTPATIOEPATbHBIMUA €BPOIMEHCKIMH I[EHHOCTS-
MH YaCTO ale/UTIPYeT K HO3UIUU MyCyIbMaHCKUX HApOJOB.
4. YMEpEeHHBII KOHCEPBATH3M MBICIUTCS apXUTEKTOPAMU He-
OEBPA3UIICKOI IPOTOMIEOIOTNH KaK codeTaHue popmara
CBETCKOT'O OOIIECTBA C TEMH MOPAIBLHBIMU 1 TYXOBHBIMU
IIPEMMYIIECTBAMHE, KOTOPBIE JAIOT HaM TPAUIIUOHHbIC
peauruy. ATo UMEHHO YMEPEHHBII, COBPEMEHHBIN KOH-
CepBaTHU3M, a OTHIONb He (DYHAAMEHTAIN3M MCTAMCKUX
PaAMKaIOB M IIPOTECTAHTCKHUX CEKTAHTOB. S GBI ckasar,
YTO 3TO YHUKATBHOE COYETAHNE 3J]PABOTO €BPOIIECHCKOTO
JIEMOKPATH3Ma, TEXHUIECKOTO IPorpecca, 0Opa3oBaHuUs 1
MOPAJIBHOTO KOHCEPBATH3MA C PABHBIMU IPABAMU YETHIPEX
BEYIIMX PEIUTUI ¥ MaJIBIX Ky/IbTyp. Poccniickne mycynn-
MaHe TOTOBBI BCSTIECKH ITOJJIEPKATD TAKYIO CTPATETHIO. JTO
06YCJIOBJIEHO TEM, UTO POCCHIACKOE MYyCYIbMAHCTBO CAMO
XapaKTEPU3YETCsI YMEPEHHOCTBIO (apab. sacamuiis, Kopan
2:143), oHO CITOCOGHO COUETATH COBPEMEHHBIIN 06PA3 SKU3-
HU ¥ MBIIIUICHUS C IIPHHIUIIAMHI ICIAMCKOTO BEPOYICHIS.
OHO He SIBASETCS «ITyCTBIHHBIM» , TUIICPACKETIIHBIM, HE
IIPU3BIBAET GEKATh B JIEC, TPOKJINHATDL TEXHIUECKUE J[0-
CTIDKEHUS IMBUIM3AIIH U €BPOIEHCKYIO 0Opa30BAHHOCTb.
biarozaps ruGKOCTH, OHO CHOCOGHO BOUPATH B 651 BCe
JlydInee, 4To JIAeT COBPEMEHHAS ITBHIH3AIS.
Takum 06pa3oM, pOCCUIICKOE MyCYJIbMaHCTBO XOPOIIO MHTE-
IPUPYETCs B CTPATETHIO HeoeBpasuiickoro passurtus Poccun.
Kpowme Toro, coxpaHeHue ero caMOGbITHOCTH BO3MOKHO
JIMIIB B PAMKAX 3TOM CTPATETUH.

Boizosbl
Cpe/u BBI3OBOB, CTOSIIUX IIEPE] POCCUHCKUM MYCyIbMaH-
CTBOM, MOKHO BBIICJIUTD KaK JIOKQJIbHBIC, TAK U KOHICIITYaJIb-
uple. K 10KaIbHBIM IPOGIEMaM OTHOCATCS:
a) paguKaIn3anys (B TOM YHCJIE IO/ BIUSHIEM TeOIOINTH-
YECKUX KOHKYPECHTOB);
6) ncaaMooous;

peaceful coexistence with representatives of other reli-
gions. This peaceful potential is contained within Islam
itself. In the Qur’an it says:
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“Let there be no compulsion in religion” [2:256].
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“‘Say: ‘The Truth is from your Lord’; let him who will, be-
lieve, and let him who will, reject (it)’” [ 18:29].
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“To you be your Way, and to me mine!” [109:6].

It is worth noting that another aspect of tolerance is escha-
tological optimism, which is widely disseminated in Russian
Muslim civilization. It is sufficient to recall the theory of the
all-encompassing nature of the divine mercy which was devel-
oped in the works of Musa Bigiev. According to Bigiev, God has
endowed every particle of creation and being with His mercy
so that man too is always in the bosom of His infinite mercy.
From this follows the temporary duration of Hell and the
ultimate salvation of all people (after correction obviously).
In developing these ideas, Bigiev drew on deep theologians
like al-Ghazali and Ibn Arabi. Unfortunately, in the Middle
East the principles of tolerance contained in Islam have not
been observed in practice recently.

3. The defense of traditional values is driven by a desire to
preserve the social morality and ethical guidelines that
reflect long-established norms of behavior and attitudes to
reality which have been formulated clearly in the precepts
of the world religions. The necessity of articulating attach-
ment to these principles distinctly is driven by the fact that
in European society an erosion of values is taking place
under the cover of slogans like ‘emancipation’ and ‘liber-
alization’. Obviously, Russian Muslims as religious people
are staunch supporters of tradition, and along with other
ethno-religious minorities, they form the core of Russian
conservatism. It is interesting that the Russian political elite,
primarily in the person of Putin, when explaining the rea-
sons for the need to disengage from ultra-liberal European
values often appeal to the position of the Muslim peoples.

4. Moderate conservatism is conceived of by the architects
of the neo-Eurasian proto-ideology as a combination of
the format of secular society with the moral and spiritual
advantages which the traditional religions give us. This is
precisely a moderate, contemporary conservatism and far
from the fundamentalism of Islamic radicals and Protes-
tant sects. I would say that it is a unique blend of robust
European democracy, technical progress, education and
moral conservatism, with equal rights for the four leading
religions and minority cultures. Russian Muslims are
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Meuetb «Kyn Lapud» (KasaHb,
Poccuitckas Qenepaums)

The Qolsarif Mosque (Kazan,
the Russian Federation)

B) ONBITKU 33/1aBUTh Vci1aMm CHIOBBIMU METOAMIA;

r) UHTErpaIysa UIMMUTPAHTOB.
O6 »TuX Npo6IeMax MHOTO HAIMCAHO, TAK YTO s HE XOTEJ Obl
ceifyac OCTaHABIUBATLCA HAa HUX. OTMeuy JIMIIb TO, YTO IPU
HJIMYUU TOJUTUYECKON BOJIM M KOHKPETHDIX IIPOrPaMM yIIO-
MSIHYTBIE IIPOGJIEMBI MOTYT OBITH JIETKO penleHbl. bombmmii
WHTEPEC NPEACTABIAIOT KOHIIENTYaJIbHbIE BbI3OBDI, KOTOPDIE
HeE JIEKAT Ha IOBEPXHOCTH.

OynaMeHTaIbHBIN BbI3OB, CTOAINN II€Pe]] POCCUICKAM
MYCYJIBMaHCTBOM, CBSI3AH C YIIYOJIE€HUEM MOAECPHUSAINM.
B name Bpems Takoe yraybaeHe HeOOXOAMMO JUIsS TOCy-
JIapCTBA, YTOOBI OBITH KOHKYPEHTOCITOCOOHBIM. Haunmas
¢ XVII 5. EBpormna craia HaBsA3bIBATh BCEMY MUPY TEXHOT€H-
HBIA IPOEKT Pa3BUTHUS, BKIIOYAIOIUNA B TOM YHCJIE U TOHKY
Boopy;kenuil. Te cTpaHbl, KOTOPDIE HE IONIUIX IO ITYTH MOJEP-
HM3AIUH, HEM3MEHHO OKa3bIBAJIMCD B POJIA KOJIOHUAJILHOM
nepudepun. Tax cryamIocs ¢ 60IbIIEH YACTBIO HCJAMCKOTO
MUpa, OJHAKO POCCUIICKOE MYCYJIbMAHCTBO, GYyIH NHTETPH-
POBaHBIM B POCCUIICKOE TOCYIAPCTBO, OKA3aI0Ch B 60I€€ BBI-

wikipedia.org/FlankerFF

ready to support this strategy in every way. This is due to
the fact that Russian Muslim culture is itself characterized
by moderation (Arabic, wasatiyyah, Qur’an 2:143), and
is capable of combining a contemporary way of life and
thought with the principles of Islamic doctrine. It is not
a ‘religion of the desert’, not hyper-ascetical, it doesn’t
summon its followers to run off into the forest, or to curse
the technical achievements of civilization and European
learning. Due to its flexibility, it is capable of absorbing all
the best that contemporary civilization has to offer.
Thus Russian Muslim civilization is well integrated into the
strategy of the neo-Eurasian development of Russia. Moreover,
it is only possible to preserve one’s identity within the frame-
work of this strategy.

Challenges

Among the challenges facing Russian Muslim civilization one
can highlight both the local and the conceptual. The local
problems include:

a) Radicalization (including via the influence of geopolitical

competitors)

b) Islamophobia

) Attempts to suppress Islam by force

d) Integration of immigrants
There is a vast literature on these problems, so I do not want
to dwell on them now. I will only point out that where there is
the political will and concrete programs these problems can
be solved easily. More interesting are the conceptual problems
which are not immediately observable in a superficial analysis.

The fundamental challenge facing Russian Muslim culture
is linked to the intensification of modernization. This intensi-
fication is necessary for the state if it is to compete in our times.
Starting from the 17th century Europe has begun to impose
on the whole world the technological project of development,
including the race for arms. Those countries which did not
go down the path of modernization invariably ended up on
the colonial periphery. This is what happened with the greater
part of the Islamic world. However, Russian Muslims, inte-
grated as they were into the Russian state, found themselves in
amore advantageous position. Now when it comes to intensi-
fying the pace of modernization there is a danger that, along
with modernization, Russia will gradually be penetrated by the
ideology of ultra-liberalism.

Unfortunately, discussion of this theme often runs up
against a wall of misunderstanding. Liberals tend to think that
the widespread criticism of ‘degenerate Europe’ is nothing
but a propaganda device. I propose that, on the contrary,
the propaganda is superficial and does not take account the
deeper meaning that underlies the processes occurring with
regard to gender in Europe.

In the era of Enlightenment liberalism had an entirely posi-
tive meaning: ‘freedom’ was interpreted as freedom of reli-
gion, freedom of ownership, freedom to acquire knowledge,
freedom of speech and so on; in the 19th century the idea of
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KpenocTtb HapbiH-kana 8 [lepbeHTe, ApeBHeiilem ropoge Poccum v nepeom ropoge,
Yepes KoTopbi Micnam ¢ cepeauHbl VIl B. CTan NPOHUKaTb Ha TEPPUTOPUID COBPEMEHHO
Poccunckon Qepepauumn

The Naryn-Kala fortress in Derbent, the oldest Russian city and the first city through
which Islam began its penetration into the territory of the modern Russian Federation
from the middle of the 7th century

roiHOM HoJI0XeHnH. Tereps, Korxa peds 3aXoauT o6 yryoJie-
HHUH MOJIEPHU3ALNH, BO3SHUKAET OIACHOCTH TOTO, UTO BMECTE
¢ MoziepHu3anueii B Poccuio GyeT mocrernenno npoHuKaTh
YIBTpAIHOepaTbHAs UIEOOTHS.

K coxanenuio, 06CyRIeHIE JAHHOM TeMBI YaCcTO HATAJI-
KHBAETCs Ha CTeHY HeloHUMaHus. JInGepabl CKIOHHBI
CYNTATB, YTO PACIPOCTPAHEHHASI KPUTHKA «3arHUBAIONIEH
EBpomnel» — 3TO He 6osiee 4eM MpOoNaraHauCcTcKuii xox. S, Ha-
MIPOTHB, ITOJIATalo, YTO MPOIATaH/ia IOBEPXHOCTHA, U OHA HE
YIUTBIBAET GoJIee IYOOKYIO CMBICJIOBYIO OCHOBY, CTOSIIIYIO 3a
MPOUCXOAAINMU B EBpoIIe reHziepHBIMI IIPOIIECCAMH.

B snoxy Ilpocsemenus 1u6epaan3M UMeJT BIIOTHE TTO3H-
THUBHBIN CMBICI: CBOOO/IA TPAKTOBAIACH KAK CBOOO/IA BEPOU-
CIOBEAHUS, CBOOO/IA XO3AHCTBOBAHUS, CBOOOA ITOTYIEHUS
3HAHMI, cBO6OJA coBa 1 1p.; B XIX B. mjest cBOGO/BI ic-
IOJIL30BAJIACH JUISI OTCTAUBAHMS HHTEPECOB PAbOUIETO KIacca,
[paB JKEHIIIH, HAIIMOHAIBHBIX JBIDKEHMI 1 11p. Bee aTo
JIOCTOIHBIE U/I€AIIBbI, KOTOPBIE BIOXHOBIISUIM HEMATIOE IHCIO
mozeit. OxHako Joruka mndepanuama Heymoauma. Ecamr

‘freedom’ was used to defend the interests of the working class,
the rights of women, national movements and so on. These
were all worthy ideals which inspired a great number of people.
However, the logic of liberalism is unforgiving. If we make a cer-
tain idea fundamental, then we must be prepared to follow it to
itslogical end. Thus consistent ‘liberals’, such as ultra-liberals
truly are, in the second half of the 202 century then began to
getinterested not in the rights of women and the oppressed
classes, but in the rights of perverts and post-gender people.

If the founders of liberalism, who were practically all respect-
able Christians had seen what the Frankfurt school, radical
feminism, the ‘New Left’ and the postmodernists, would do to
liberalism, they would have been horrified.

By proclaiming the full freedom of the individual and orga-
nizing society according to this principle, liberals automatical-
ly legitimized outcomes such as the relativization of morality,
same-sex partnerships, the destruction of the traditional fam-
ily and hedonism. By making the individual, the subject, and
his personal ‘Iwant’ the cornerstone of their thought, they

(9
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MBI CTaBUM KaKyIO-TO HJI€I0 B OCHOBY, TO MBI JIOJUKHBI OBITD
TOTOBBI PEATH30BLIBATD €€ JI0 JTJOrmdecKkoro KoHra. IToaTtomy
ITOCJIE0BATENbHBIE TUOEPATIBI (TO €CTh, B IEHCTBUTETHHO-
CTU — yIBTpanuGepaInl) BO BTOPOIi mososune XX B. cTagu
HMHTEPECOBATLCA y/Ke He MTPABAMH KE€HIIITH 1 YTHETEHHBIX
KJIACCOB, a TpaBaMH IEPBEPTOB U MOCTTeHAepoB. Ecium 651
KJIACCUKH JINGepaIn3Ma, KOTOpbIe IOYTH BCe GhLIN J06POIIo-
PAAOYHBIMU XPpUCTUAHAMM, YBUAECIN TO, 9TO C .TII/I6ep2UII/I3MOM
caenann ppaHKPypTCKas NIKOIA, PAAUKAIBHBIA (DEMUHN3M,
«HOBBI€ JIEBbIC» 1 IOCTMOJACPHUCTDI, TO OHU Obl YKACHYJIHCD.

ITpoBoamiamas oJIHYI0 CBOGOY MHUBUAYYMA F OPTaHU30-
BBIBAs OOIIECTBO HA 3TOI OCHOBE, JINGEPAILI ABTOMATHIECKU
JIETUTUMUPYIOT TAKHE YACTHBIE CJIEJCTBUSA, KaK PEIATH-
BH3AITUs MOPAJIU, OJHOIIOIOE IMAPTHEPCTBO, Pa3pylleHue
TPAJUIIMOHHON CEMbU U T€OHU3M. CraBs BO IIaBy yIia
WHJUBHUYYMA, CyO'bEKTA U €TO JINIHOE «XOUy», OHH JIeJaI0T
BCE BUJIBI MIEHTUYHOCTEN IPEPOTATUBOM €TI0 JIMYHOU MPH-
XOTHU U CBSI3BIBAIOT cebe pYKI/I B OFpaHI/I‘IeHI/II/I 3TOU HpI/IXOTI/I.
Jlio60€e 10puANIecKOe OrpaHIYEHIE TOTIA OKAa3bIBACTCS «3a-
erHOH.IeHI/ICM I/IHI[I/IBI/II[yaJILHI)IX CBO6(),Z[>>7 qTo HCHpI/IeM]ICMO
Juis tu6epanuama. PaxTudeCKl BEICBOOOXKICHIE HHIUBUY-
ATBHON IPUXOTH — 3TO IOPUANYECKAs] PACIIICKA B IpaBOMep-
HOCTH JIIOO60TO Ipexa U U3BPAIIECHUS.

C touxu 3penus Vcrama nmpoBosrmianiaemMas yasTpaiudepa-
JII3MOM «CBOGOJA» — 3TO, TIO CYTU, SMAHCHUIIAIUS HU3IIEH Ja-
CTU Y€JI0BEKA — KMBOTHOMU JyIu, nagca. BaxxHno nonumarn, 4To
TaM, Ti€ CTAHOBUTCS OOJIBIIIE YEIOBEUECKOTO «sI», UeJOoBede-
CKOTO «XOUy», 4eJIOBEYECKOU IIOXOTH, TaM HeT mecta ciamy,
Bean Mlcimam - 310 cMupenue csoeii Bou nepes, bosxbeit soseit.
He cayuaitao Beyjaomuecs cy(puu B CBOMX MUCTHUYECKHX CO-
CTOSIHUSIX YTBEPIKIJIN: «MeHs1 BOBCe HET, €CTh TOJIbKO bor»
(amp-Txynaiin). COBpeMEHHBII K€ YeIOBEK TOBOPHUT IIPIMO
IPOTUBONONIOKHOE: «ECTh TOIBKO 51, €CTh TOIBKO Moe “xody”,
MO€ XHBOTHOE keaHne>». Ho 3To numosus, Beas N3BECTHO,
9TO «CBATO MECTO ITyCTO HE ObiBaeT». 1 MbI, MyCyJIbMaHE, IIpe-
KpPAcHO MOHMMAEM, KEM Ha CAMOM JIeJI€ 3aHATO 3TO MECTO.

Tunonornueckue YepTbl

Hameuennas celiuac KOHLIENTyaIu3alus 1 KOHTEKCTyaIu-
3aIMsl IPU3BAHA COXPAHUTH POCCUMCKYIO MyCyIbMAHCKYIO
KyJILTYPy U ONPEAENUTD IIEPCHIEKTUBLI €€ pasBuTusd. OIHAKO
B ueM cocTout crenuduka 6erroBanus Mcrama B Poccun?
JlJ1s1 ToipOGHOTrO OTBETA HA JJAHHBIN BOIIPOC HEOOXOAUMO
06paTUTLCA K CHEIUAIN3UPOoBaHHOM tuTepaType. Ceitaac

{1 JIUIIb 0603HAYY T€ KOMIIOHEHTBI, KOTOPBIE MHE YIaIOCh BbI-
JIeIUTD B PE3Y/IBTATE COOCTBEHHDIX HAOIIONEHUH, IPU 5TOM
AKILIEHT OYIET CJIeJIaH Ha MTOBOJLKCKOM KyJIBType.

B cranoBiaeHnn poccuiickoro MycyIbMaHCTBa KIIOUEBYIO
poab ceirpan cygusm (apab. macassyp). B camom mupoxom
CMBICJIE TIOJ] CY(PU3MOM CJIeflyeT HIOHUMATh yueHue o [Tytu
(mapux), BenymeM dyesoBeKa K MOCTHXKEHHIO OOKeCTBEHHDIX
HUCTUH, IIPU 3TOM JJAHHOE yIeHUE UMEET MHOTOI'PAHHYIO
MPAKTUYIECKYIO cocTaniisgonyo. CymHoCTh cyusma XopoIo
copmyuposai Tarapckuii MpicauTens A6y-a-Hacp Kyp-

make all types of identity the prerogative of his personal whim
and tie their hands when it comes to limiting this whim. Any
legal limitation then becomes an ‘enslavement of personal
freedoms’, which is unacceptable for liberalism. Practically
speaking, the release of the individual whim is a legal license
for any sin or perversion.

From the point of view of Islam, the ‘freedom’ proclaimed in
ultra-liberalism is essentially the emancipation of the lower part
of'a person, the animal soul, or nafs. It is important to under-
stand that where there is an increase of the human ‘T’, the hu-
man ‘Twant’, or the human ‘whim’, Islam can find no place, for
Islam is humbling of one’s will before the Divine will. It is not
by chance that the leading Sufis in their mystical states affirmed
that “Ino longer exist, there is only God’ (al-Junayd). A modern
person says just the opposite: “there is only I, there is only my
‘Iwant’, my animal desire.” But this is an illusion, for as is well-
known, “a holy place does not remain empty”. And we Muslims
understand very well who has in fact occupied this place.

Typological characteristics

The conceptualization and contextualization planned here
isintended to preserve Russian Muslim culture and define its
future prospects for development. But what is the specific na-
ture of Islam’s existence in Russia? To get a detailed answer to
this question one must refer to the specialized literature. Here
Iwill only outline those components which I have managed

to discern as a result of my own observations, and I will focus
mainly on the culture of the Volga region.

In the development of Russian Muslim civilization a key role
was played by Sufism (Arabic, tasawwuf). In the widest sense
‘Sufism’ should be understood as referring to the teaching
about the Way (Zarig) that leads a person to the attainment of
divine truths; it is a teaching that also has a multifaceted practi-
cal dimension. The essence of Sufism was formulated nicely
by the Tatar thinker Abu-n-Nasr Kursavi: “Tasawwuf consists
of the purification of the heart from bad habits, worldly cares,
[it leads the heart] to be in accordance with the natural pat-
tern [of the human essence] (rusum tabi‘iya). All this is in order
that a person — after the heart has been cleansed from bad
qualities and attained charitable qualities, and his concerns
have become more elevated, and he is focused on the perfor-
mance of worship, following the Prophet in the shariah, and
after his fleshly soul (nafs) has turned aside from sordid pas-
sions — may become a Sufi.” European researchers who took
the statements of Hanbalite scholars like Ibn Taymiyyah and
Ibn al-Jawzi uncritically, long considered Sufism to be some-
thing foreign to Islam. However, in work done in the second
half of the 20" century it was convincingly shown that the
classical forms of Sufism grew organically out of the practice of
“abstention from the worldly” (zuhd) of the early Muslims, and
in essence are a formalization of the methods of divine gnosis.
Sufism can be considered an answer to the Qur’anic call to fol-
low the “straight path” [10:25; 16:4; 6:149etc]. This straight path is
thought of as a path to God that passes through self-perfection
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MeueTb «Cepgue Yeuru» (Mpo3sHbii, Poccuiickas Oepepaums)
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The «Heart of Chechnya» Mosque (Grozny, the Russian Federation)

caBn: «TacaBBy( COCTOUT B OYHIEHUH CEPJLIA OT TYPHBIX
HPABOB, MUPCKUX 3a00T, [[IPUBEAEHUN €TO] B COOTBETCTBUE

C €CTECTBEHHBIM PHCYHKOM [4UeJIOBEYEeCKOU cyTH] (pycym

mabu utia). Iabel [desoBek| mocie Toro, Kak OH OYUCTUTCS OT
JIYPHBIX KA4€CTB ¥ OOpETET KauecTBa 61aroyrognele, u 3a6o-
TBI €I0 CTAaHYT 60JIee BO3BBINEHHBIMU, M COCPEIOTOUUTCS OH
Ha COBEPIIEHUY ITOKIOHeHUs, caenys ITpopoky B mapuare,

M OTKQXKETCS €ro IUIOTCKas Jiyma (nagc) OT CBOMX HU3MEHHBIX
crpacreii, — cran cypuem». EBporneiickne nccaegosarenn,
HEKPHUTHUYHO IPUHSBIINE YTBEPKICHHS TAKIX XaHOATNTCKIX
yaeHbIx, kak Mon Taiimumita u M6H ane Jxaysu, goiroe BpeMs
paccMaTpuBaiu cypusM Kak HedTo uyxkgoe Mcramy. Opna-

KO B paboTax BTOPOI MONOBUHEI XX B. OBLIO YOEUTEIHLHO
ITOKA3aHO, ITO KJaccudeckue GopMbl cypuaMa OPraHIIHO
BBIPACTAIOT U3 MPAKTUKU «OTPEIIEHUS OT MUPCKOTO» (3yx0)
PaHHUX MyCyJIbMaH U ITO CYTH SIBISIOTCA (PUKCAIE METOOB
6oronosnanusd. CypusM MOKHO paccMaTPHUBATh Kak OTBET

HAa KOPaHUYECKUI IPU3BIB CIEA0BATH «IIPSIMOMY IyTH» [ 10: 25;
16:4; 6: 149w 0p.]. DTOT IPAMOII ITyTh MBICJIUTCS KaK ITyTh K Hory,
JIeKAIUI Yepe3 caMOCOBEPUICHCTBOBAHHE U IIO3HAHKE — ITPE-

and gnosis, primarily gnosis of one’s own soul and heart. The
conception of gnosis (ma'rifa) is aleading motif in the Sufi
tradition, stretching from the Prophet (peace be upon him)
and the early ascetics up until our own days.

It was the Nagshbandiya Sufi brotherhood that exerted the
greatest influence on Russian Muslim civilization. This Sufi
tariqat was founded by Muhammad Baha-ud-Din Nagshband
(1318-1389), who was a native of Bukhara. The Nagshbandiya
brotherhood is characterized by moderation, restraint, a prefer-
ence for the “sober” spiritual state: hence their “quiet” or “silent”
dhikr, the aversion to music and dances during devotion, and
their cautious attitude towards miracles. The Nagshbandiya
brotherhood also effectively distanced itself from the practice of
retreating from society. Sheikh Nagshband rejected ostentatious
piety, ostentatious asceticism and ritualism, and summoned
people to live in the world and maintain strong social ties: one
of his well-knowing sayings is, “The heart towards the Beloved
(Allah), and the hand towards action.” Moderation, restraint,
tolerance, rejection of emotional extremes and aggression, an
orientation towards this world and life in this world - all this is
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JKJIe BCETO, MO3HAHNE COOCTBEHHOM YN, COGCTBEHHOTO
cepaua. Konnenmus mosuanus (ma' puga) — 310 Benymuii
MOTHB Cy(PUIICKOI TpaguIuu, Ipocaexubaomuiicsa ot Ipo-
poKa (MUp eMy) ¥ PaHHUX aCKETOB JIO HAIIETO BPEMEHH.

Haubospimee Brusgame Ha O6JIUK POCCUHCKOTO MyCyIbMaH-
cTBa oKazaso cyduiickoe 6parcrso Hakmoéanansa. OHo 66110
ocHOBaHO Myxammaznom baxayrnuaom Haxmo6angom (1318-
1389 rr.), BeIXOATIEM M3 Byxapsr. Jns 6parcrea HakmoGanus
XapaKTePHBI YMEPEHHOCTD, CAEPKAHHOCTD, IIPEAIIOYTEHIE
«TPE3BOT0» JYXOBHOT'O COCTOSIHUS: OTCIOAA — «THXHII» , U
«MOJIIUBBII» , 3UKP, HEIPUATHE My3bIKI 1 TAHIIEB BO BpE-
MsI paJIeHU, CIepKaHHOEe OTHOIIEHHE K uyfecaM. bparcro
Haxmo6anmus Taxke GakTHIeCKH OTKA3aJI0Ch OT IPAKTHKU
yemuHeHus oT obmectsa. [lletix Hakmoana oTepras mokas-
HYIO HA60KHOCTD, IIOKA3HON ACKETU3M M PUTYAJIU3M, OH IIPU-
3BIBAJI JKUTH B MUPY U MOJJIEPKUBATH CHUILHBIE COIIMAIbHBIC
cBa3u. M3BecTHO ero Boickazpianue: «Cepare k Bozmo6ren-
HOMy [AJutaxy], a pyka — K iesTy». YMEpPEHHOCTD, C/lePiKaH-
HOCTb, BEPOTEPIIMOCTD, OTKA3 OT 3K3aTETUPOBAHHOCTHU
U arpeccuu, OpUeHTANUs Ha IPUHATHE TIOCIOCTOPOHHETO
MUpa U JKU3Hb B MHPY — BCE 3TO XapaKTEPHO JUIsT HAKIIOAH-
JUICKOTO TAPUKATA, U, CyAs IO BCEMY, 3TU OCOOEHHOCTH Ha-
JIOJITO OTIPEENIUIN OOIUK POCCUNCKOTO MyCYIbMAHCTBA.

A nonaraio, uro poccuiickas ¢popma 6nrrosanus Mcaama sryy-
IIe BCETO OTHCHIBAETCA KaK CEPAEIHOE MyCyIbMaHCTBO. Jlanmoe
oIIpezie/IeHe CJIeyeT MOHUMATh He TONBKO STHIECKH, HO 1
onroyormuecku. Cepare (xaiv6) — 3TO IEHTP IETOBEIECKOTO
OLITHA U MIABHBIN opraH 6oromnosHanus. [ocrmoas roBopuT B
xajiuce Kyicu: «MeHs He BMEIAIoT 3eMJis 1 Hebeca, HO BMema-
eT ceparie Moero npasosepHOro pada». Hanbomee nry6oko 310
yTBEp:KAECHHE IPOoyMaJl cypuiickuii MpicauTens M6 Apadu.

V61 Apabu Ha3bIBAET CEP/IIE YENTOBEKA «BOOM KIZHI».
JTa «BOJA JKU3HI>» 06PA3yeT B €T0 OHTOJIOTUN BOJOBOPOT
OBITHSA — IIOCTOAHHYIO ITEPEMEHY BCETO CYIIETo, TUHAMUKY,
OCyIIecTBJIeHNE, GeHne — KOpOJYe TOBOPS, TEPMaHEHTHOE
HOBOE TBOpeHHE (Xask 0icadud). J[pyras BaxHas accorya-
nus, K Koropoii npu6eraet M6 Apadu, o6ycioBieHa npo-
HCXO3K/I€HIEM apabCKOTO CI0BA «CEPATE» — KaAv0, KOTOPOe
BOCXOJUT K IJIATOJIy KaAA0a — «BpaIlaTh, U3MEHATH>». Cepalle,
TAKIM 06Pa30M, MBICJIUTCS KaK BMECTHIINIIE BCEX ITepe-
MeHYUBBIX (popM ObITHA. Tak mousToe cepare Mon Apadu
oroxgectisgeT ¢ CopepueHHbIM UemoBekoM (anv-uncan
AM-KamMuL), TO €CTh TEM BBICIIUM COCTOSTHHEM, KOTOPOE
JIOJDKEH peaTn30BaTh B cebe Kask/Ablil yenosek. Mnade ro-
BOPSI, YETOBEK BOCXOJUT YEPE3 CBOE CEPJIIE, TOCPEACTBOM
YIIyOJI€HHUS B HETO, K 0COG0MY COCTOSTHUIO MHTETPAIUH BCEX
(popM GBITHS, K COCTOSHMIO COBEPIIEHHOTO GOTONIO3HAHUS.
H 5710 cocrositnue MI6H Apabu UMEHYEeT CJTOBOM Xupa — «pac-
TEPSAHHOCTB>», HO TAK)KE U «BOJOBOPOT». XHPaA — 3TO BBICIIEE
MHUCTHYECKOE CO3EPIIAHUE, OCOOOTO POJA PACTEPSIHHOCTD
cyust, koTopslil BUAUT bora Bo BceM, HO P 3TOM OCO3HAET
€TO CYIIHOCTHYIO (3am) TPAaHCIIEHAEHTHOCTD; KOTOPBII BOC-
npuHuMaeT EqnHOe — MHOXKECTBEHHBIM, 2 MHOKECTBEHHOE —
EnunpiM, ABHOE — CKPBLITBIM, a CKpbITOE — siBHBIM. Pacrepsan-

characteristic of the Nagshbandiya tariqat, and these features
have long defined the shape of Russian Muslim culture.

I propose that the Russian form of Islamic culture is best
described as an Islam of the heart. This definition should be
understood not just in the ethical sense, but in the ontological
sense too. The heart (galb) is the centre of human existence and
the main organ of divine gnosis. The Lord says in a hadith qud-
si: “I cannot be contained by the earth and the heavens but the
heart of my faithful servant can contain me.” The Sufi thinker
Ibn Arabi gave the deepest explication of this statement.

Ibn Arabi calls the human heart “the water of life.” This
“water of life” plays the role of a whirlpool of being in his ontol-
ogy, a constant permutation of all existence, a dynamic flow,
arealization, a pulsation, in short, a permanent new creation
(khalg jadid). Another important association which Ibn Arabi
makes use of is based on the origin of the Arabic word for
“heart”, galb, which comes from the root qalaba, “to revolve,
to change”. The heart is thus thought of as a vessel for all the
changeable forms of being. The heart so conceived by Ibn
Arabi is equated with the Perfect Man (alinsan al-kamil), that
is, the higher state which every person should realize within
themselves. In other words, a person ascends through his
heart, by descending deeper into it, to a special state where
all forms of being are integrated, to a state of perfect divine
gnosis. And Ibn Arabi calls this state khira, “distraction”, but
also “the whirlpool”. Khira is the highest mystical contempla-
tion, a special type of distraction in the Sufi, who sees God in
everything but at the same time recognizes His essential (dhat)
transcendence, who perceives the One as multiple, and the
multiple as One, or the manifest as hidden and the hidden as
manifest. Distraction is, as it were, a state of being seized by the
pulsations of the heart, by the whirlpool of reality.

This experience, which was given rational form by Ibn Ara-
bi, expresses the highest ideal of the Sufi, and in the Naqsh-
bandiya tariqat it is attained through the practice of “stillness
of the heart” (wuquf al-qalb). Out of this experience, as the
centre of Muslim life, all the external forms of the culture are
made explicit. Thus Russian Muslim culture bears the stamp
of'this origin, and expresses it in the intention to sacralize this
earthly life.

In truth, if everything embodies the creative plan of God, if
everything is permeated by the “Light of the heavens and the
earth” [24:35], one has no choice but to develop a life-affirming
worldview. Our culture is characterized by a striving to detect in
everything, even the most insignificant thing, the presence of
God, His Light, Mercy and personal involvement. Not by chance
did Musa Bigiev lay a special emphasis on the following ayat:

LS e o e
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“My mercy extendeth to all things” [7:156].

The intuition for the sacral permeates music, art, festivals,
everyday life, and forms a unique type of “everyday religios-
ity”. This intuition allows us to understand why there isa
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HOCTB — 9TO KaK ObI 3aXBAYEHHOCTD CEPACIHON My IhcaIiei,
BOJIOBOPOTOM JIEHCTBUTETHHOCTH.

Tot omnplT, KOTOPHI panuonanusupyer M6n Apadu, orpa-
JKaeT BBICIINI mieas cypus, U B HAKIIGaHAUICKOM TapUKaTe
OH JIOCTUTAETCA Yepe3 MPAKTUKY «HEMOJBIKHOCTU CEePAra» —
8yKyp anv-xamvb. M3 5TOTO OIBITA KaK U3 IEeHTPa MyCyIbMaH-
CKOM KU3HU SKCIUTMIMPYIOTCA BCE BHEITHUE KYJILTYPHBIE
¢opwmer. IToaTomy poccuiickoe MyCyTbMaHCTBO HECET Ha cebe
€ro I1e9aTh, KOTOPAsl OTPAKEHA B MHTEHITUU CAK P3N
ITOCIOCTOPOHHETO MUpa.

JleiicTBUTEIBHO, €CIN KasK/[asi BENb BOILIOMIAET TBOPUE-
ckuii 3ambIces bora, eciu ona nponusana «CBeToM HeGec
1 3eMJIH> [24: 35], TO Ha 9TOI OCHOBE HEJIb3d HE BRIPAGOTATD
KU3HEyTBep KIaioniee MupornonuManue. Hamy xyrsrypy
XapaKTepHU3yeT CTPEMJIEHHE OOHAPYKUTD BO BCEM, JIaXKe B Ca-
MO He3HAYMTEJIbHOU Bemu, npucyrcrsue bora, Ero Cser,
Mutocts u inunoe yaactue. He ciaygaitno Myca burues
aKIeHTUPOBAJ BHUMAHUE Ha CJIEYIOMEM asTe:
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«Mos MHJIOCTh 00'BeMJIET BCAKYIO Bellb» [ 7: 156].

HHTynus cakpaabHOTO IPOHUKAET B MY3BIKY, HCKYCCTBO,
HPa3AHUKH, IOBCEAHEBHBIN OBIT, 06pa3ys CBOCOOPA3HYIO
(popmy «GrITOBOTO MICIOBEAHIIECTBA>. FIMEHHO 3TOM
UHTYUIMEH OOBACHAETCS ITIOCTOSTHHOE CTPEMJICHUE «HCJIaMU-
3UPOBATh» HAPOAHBIE OObIUAY, IIPUAB MM HOBBIN MYCYJIb-
MaHCKHIT cMbIc. Poccniickoe MycyIbMaHCTBO ITPEIIOIAraeT
KaK ObI ITOCTOSTHHYIO 60PbOY € YTBEPIKJEHHEM CaMOOBITHS,
CaMOCTOSITEILHOCTH ITOCIOCTOPOHHETO MUPA, C OOBLIEHHBIM
n HpOCl)aHHbIM CO3HAHHEM, KOTOpOC HpOHI/ISaHO ﬂBOﬁCTBeH'
HOCTBIO, 2 3HAUNT — IUPKOM. OHO TATOTEET K CAaKPaT3aIiiI
Z[CI‘/JICTBI/ITCJIE)HOCTI/I7 K BCKprTI/IIO BC‘IHOIL/'I CYH_IHOCTI/I BHYTpI/I
SMIIMPHUIECKOTO ObITHSA. FIHAUe TOBOPSI, OHO TATOTEET K
MMMaHEHTHOMY U KUBOMY Bujienuio bora (uro, pasymeercs,
HE HY)KH() CMCEIIIUBATH C HaHTCI/IBMOM).

MoskHO cKa3aTh, YTO UMMaHeHTHOe Buaenne bora — ato
MMEHHO cepziedHoe BujeHne. Ho JoMmHIpOBaHIE TaKOTO
CEpAEYHOTO BIJIEHUS UMEET OG0POTHYIO CTOPOHY B TOM, UTO
Z[pyI‘I/IM CpCﬂCTBaM IIO3HAHU Y,E[CJHICTCH MEHBIIIE€C BHUMAaHWS.
K coxanenuio, Hala KyJbTypa BCE €Ie OCTAETCSI HAPOAHON
U CTUXUITHOI, OHA MaJIO 0TpecpneKCMpOBaHa UBHYTPU,
OTCIOZIa U POXK/JAETCS HULTIO3HSI BTOPUYHOCTH €€ ITOJI0KE-
HUS B CPAaBHEHUU C apabCKOIl, TYPEIKON MU ITEPCHJICKOM.
Ho sT0 MmEEHHE My60KO OMMG60IHO. MBI HE JOJLKHEI BIAATh
B 3a0Ty’K/[€HII€, AHATTOTHYHOE TOMY, B KOTOPOE BIIAJIM
B XIX B. pycckue sanagauku. OTCyTcTBUE pallMOHAILHON
pedrexcun He 03HAYAET OTCYTCTBUSA CaMO KyasTypsl. Ha ca-
MOM JIeJIe KUBAsl CEPAEYHAs BEpa ropasjio BaKHEE CYXOTOo
6€CIIOHOTO UHTEIEKTYyaIu3Ma — U 9TO, KCTATH, OJUH
13 KTIOUEBBIX MOTUBOB Cy(uiickoro Mupososspenus. He
CJIYJaiTHO JIS POCCHIICKOTO MYCYIbMAHCTBA OCOOOI BasKHO-
CTBIO BCerga obaagan takoil snuteT IIpopoka (Mup emy), Kak
YMMU ~ «<HETPAMOTHBII», KOTOPBIN O3HAYAET HEIIOCPECTBEH-

permanent effort to “Islamize” folk customs, and give them a
new Islamic meaning. Russian Muslim culture as it were wages
a constant battle against the idea of self-sufficient existence,
the independence of earthly life, with trivial and profane
consciousness, which is permeated with duality and thus with
shirk, or polytheism; it gravitates towards the sacralization of
reality, towards the uncovering of the eternal essence within
empirical being. In other words, it gravitates towards the im-
manent and living vision of God (which, obviously, should not
be confused with pantheism).

One can say that the immanent vision of God is precisely
the vision of the heart. But the dominance of this vision of the
heart has its reverse side, one of them being that less attention
is devoted to other means of cognition. Unfortunately, our cul-
ture is still at the level of a folk culture, a spontaneous culture,
it has engaged in little internal reflection, and this is where the
illusion arises that it is secondary in relation to Arab, Turkish or
Persian culture. But this is a deeply mistaken notion. We should
not fall into the same errors that the Russian Westernizers made
in the 19th century. The absence of rational reflection does not
mean the absence of culture itself. In fact, a living heart-felt
faith is much more important than a dry fruitless intellectual-
ism —and this is in fact one of the key motifs of the Sufi world-
view. It is not by chance that for Russian Muslims the epithet of
the Prophet (peace be upon him) as “unlettered” (ummi) was
always particularly important, as it signified the immediacy of
perception. In reality, to become a vessel into which the divine
Truth is poured, a person should not be clouded by intellectual
prejudices. To recall another Sufi metaphor: in order to shine
with the pure divine light, the heart of a person should take the
form of a polished mirror, otherwise he will distort the light.
Russian Muslim culture has for centuries been shining with this
light, and our present task is to fill in the intellectual gaps by
means of thorough reflection.

Russian identity: a shift in emphasis?

So the concept of Russian Muslim culture aims to unify differ-
ent socio-cultural realities on the basis of a single civilizational
concept. In view of the present neo-Eurasian trend, this con-
ceptincludes anti-globalism, the defense of traditional values,
traditional multiculturalism, and moderate conservatism. By
following these four tendencies Russian Muslims, as the most
conservative part of society, can make a serious contribution
to this identity. Of special importance is the cooperation of
Muslims with the other world religions which are practiced in
the Russian Federation.

The challenges facing Russian Muslims are numerous: radi-
calization, the exportation of foreign forms of Islam, the prob-
lem of integrating immigrants into society and the Ummabh,
Islamophobia, and attempts to suppress Islam by force. But
these challenges are local. The conceptual challenge is the ultra-
liberal ideology which embodies the unconcealed aspiration to
emancipate the lower part of human nature, its animal soul, its
nafs. Neo-Eurasianism has a worthy answer to this in its concep-
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HOCTH BOCITPUATHSA. JIeiICTBUTEHHO, YTOOBI CTATh COCYOM,

B KOTOPBI BIMBaeTcsA 60:kecTBeHHas Vcruna, geosex He
JIOJKEH OBITH 3aMyTHEHHBIM MHTEJIEKTyaIbHBLIMU TIPETyOesk-
jgenuamu. M BcnoMHIM ApyTyio cyguiickyio meTadopy:
YTOOBI BOCCHATH YHCTBIM 60KECTBEHHBIM CBETOM, CEPJITIe
4gesIoBeKa JTOLKHO MPUHATD BIJ] OTIOINPOBAHHOTO 3epKaa,
MHa4Ye OHO MICKa3UT 3TOT CBeT. Poccmiickas Mycynmanckas
KyJIBTypa y/Ke BeKaMH CUAET TAKUM CBETOM, 1 Hallla TeTeper-
HAA 337la9a COCTOUT B TOM, YTOOBI BOCIIOTHUTH €€ HHTEJUIEKTY-
aJbHBIE TPOOEITBI TOCPEACTBOM O6CTOATENBHOM pedaexcum.

PoccuiicKan M AEHTHYHOCTb: CMELeHHe aKL|eHToB?
HTak, KOHIIENT POCCUICKOTO MyCYIbMAaHCTBA TPU3BAH
OOBEANHNTD PA3INIHbIC COIUOKYIBTYPHbBIE PEALHOCTH Ha
€/IHON NUBUIN3AIIMOHHOM 6aze. C yaeToM NMeIomerocs He-
OEBPA3MIICKOTO TPEH A TaKasA 6a3a BKIIOYAET aHTUITIOOATI3M,
3AIMUTY TPAJUIFOHHBIX IIEHHOCTEH, TPUITMOHHBII MYJIBTH-
KyJBTYpaJIM3M U yMEPEHHBII KoHCcepBaTu3M. ITo aTiM Tpem
HAIIPABJICHUAM POCCUIICKHE MyCyIbMaHe KaKk Hanbosee KOH-
CepBaTUBHAS YaCTh OOIECTBA MOTYT BHECTU BECOMBII BKJIA/L.
Oco6y10 BasKHOCTH IPEACTABIAET B3AUMOJEHCTBHE C APYTUMU
MHPOBBIMU PETUTHAMU, UCIOBEAYEMBIMU HA TeppuTOpun PO,

BrI30BBI, CTOSIIIUIE ITEPE] POCCUHICKUIM MyCYJTbMAHCTBOM,
MHOTOYUCIEHHBI: PaJUKAIU3AINS, SKCIOPT JyK/bIX (POPM
Hcrama, mpo6iemMa HHTErPAu UMMUTPAHTOB B OOIECTBO
U yMMY, KCTaMO(OOUs, MONBITKY 33[aBUTh KcaM cumoBbiMm
MeTozaMu. Ho 3Tu BBI3OBBI TOKaIbHBI. KOHIIENTyaIbHBIM jKe
BBIZOBOM SIBJISIETCS yABTPATHOEpaTbHAS HIEOTOT S, KOTOPas
BOILIOIAET COGOM HEMPUKPLITOE CTPEMIEHHE SMAHCUIIIPO-
BATh HUBIIYIO YACTh Y€JI0BEUECKOI IPUPOJBI, ETO }KUBOTHYIO
ayury — nage. HeoeBpasuiicTBo uMeeT JOCTOMHDIN OTBET
HA 3TO B BUJI€ KOHIIETIINH TPAJUIMOHHBIX IEHHOCTEN U MOJ-
JIEPKKU TPAAULIMOHHBIX PEJIUTHH, OHAKO 60pbhba — € yaeToM
JIOTUKU MOJI€PHU3AIUU — 37€Ch OyIET MACIITAOHOMH, U ee
HICXOJ €Ille He MPefpeIIeH.

A rymalo, poccuiickue MycylibMaHe TOTOBbBI 3aHATD aK-
TUBHYIO OOIECTBEHHYIO TO3ULUIO ¥ IPUHATD yIaCTHE
B KOHCTPYMPOBAHUH OOJIMKA €BPAZUICKON IIUBIIN3AIUN
KOHCcepBaTUBHOrO TUmna. C yueToM geMorpapuiecKux TeH-
jgernuii — a k 2030 1. 0KugaeTCA YBETIMUEeHNE YNUCIA MyCYJIb-
MaH B Poccuu 10 20-22% o061meil 4uc1eHHOCTU HACEJIEeHUS —
3TO ABTOMATHUYECKU O3HAJYaeT BKIoueHue Mcrama B mose
JIETUTUMHOTO JUCKYPCA.

PopMaT TAKOTO BKJIIOYEHUS JOJIKEH ObITh OCHOBATEb-
Ho npogyMas. K coxaleHuio, Ha HpOTSKEHNUU CTONIETHI
poccuiickue MycyJbMaHe He UTPaJIi CYIIeCTBEHHON poin
B (popMHPOBAHUU UI€OJTOIMYECKOM ITOBECTKU JHA B Poccum.
Ho ceifgac ysxe HeBO3MOHO 3aKPBIBATD IV1a3a Ha MCJIaM-
cKUil pakTOP, BEAb B OYIyIEM €ro poJib OYAET TOJbKO PACTH.
ITpencraBieHHass MHOIO IOIIBITKA OCMBICJIE€HUS POCCUMCKOTO
MYCYJIbMaHCTBA SBJISETCS NPUIIAlIeHUeM K auasory. Hane-
10Ch, OHA ITOMOJKET HaM JIYYIIE IOHATb HAC CAMUX U IIO3BOJIUT
CMATYUTD 3THOPEJIUTHO3HBIN C/IBUT, HAMEYAEMBII B POCCHII-
CKOI MJIEHTUYHOCTH. #§

tion of traditional values and its support of traditional religions;
however, the struggle, given the logic of modernization, will be
vast and its outcome is not a foregone conclusion.

I'think that Russian Muslims are ready to take up an active
social position and partake in the construction of a Eurasian
civilization of a conservative type. Given the demographic ten-
dencies - by 2030 the number of Muslims in Russia is expected
to rise to 20-22% of the overall population — this automatically
means the inclusion of Islam in the field of legitimate discourse.

The nature of this inclusion should be thoroughly thought
through. Unfortunately, over the centuries Russian Muslims
have not played a substantial role in the formation of the ideo-
logical agenda of Russia. But now it is impossible to close one’s
eyes to the Islamic factor, for in the future its role will only
increase. This attempt to think about Russian Muslim culture
is an invitation to dialogue. I hope that it will help us to better
understand ourselves and allow us to smoothen the process of
ethno-religious shift that is occurring in Russian identity.
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MasHaa meuetb Poccum

The Main Russian Mosque

3onoToi Kynon v muHapetsl Mockosckoi CobopHoii MeyeTu nepes,
oduLmManbHbIM OTKpbITUEM. ABrycT 2015 T.

The gold dome and minarets of the Moscow Cathedral Mosque before
the official opening. August 2015

Mockosckaa Cob6opHas meueTb Bcerga urpana ocobyio
ponb B XXM3HM MycynbMaH Poccum u Bcero Hawero
rocypapcTsa. [1ng Tex, KTo ee nocewan, oHa 6bina
cumBonom Ucnama v )KMBbIM CBUAETE/IbCTBOM CTOMKOCTH
Bepbl ero nocneposarenei. CoBeplieHHO He C/IyYallHO ee
Ha3blBalOT «I/TAaBHOW MeYeTblo CTPaHbI»

TKpBITHE MOCKOBCKOIt COGOPHOI MEYETH ITOCTIE pe-

KOHCTPYKITUH U CTPOUTETLCTBA €€ HOBOTO KOMILTEKCa

ABJIAETCA MTOUCTUHE OHIM I3 BKHEHIITHIX 1 3HAKOBDLIX
cumBoJioB passuTusa Mciaama B Poccun B XXI Beke, ykaspiBaro-
UM Ha IIyOOKHE IIepeMEeHbI B lyXOBHOM U KYJILTyPHOM KU3HI
MyCYTbMaHCKIAX HAPOJOB CTPAHDI, IIPOMCIIENIIHE 32 TIOCIIETHIIE
YETBEPTH BEKA COBPEMEHHOM POCCUICKOM MCTOPUM.

23 cenTsa6ps 2015 1. — 1eHb, KOIJ[a HAKAHYHE CBSIIEHHOTO
MyCyJIbMaHCKOTO npasaanka Kyp6an-6aiipam o6HOBICHHAS
Mockosckas Co60pHast MEYETh TOPKECTBEHHO OTBOPSIET CBOU
Bpara JUIsl TBICAY BEPYIONTHX, BOWET B MICTOPHIO.

The Moscow Cathedral Mosque has always played

a special role for Russian Muslims and for the whole
state. For those who attended her, it was a symbol

of Islam and testimony of strong faith of its followers.
It is no accident that it is called «the main mosque

of the country.»

he opening of the Moscow Cathedral Mosque after
reconstruction and the building of a new complex is truly
one of the most important and significant symbols of the
development of Islam in Russia in the 21% century, pointing as
it does to deep changes in the spiritual and cultural life of the
Muslim peoples of this country, who have lived through the last
quarter century of contemporary Russian history.

23 September 2015, the day when the refurbished Moscow Ca-
thedral Mosque solemnly opens its doors on the eve of the sacred
Muslim festival of Kurban-bairam to thousands of believers, will
go down in history.

(9
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Mocxkosckas Co60opHas MEYeTh, KOTOPasd UCIIPABHO CIYXKIIA
BEPYIOIMM MyCyJbMaHaM, MOKA CHJIa KAMHSA He YCTYITHIa pas-
PYLIIUTETBHOMY ACHCTBUIO BpEMEHH, OblIa coopyxena B 1904
rOJTy Ha CPE/ICTBA TaTAPCKUX MereHaToB. C BO3BeIeHIeM
HOBOTO MOHYMEHTAJILHOTO 3/]AHUA B COOTBETCTBUU C HAIIUM
MIAHOM PEKOHCTPYKIIUU M CTPOUTENLCTBA, OTOOPEHHBIM B
2004 roay Ipesunenrom Poccuiickoit @exeparyu Brajgu-
yMupom Braguvmposudem ITyTHHBIM, B CTApIHHYIO MEJETh
YAAIOCH BAOXHYTH BTOPYIO JKU3HD. BIeCKOM 3010TBIX IToyMe-
CAIEB, MUHAPETOB U KYIIOJIOB OHA YKPACUT APXUTEKTYPHBIH
OGJIK HCTOPUYIECKON YacTH MOCKBEI, IJi€ IOSBICHIE MyCyJIb-
MaHCKOH OGIIHBI MOCKOBCKHX TaTap BOCXOJUT KO BPEMEHM
3omnoroit Opapl.

The Moscow Cathedral Mosque was also built in the 1904
with funds raised by Tatar philanthropists, serving believing
Muslims faithfully until the strength of stone finally gave way
to the corrosive effects of time. With the erection of a new
monumental building, carried out in accordance with our
plan for reconstruction and building approved by the Russian
President Vladimir Putin in 2004, the old mosque has been
given a new lease of life. Its glittering crescents, minarets and
domes will adorn the architectural face of Moscow’s historic
district, where the Muslim community of Moscow Tatars goes
all the way back to the times of the Golden Horde.

1 2
MpoeKTHble YepTeX MeveTn Bropast (CobopHas) meyeTb.
8 Bbinonsosom nepeynke. MioHb 1904 . MoyTtoBas oTKpbITKa. 1906 T.
LMAM The Second (Cathedral) Mosque
of Moscow. 1906 postcard

Blueprint for the mosque building
in Vypolzov lane. June 1904. CIAM

3 4
MonenbHbiii 3an Mockosckon CobopHon Kyp6aH-6aipam 8 Mockosckom
meyeTw. MoyToBas oTKpbITKa 1913 1. CobopHoi meueTn B 1945 .

Prayer hall of Moscow Cathedral Mosque. Kanpe! k1HOXpoHMKA

1913 postcard Eid al-Adha (Kurban Bairam) in Moscow
Cathedral Mosque in 1945. Newsreels

¢
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3a Bce rozibl CYIecTBOBAHNA MEYETH €€ JIBEPU HU pa3y He In all the years of the mosque’s existence its doors have never
3aKpbIBAIMCE. Jlake B camoe TpyHOE BpeMs He ObLIO HU closed. Even in the most difficult time, was no Friday without
OJIHOM NATHUIIBI, polIennIeii 6e3 6orocayxenus. CobopHas prayer. The Mosque has played an important role in the his-
MEYETh ChII'PaJia BAKHYIO POJIb B UCTOPUU MyCyJIbMaH He tory of Muslims not only in Moscow, but of the whole Soviet
ToIbKO MockBsl, HO 1 CoBerckoro Coro3a, u PO. Union and the Russian Federation.

¢
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CCCP B 10CJ1I€BOEHHBIN IIEPHOJL U BILIOTD JIO CBOETO Pa3Baia
IpHUAABAT 6OJIBIIOE 3HAYEHHE COTPYAHIIECTBY C MYCYIb-
MaHCKHUMH TOCYIapCTBAaMK. Tpaguius mocemenus MedeTu
BLICOKMMU TOCTAMU 3aKJIabIBaIACh €Ie Torxa. biarogaps
STUM BU3UTAM IMPUXO;KaHe Y3HABAIN O JKU3HU €[ITHOBEPIIEB
B IPYTUX CTPaHax, a I 3apyOEKHBIX IUIEPOB CaMo CyIe-
CTBOBaHHE MYCYJIbMAHCKOTO IIEHTPA B KOMMYHUCTHYECKOT
MockBe CIyKHUIO0 CBHJIETETBCTBOM TOTO, YTO, HECMOTPS Ha
penpeccun u aTensM, Flcmam mposo/KaeT JKUTh B Aymax

JIIOJEH.

1 2-3
Muxaun KanuHuH 1 smup Smup Qeiican Anb Caya
®encan Anb Caya. C obrLManbHBIM BUUTOM
Mocksa, 1932 . B Mockse.1932T.
Mikhail Kalinin and Emir Faisal Emir Faisal al Saud with the
al Saud. Moscow. 1932 official delegation to

Moscow. 1932

The Soviet Union in the postwar period and until its collapse
devoted a lot of attention to cooperation with Muslim states.
The tradition of visiting the Moscow Cathedral Mosque starts
from this time. Through these visits parishioners learned
about the life of Muslims in other countries, and for foreign
leaders the very existence of the Islamic center in Communist
Moscow was a testimony of the fact that, despite the repression
and atheism, Islam continued to live in people’s hearts.

¢
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B 1950-1970e rr. MockoBckyio COGOPHYIO Me4eTh [OCeaim
JIUJIEpbI HAITMOHAILHO-0CBOOOUTETBHDIX IBHKEHUI 1 TTaBbI
apyxecrseHHbIX 110 otHOmeHno K CCCP adpo-aznarckux
TOCYapCTB: Mepsblii npesuaenT Munonesun Axman CykapHo
(1956), npesunent Erunra lamans A6nens-Hacep (1958),
Jziep auBuiickoil pesomorun Myammap Kagnagu (1969),
miaBa Opraausauu ocobosxaenus Iarectuner Acup Apa-
dar (1970), nacreampiii mpumi; FleMeHCKoro KoposieBcTsa
smup Ceii anp-Meram Myxamman anb-bagp (1956), a Takxe
napiaamenTckue aeneranyu Mpaka, Cynana n Cupum.

bein B MmeueTn faske Jpxapaxapaan Hepy (1955), Bemkuii
TYMaHUCT U IIEPBBII MpemMbep Hezasucumoit Mupuu. He Gyny-
YU MYCYJIbMaHUHOM, OH IIOCYUTAJI HYXKHBIM ITOYTUTH BHIMA-
HIIEM €[UHOBEPIIEB JIECATKOB MUJUINOHOB €T0 COTPaskIaH.

In 1950-1970 leaders of national liberation movements and
the heads of Afro-Asian countries friendly to the Soviet Union
visited the Moscow Cathedral Mosque, including: the first Indo-
nesian president, Ahmad Sukarno (1956), Egyptian President
Gamal Abdel-Nasser (1958), leader of the Libyan Revolution
Muammar al-Gaddafi (1969), head of the Palestine Liberation
Organization Yasser Arafat (1970), the Crown Prince of the King-
dom of Yemen Emir Seif al-Islam Muhammad al-Badr (1956), as
well as parliamentary delegations from Iraq, Sudan and Syria.

The mosque was even attended by Jawaharlal Nehru (1955),
a great humanist and the first Prime Minister of independent
India. Even though he was not a Muslim, he considered it
necessary to pay his respects to the coreligionists of tens of
thousands of his fellow citizens.

4-5 10
Bu3ut npesnaeHTa [enerauma MHAMACKUX
NHpoHesun CykapHo MyCynbmaH B MOCKOBCKOM
8 Mockosckyto CobopHyto Co6opHoit MeyeTn. 1963 1.
meyeTb. 1956 T. B uentpe — mydtuin CAOYM
Kaapbl KWUHOXPOHUKK 3. babaxaHoB, Mam-xaTbld
The visit of President Sukarno A Mycradu
of Indonesia to the Moscow Delegation of Indian Muslims
Cathedral Mosque. 1956. in the Moscow Cathedral
Newsreels Mosque. 1963. In the middle

is SADUM mufti Ziyautdin

6-8 Babakhanov and imam khatib

Bu3nT npesuaeHTa Erunta
Famans A6aens-Hacepa

8 Mockosckyto CobopHyto
MeyeTb. 1958 .

Kaapbl KNUHOXPOHWKK

President Gamal Abdul Nasser
of Egypt visits the Moscow
Cathedral Mosque. 1958.
Newsreels

9
HacnepgHbii npuHL,
MemeHckoro
MyTaBakkunuicKoro
Koponesctsa Myxammaz,
an- bagp v umam-xatbib
AxmeT3sH MycTaduH 3a
TOPXKECTBEHHBIM CTONIOM
B CTeHax MocKoBckoit
CobopHoi MeyeTun. 1956 T.

The crown prince of the
Mutawakkili Kingdom of
Yemen, Muhammad al-Badr
and the imam khatib of the
Moscow Cathedral Mosque,
Ahmetzyan Mustafin, seated
at areligious celebration
inside the Moscow Cathedral
Mosque. 1956

Ahmetzyan Mustafin

n
[naBHbIN UMaM MeyeTn
LLlaxnHwaxa B TerepaHe
[>kasap 3axup anb-Ncnam
(BTOpOW CNEBa) 1 Leix anb-
vcnam Xakvum-3age (Tpetuit
cnesa) B MoCKOBCKOA
CobopHoit MeyeTy.
Tpetuin cnpasa — nmam-
xaTbl6 AxmeT3sH MycTaduH.
OkTabpb 1964 .

Head imam of the Shah-
anshah mosque in Teheran,
Javad Zahir al-Islam (second
on the left) and sheikh
al-Islam Hakimzade (third
on the left) in the Moscow
Cathedral Mosque. Third

on the right is imam khatib
Ahmetzyan Mustafin.
October 1964

¢
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Peaymzanys cTosb rpaHAMO3HOTO IIPOEKTA GbLIA GBI TPYLHO-
BBIIIOJTHUMOU 3ajjaueii 6e3 moyiepskku pykosozacTsa Mo-
CKBBI U JOOPOBOJIBHBIX OKEPTBOBAHUI OIPOMHOTIO YHCJIa
mycynbMaH crpanbl. [To munocru Beesbimmero B 2011 roay

B 1M CBsAmeHHoro Mecsana Pamagana map crosmnsr Cepreit
Cemenosnu Co6sHIH nepenan pacnopsokenue [Ipasurens-
cTBa MOCKBBI O paspeneHuy IPOJOKEHIS CTPOUTETBCTRA
MockoBckoit Co60pHOIT MEUeTH, UTO IPUJAJIO eIe GOoIbIIe
YBEPEHHOCTH B TOM, UTO GJIaroe J1eJI0, HAYaToe ThICTIaMU Ha-
IIIX KEPTBOBATENICH, OY/ET YCIIENIHO 3aBEPIICHO.

B peaysibraTe peKOHCTPYKITUN U BO3BEJICHUS HOBOTO
3J[aHUA YIAJI0Ch J0OUThCst 6osee ueM 20-KpaTHOTO yBeI4e-
HUS IUTOINA U MedeTH (1o 19 ThICST KBapaTHBIX METPOB),
IIPOBECTU MOJIEPHUBAIINIO COOPYKEHUS, B KOTOPOM TeIeph
¢ KOM(pOPTOM CMOTYT IOMUHATE NMsI AJUTaXa OJJTHOBPEMEHHO
10 ThICAY MOIAIMXCS.

The realization of such an ambition project would have

been difficult to achieve without the support of the Moscow
government and the voluntary contributions of an enormous
number of Muslims from around the country. By the mercy of
the Almightyin 2011, in the middle of the Holy month of Ra-
madan, the mayor of the capital, Sergei Semyonovich Sobya-
nin, communicated the decision of the Moscow government
to permit the continued building of the Moscow Cathedral
Mosque, so granting us even greater certainty that the good
deed started by thousands of our contributors, would be suc-
cessfully completed.

As aresult of the reconstruction and erection of a new build-
ing we managed to expand the area of the mosque by more than
20 times (up to 19 thousand square meters), and to modernize
the structure where 10 thousand Muslims will now be able to
remember the name of Allah in comfort and all together.

Mocrkosckas CobopHas MeyeTb KOHLA A Muslim holiday at the Moscow
1990-x Hayana 2000-Xx T. BO BPeMs OAHOro Cathedral Mosque in the late 1990s
13 MyCY/IbMaHCKMX Npa3aH1KoB orearly 2000s

VR T

C.65

Tanbl PeKOHCTPYKLMM Stages of reconstruction of the
Mockosckoi CobopHoit MeyeTn Moscow Cathedral Mosque

¢
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IJ1aBbI TOCYAAPCTB U KPYITHBIE HOJIUTHKH CTAHOBIUIMCD TOCTSI-
mu Mockosckoii COG0pHOI MEUETH U B ITOCTIIEPECTPOETHYIO
310Xy. B ee creHax yqacTBOBAIM B GOTOCITYKEHUH IIPEMbEP—
muHECTP Manaitsun Myxamman Maxarxup (2002), Hacaesprii
HpUHIT 1 Oyymuii koposb Cayrosckoil Apasuu A6auia 6eH
Ao anp-Asuz A Cayp (2003), npesupent Typrum AGyna
Jostb (2009), mpesunent Mpana Moxammay Xatamu (2001),
npe3ujenT Ianecruner Maxmyr A66ac (2008, 2012, 2015),
npembep-muHucTp Jlnsana Pagpuk ans-Xapupu (2007).

B mevern mo6siBann npesugenTsl Kpiproscrana (mo-
cregoBaTenbHO) Ackap Akaes n Anmastek Arambaes (1997
u 2012), npesugent Adranucrana bypxanyyus Pa66anm
(2001), a Taxske reHepaIbHBIN cekpeTapb OpraHusayn
MCIAMCKOTO coTpyaHndecTsa (panee — Oprannsarus Mcram-
ckas KoH(epenmmsa) dxmeneyuH Mxcanory (2005, 2006),
miaBa BecemmpHoit ncmamckoii muru Adayna Aoaens-MyxcuH

at-Typku (2003) u ap.

The heads of state and senior politicians have been guests of
the Moscow Cathedral Mosque in the post-perestroika era.
Worshipers at the mosque include Malaysian Prime Min-
ister Mohammad Mahathir (2002), the Crown Prince and
the future King of Saudi Arabia Abdullah bin Abdul-Aziz Al
Saud (2003), Turkish President Abdullah Gul (2009), Iranian
President Mohammad Khatami (2001), Palestinian President
Mahmoud Abbas (2008, 20012, 2015), and Lebanese Prime
Minister Rafik al-Hariri (2007).

The mosque was also visited by the presidents of Kyrgyzstan
Askar Akayev, and Almazbek Atambayev (1997 and 2012),
Afghan President Burhanuddin Rabbani (2001), as well as the
Secretary General of the Organization of Islamic Cooperation
Ekmeleddin Thsanoglu, (2005, 2006), head of the Muslim
World League, Abdullah Abdul-Muhsin Al-Turki (2003) and
others.

Mufti Sheikh Ravil Gaynutdin at the
reception of the King of Saudi Arabia
Abdullah ibn Abdul-Aziz Al Saud
(1924-2015) the Moscow Cathedral Mosque. June 2006

2-3
MydTuin weix Pasunb MaHYTAUH Ha Npueme [y6epHatop 3p-Pusaa npuHy Canmax nbH
y kopons Caynosckov Apasumn Abaannbl 6eH Abpenb-Asnz Anb Cayp, HbiHe KOPOrb
A6a anb-A3uns Anb Cayaa (1924-2015) Caynosckoi Apasum, B MOCKOBCKOW

CobopHoit MeyeTu. MioHb 2006 T

Salman ibn Abdel Aziz al Saud, governor of
Al-Riyyad and now King of Saudi Arabia, in

[
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4
Mpe3unaeHT TypeuKoi Pecrnybnuku
Abpaynna lMonb ocmatpusaet
3aaHuve ctonuuHon CobopHow
meyetn. Despanb 2009 T.

President Abdullah Gul of the
Turkish Republic looking at the
building of the capital's Cathedral
mosque. February 2009

5
Myt FanHy TAMH 3HaKOMUT
npesuaeHTa Typumm Pepkena
Tavuna SpaoraHa C NPoeKkToM
o6HoBneHHoM MockoBcKow
CobopHoii MmeyeTw. Mep.biit
cnpaea — fokTop Mexmes Mépmes,
HblHe PyKOBOAWTENb YpaBneHus
no fenam penvrum TypeLikon
Pecnybnvikm

Mufti Gainutdin introduces to
President Recep Tayyip Erdogan
of Turkey renovation projects of
the Moscow Cathedral Mosque.
First from the right — Dr. Mehmet
Gormez, now head of the Office
of Religious Affairs of the Republic
of Turkey

6
MydTuin laiiHyTAMH 1 Npe3naeHT
ManecTtuHbl Maxmyn A6bac
8 Mockosckor CobopHoi MeyeTu.
Anpenb 2015 T.

Mufti Gaynutdin and Palestinian
President Mahmud Abbas in the
Moscow Cathedral Mosque.
April 2015

7
Mpembep-MuHUcTp Manansumn
MaxaTtxvp Moxamag,
8 Mockosckor CobopHoi meyeTn
Mapt2002T.

Prime Minister Mathahir
Mohamad of Malysia in the
Moscow Cathedral Mosque.
March 2002

8
Mpembep-MuHncTp IneaHa Paduk
Xapupw (1944-2005) monuTcs B
Mockosckoi CobopHoi MeyeTu.
Oxta6pb 2001 T.

Lebanese Prime Minister Rafig
Hariri (1944-2005) is praying in
the Moscow Cathedral Mosque.
October 2001

9
OpvH 13 BeayLLMX NONUTUYECKUX
npestenein NvsaHa, byaywmin
npembep-muHncTp Caag Xapvpu
B Mae 2006 r. nocetvin Mocksy
AN BCTPEYYM C NONUTUHECKM
PYKOBOACTBOM U IyXOBHbIMM
nupepamu Poccun. B cteHax
Mockosckoi CobopHoi MeyeTu ¢
MydTrem [anHyTAMHOM

One of the leading political figures
of Lebanon, future Prime Minister
Saad Hariri, visited Moscow in May
2006 to meet with the political
and religious leaders of Russia.
Inside the Moscow Cathedral
Mosque with mufti Gainutdin

The Minaret of Islam /N23 /2015
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MWA «Poccus ceroghsn

MWA «Poccus ceroaHs»

1 2 3
Mpe3ungeHt PO O.A. Measeaes v weiix PaBunb Bnaavmup MyTuH 8 GbITHOCTL Npembep- Mydtun P. FTanHyTanH npuHumaet 8 Mockosckor CobopHon
FavHyTAMH B Mockosckoi CobopHoit meyeTtn. 2009 T. MuHucTpom Poccmm B Mockosckon CobopHo MeuyeT IyXOBHOro Nnaepa UCMaunmTckon obLLMHbI MpUHLA
President D.A. Medvedev of the Russian Federation mesen Kapuma lLlaxa Ara Xana IV. fiHsape 1995 1.
and sheikh Ravil Gainutdin in the Moscow Vladimir Putin during his time as Prime Minister Mufti R. Gainutdin welcoming the spiritual leader of the Ismailite
Cathedral Mosque. 2009 of Russia in the Moscow Cathedral Mosque community, Prince Karim Shah Aga Khan IV, to the Moscow

Cathedral Mosque. January 1995

ITocemasno medeTs 1 BpICIIEe pyKoBOJCTBO Poccuiickoit In addition, the mosque has been visited by two heads of the
Depepanuu — Braguvup Iyrun (2010), a taxske JIvurprit Russian state, Vladimir Putin in 2010 and Dmitry Medvedev
MezBezes B nepuox ceoero npesugenrcrsa (2009). ¢ during his presidency in 2009.
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MydTuin Pasunb ManHyTamH ¢ paxb6apom Mcnamckoi Mpe3ugeHT Ucnamckoin Pecny6nviu Upan Caiten Moxammag O6LWwmit BUA Ha MUHAPETbI, Kynon 1 hacagHyto YacTb
Pecny6nuku Upa astonnoi Ann Xamereun. Mapt Xatamu nocetnn Mockosckyto CobopHyto MeyeTb B xofe Mocrkosckorn Co6opHoit MeveTn nepes oduumanbHbiM
1993 r. cBoero oduumanbHoro susuTa 8 Poccuio. Mapt 2001 T. oTKpbITVEeM. ABryct 2015 T.

Mufti Ravil Gainutdin with the rahbar of the Islamic President of the Islamic Republic of Iran Sayed Mohammad General view of the minarets, dome and fagade of the Moscow
Republic of Iran, Ayatollah Ali Khamenei. March 1993 Khatami visited the Moscow Cathedral Mosque during his Cathedral Mosque before the official opening. July 2015

official visit to Russia. March 2001

Hosprii komiutexc Mockosckoit CO60pHOIT MEUETH 3aII0M- : The new complex of the Moscow Cathedral Mosque will be
HUTCA HAIIUM IIOTOMKAaM KaK II€pBO€ UCJIAMCKOE KyJIETOBOE ¢ remembered by our descendants as the first Islamic place of
coopyxenue, nocrpoennoe B XXI Beke B cTosmiie coppe ¢ worship built in the 21% century in the capital of modern Rus

¢
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C.70
O6LLmit BUA, Ha MUHAPETbI 1 Kynon General view of the minarets, dome and
Mocrosckoi CobopHoit meyeTv nepes fagade of the Moscow Cathedral Mosque
oduLmanbHbIM OTKpbITYEM. ABTycT 2015 T. before the official opening. July 2015
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NEMEHTbI BHYTPEHHErO AeKOPa
Mockosckoi CobopHoit meyeTn

4R\

Features of the interior decoration
of the Moscow Cathedral Mosque

MeHHOU Poccun, u kak caMblil KpYIHbBIN Bo Beelt EBpone my-
CYJIBMAHCKHII XpaM, BO3JBUTHYThIN B Toz1 70-1etust Bennkoit
ITo6exp1 Hay pammcrckoil lepmanueii.

Jlenb otkpbiTua MockoBckoit Co60pHOI MeueTH, pu-
xozamuiics Ha 9-i1 1eHb Mecana 3yIb-XupKKa, 1eHp Apadgar
1436 rosa XuKpeI, — 3TO HE TOJIBLKO €Ile OJfHA OIPE/EIAIO-
Imast Bexa B NCTOPUN POCCUICKUX MyCy/IbMaH, HO I COOBITHE
rocyrapcTseHHoro Macmra6a s Poccniickoit @enepanun,
JloGpast BECTH JUIS BCETO NCIAMCKOTO MUpa.

HoBblit 061K MEJIETH, BUZIOM CBOUX MIHAPETOB OJJHOBPE-
MeHHO HanomuHalomeil n Cracckyio 6amHio MocKOBCKOTO
Kpewnsa, u ussgayio 6ammio CioloM6uKe B 6€TOKaMEHHOM
Kpeme Kazanu, remoncTpupyeT Heo60puMoOe CTpeMIeHIe
HAIIErO MyCYJIbMaHCTBA K CBOMM JIyXOBHBIM KOPHSIM, K €B-
PasUIICKUM OCHOBAM POCCUMCKOM IUBUIM3AIAN U TOCYAAP-
CTBEHHOCTU.

sia, and as the largest mosque in the whole of Europe, which
was completed in the year of the 702 anniversary of the Great
Victory over Nazi Germany. The opening of the Moscow Cathe-
dral Mosque, which takes place on the gth day of the month of
Zul-Hijja, on the day of Arafat in the 1436th year of the hijra, is
not just one more definitive sign-post in the history of Russian
Muslims, but also a momentous event for the Russian Federa-
tion and good news for the whole Islamic world.

The new design of the mosque, whose minarets echo the
style of the Spassky tower in Moscow’s Kremlin as well as the el-
egant Syuyumbike tower in the white stone Kremlin of Kazan,
symbolizes the powerful attachment of our Russian Muslims to
their spiritual roots and to the Eurasian principles of Russian
civilization and statehood.
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braroapsa Tutannyeckoi aurioMaTy-
YEeCKOI M OPraHU3aOHHOII padoTe,
IIPO/IETAHHOM 1aBoii JlyxoBHOTO
yrpasjeHus MycyabMad PO meiixom
Pasunem laiinyTanHoM, Bce BU3UTDI
IPOIIUIM HA BBICOKOM ypoBHe. Hx 3Ha-
YEHME JUIS Hallle BHEITHEW U BHYTPEH-
HEH MOJIUTUKU CJI0KHO IIEPEOIEHUTD.

1
Y4acTve MUHUCTPa Mo Aenam
penurum Typunm M. lepmesa,
reHepanbHoro cekpetaps
BcemypHOTo coto3a MyCynbMaHCK1X
yueHbIx A. Kapaxgaru, MydTus
Kpbima 3. Abnaesa n MHOTVX

[IPYruX BbICOKMX FOCTEN B MpoLecce
BOAPYIKEHUS NONyMecsLa

Ha MMHapeT BOCCO3/jaHHOro
MCTOPUYECKOro 3aaHns MoCKOBCKOM
CobopHoi meyetu. Mockea, Aexkabpb
20714r.

Minister of religious affairs of Turkey,
M. Gormez; general secretary

of the World Union of Muslim
Scholars, A. Karahdagi; mufti of
Crime, E. Ablaev; and many other
high-ranking guests taking part in
the process of fitting the crescent to
the minaret of the restored historical
building of the Moscow Cathedral
Mosque. Moscow, December 2014

2
CyneiimaH Kepumos, mydbTtuin
FanHyTAWH 1 3amecTuTeNb
M3pa MockBbl N0 BONpocam
rpafoCTPOUTENbHON MONUTUKM
1 cTpouTenscTaa Mapat XycHynnvH
(cnesa Hanpago)

Suleiman Kerimov, Mufti
Gainutdin, deputy Mayor for Urban
Development and Construction
under the Mayor of Moscow
M.Husnullin (from left to right)

3
[NaBHbI CNOHCOP PEKOHCTPYKLMM
1 CTPOUTENbCTBa HOBOTO KOMMeKca
Mockosckon CobopHoi meyeTn
CyneiimaH Abycanaosuy Kepumos

Suleiman Abusaidovich Kerimov —
the main sponsor for the
reconstruction and building of the
new complex of Moscow Cathedral
Mosque

minaret
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Ocoboe 3Hauenne OTKPBITHEC MCUCTU NMECT JIJISI pOCCHﬁCKOﬁ
CTOJIUIIBI. 3marormaBast MOCKBa SIBJISIETCS OJTHUM U3 prHHCI‘;I'
X METAIT0JINCOB EBPOHI)I. Jro ropoJ, B KOTOPOM ITPOKH-
BAaIOT MIJIJIMOHDBI POCCUSH, ITPEACTABUTEIN CaMbIX DA3HBIX
HaHHOHa]IbHOCTCfI nu pCHHFHﬁ. Ha MPOTAKCHUH MHOTHUX
BCKOB IIPABOCTABHBIC U MYCyJIbMaHE€, NyICHU M KaTOJIUKH MUP-
HO ,Z[O6pOCOCCI[CTBOBaJII/I 1 TBOPWJIN BO MM ITPONBETAHU ST
HaIrero ropo/ia 1 HallleTo rocylapcraa.

The sublime appearance of the Moscow Cathedral Mosque
corresponds in full measure to Moscow’s status as the
capital of a powerful world power that is heir to a long and
rich history, and it also highlights the fact that the Muslim
population of Russia has played a highly significant role and
made great contribution to the building of the state in all its
periods, including the present.
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